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FOREWORD

In the Name of Allah, The Most Gracious, The Most Merciful

Ismail Ayinla Babatunde Balogun (1930-2007), Emeritus Professor of Islamic Studies at the
University of Tlorin, left his large footprints in the sands of time. He was a reformer for every intent
and purpose, working along with his contemporaries and confreres in the academia in relay with
the generations of cultivators of Arabic and Islamic learning in southwestern Nigeria. Such
forerunners were Shaykh Adam Abdullah Al-Tlory, Shaykh Kamalud-Din Al-Adabiy, Shaykh
Murtada Abdussalam, Shaykh Abdulbaqi Muhammad and Shaykh Khidr Apaokagi, among many
others in southwestern Nigeria and its neighbours.

The opportunity seized by Professor .A.B Balogun, along with Professor John Hunwick, Professor
Mohammed S. El-Garh, Professor Musa O.A. Abdul and Professor Fathi El-Masry, among
others, was to create a future for the products of those luminaries of Arabic and Islamic Studies
in the Western system of education. With these efforts, it enabled the confluence of the oriental
and occidental schemes of education. The proceed from this effort created a high breed who is
found to be reasonably balanced in both fields. Many of such products contributed to the making
of this book.

The life of Professor Balogun was tailored for this purpose as can be seen. The University
College, Ibadan, an affiliate campus of the University of London, was established in 1948 by the
British Colonial Authority. In 1954, a German librarian, William Kensdale, took interest in the
collection of Arabic-written manuscripts, including those in Nigerian languages, written in Arabic
scripts for the purpose of unlocking the past of local history. This kindled the interest of the
University College in the need to study Arabic.

Through the commendable efforts of the emirs in the north, with the Emir of Kano leading, a
decision was made to establish the Kano Arabic Law School in 1932. It was later proposed by
the British colonial rulers that the school should be an affiliate of the University College, Ibadan,
when it has gained its footing, though this proposal was resisted. The accreditation the Kano
school enjoyed from the British from its inception was sustained. Accredited teachers continued
to be sent from the University of London School of Oriental and African Studies (SOAS) to join
local teachers in teaching and administration. Notable among such was Mervin Hiskett who
finished his career in SOAS and was met there by the present writer.

What this institution midwifed by the emirs and colonial masters in the survival of Arabic and
Islamic Studies at the face of challenges posed by the advent of Western education in Nigeria
was what the proprietors of private Arabic schools listed above did, out of sheer defence of
Islam and its language of diffusion. It was through the intervention of the University College,
Ibadan, with its plan of action to take the Gown to the city, that a new horizon was created. This
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was done by admitting their products after obtaining a minimum of two O’ Levels in Arabic and
English. Where this is lacking, a concessional admission window was opened for a larger number
of products of such schools. This is an entrance examination in Arabic and English for the admission
of successful candidates. During a one-year intensive training, courses were offered in different
branches of Arabic language and literature, aspects of Islamic Studies and education, both through
the medium of English.

With this grounding and wider exposure to the use of English, the students were well prepared for
future growth. The training enlarged their education, gave them university certification and widened
their horizon to undertake more self-training and examinations. They proceed to the world to
prepare for examinations in appropriate and minimum ordinary level and advanced level certificates.
This enabled them to qualify for admission into the degree in Arabic, Islamic Studies or any other
course of choice. This done, the tide was changed for the better for the products of Arabic and
Islamic Studies in southwestern Nigeria and beyond.

It was that Kano Arabic Law school, established two years after his birth, that Professor Balogun
attended to obtain his Grade II Certificate after having completed his Grade I1I Certificate in the
southwest. It was the School of Oriental and A frican Studies of the University of London that
Professor Balogun proceeded to obtain his Bachelor’s and PhD in Arabic and Islamic Studies
degrees in 1966. He then returned to take up teaching and research appointment at the University
of Ibadan. Here, he taught, impacted on willing students and raised them.

Professor Balogun was not a one-time wonder nor a flash in the pan. For over a decade here, he
produced many of the contributors to this Festschrift and their teachers. He rose through the
academic ladder from Lecturer II to Senior Lecturer of Arabic and Islamic Studies, serving in
loco parentis for many indigent students. He achieved this by spending from his pocket and
working with his senior and equal colleagues to attract scholarship and prizes from the Arab
world for deserving students.

He relocated as Reader to the University of Ilorin in 1976 where he became a mighty oak. He
was a founding Head of Department of Arabic and Islamic Studies and a pioneering Head of the
Department of Religions, after the Department of Arabic and Islamic Studies was enlarged to
include Christian Studies and Comparative Religious Studies. He was voted second Dean of the
Faculty of Arts. Through those offices, he attracted the best brains from the University of Ibadan
and beyond to the Department of Religions and his Faculty. The difference made by Professor
Balogun is that his own concept of Department of Religions is where each religion studied here is
undertaken from its own unbiased perspective.

He went to Lagos State University on sabbatical and accumulated leave, 1984-85. Here, he was
appointed as Dean to establish the Faculty of Arts. On the heels of his success as Dean of Faculty
of Arts, University of [lorin, achieving this was easy. He also introduced his concept of a peaceful
coexistence of different disciplines in the Department of Religions. Itis well established that the
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Faculty he established at LASU thrives admirably. To prove his care and concern for his students
universally and his total commitment to pedagogy, he brought his PhD supervisee Muhib Opeloye,
to whom he had introduced the concept of inter-religious dialogue at the University of Tlorin, to
pioneer the teaching of Islamic studies in LASU during his sabbatical leave here.

Six years of training at the University of London School of Oriental and African Studies (SOAS)
is significant to make a scholar and carrier of a rich British tradition out of 1. A.B Balogun at the
time he straddled from a strong Upper Second Bachelor’s degree to a PhD degree at his alma
mater. No wonder he came to the University of Ibadan to join the doyen of Arabic literature in
Africa, West Atlantic, John Hunwick, who had earlier made a First Class in SOAS, a British who
crossed to Sudan after graduation to strengthen his Arabic after which he came to University of
Ibadan to head the Department. The relay of SOAS products was unbroken with M.O. Ajilogba
Abdul, with his Bachelor’s degree, and M.S. El-Garh, after his nine-year training in SOAS. He
had the glory of strengthening the Department.

During Professor El-Garh’s headship, the Department started awarding two degrees: B.A. Arabic
Language & Literature and B.A. Islamic Studies. Professor Isaac Adejoju Ogunbiyi completed
the circle of first generation of scholars, so to speak, who attained a PhD from SOAS. Professor
John Hunwick — after proving his mettle, from Nigeria to the University of Ghana where he was
editor of the Transactions of the Historical Society of Ghana, at the University of Legon, Ghana,
from where he went to NorthWestern University, USA — came to SOAS to submit his PhD
degree on Abdulkareem Al-Maghili, in the early 70s of the twentieth century. The beloved tutor
Professor Harry Thirwall Norris did supervise the PhD of Professor I.A. Ogunbiyi, then Professor
John Hunwick, after the latter had reached the status of a full Professor for decades with his
Bachelor’s degree and acclaimed as tutor of tutors. It was after a couple of years later, 1977-
1980, that Professor Norris also supervised the thesis of the present writer. Another product of
Ibadan, supervised by Professor Notris for his PhD and taught by Professor . A.B. Balogun at
the undergraduate level, was Professor Moshood Raji of the Ahmadu Bello University, Zaria.

Other mates of Professor [.A.B. Balogun at SOAS were Professor Shehu Ahmad Galandanchi,
Professor Abdul, Justice Abdulkadir Orire, Dr Hasan Gwarzo, Alhaj Bashir Sambo, Alhaj Shaykh
Ahmed Lemu, and Alhaj Mohammed Dodo, at their undergraduate level. As can be seen, only
three of the above great Nigerians, numbers 1-3, were in the academia. The remaining were
grand Khadis of different states across Nigeria.

The global pride that the Department of Arabic and Islamic Studies of the University of Ibadan is
today was laboured for and earned by those giants of scholarship in Arabic and Islamic studies.
Whoever met Professor 1. A.B Balogun will attest to the fact that he was a great representative of
those qualities of a confident user of impeccable English, handling matters with dignity and decorum.
He was a lion at any intellectual forum. He walked straight, acted with straight behaviour and
often demonstrated his teaching training of Grade Ill and Grade II. To illustrate this, he normally
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wiped all lessons when commencing lecture, then wrote the title of the course, then communicated
his thoughts on a clean board.

The title of this Festschrift sends a subtle nostalgia to the psyche of a good student of Professor
Balogun. This is because he always taught the course to the final year students who majored or
minored in Islamic Studies. His other choice, of course, was Islamic Culture II, which is history of
the development of the Islamic law. He handled difficulttitles of theses, including the annotated
translation of a bone among the legal books of the Sunni Islam, Jawaahiru ‘I-Ik lil for PhD by
another supervisee Is-haq O. Oloyede.

The period 1976 to 1992 is outstanding in the academic and administrative trajectory of Professor
I.A.B. Balogun. The sixteen years were devoted nearly equally to mentoring in the art of teaching
and research and in academic administration and beyond the university, both at the state and
national levels. Before his retirement, he had produced three full professors of Arabic, two of
whom joined as Assistant Lecturer and one as Graduate Assistant. To be added to this were four
professors of Islamic Studies, two of whom joined as Assistant Lecturers and two as Graduate
Assistants. The Professor of Christian and Comparative Studies who attained this status was
ahead of the most senior professor of Arabic who came next to him by one year. He, a product
of Ibadan, also joined as an Assistant Lecturer. It is instructive to note that a further analysis of the
above would reveal that two of the professors of Arabic earned First Class from Ibadan. One of
the professors of Islamic Studies graduated with First Class from Ibadan, and the other with First
Class from the University of [lorin. The most senior professor in the Department of Religions
under Professor Balogun also earned a First Class from the University of Ibadan. All professors
listed here graduated from the University of Ibadan, except one in Islamic Studies. The bottom
line is that all of the professors passed through the University of Ibadan even if it was for doing a
certificate course in Arabic and Islamic Studies mentioned above.

In the light of the activities of this giant of a teacher, it became spontaneous for his students,
mentees and research collaborators, as well as his unmet students who studied under his direct
students all over Nigeria and beyond, to contribute scholarly papers and give tokens for its
publication. May it be acceptable to Allah SWT as a job well done and make it useful in moulding
the characters of men and women till the end of time, amin.

Professor Razaq ‘Deremi Abubakre, FAR, FASN
14 August 2025
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Indeed, dead, a group (of people) may be, though
resultant of their good deeds, are actually alive,
While others, among people, may be alive but in
reality are deceased.

-Imam Al-Shafii

“The debt we owe to the past is not
remembrance. It is renewal. ”- Anonymous

Every age reencounters its ancestors differently. Sometimes in gratitude, sometimes in revolt, but
most meaningfully through intellectual inheritance. What a sacred transaction the latter is; a
transaction whereby knowledge once received becomes a seed sown forward. Such is the spirit
that motivated this volume - an honorific volume that does not merely look backward in reverence,
but forward in responsibility; a book that sends us into reflections to and deflections from the
past—a past to which we are so indebted such that instead of mere reminiscences we are drawn
inexorably into acts of renewal; rather than consider the past as perfect, we are seized by the
necessity to relive that very past in the present.

Yes, the name Professor Ismail Ayinla Babatunde Balogun needs no ornate embellishment. In
the garden of Arabic and Islamic scholarship in Nigeria, he was neither a fleeting flower nor a
seasonal bloom. He was, and remains, according to Professor R.D Abubakre, an oak, and for
filiative reason, like the date palm. His life straddled different eras: colonial shadows and
postcolonial awakenings; Grade III chalkboards and SOAS lecture halls; Ibadan’s pioneering
academic circles and Ilorin’s growing constellation. His brief sojourn at the Lagos State
University (LASU) was to sow seeds of the future. In other words, his scholarly peregrinations
before his transition were not happenstances; they were for the transmission of knowledge
and the counteraction of ignorance.

It is precisely the phenomenon of transmission - not only of texts and traditions but of intellectual
temperament, moral clarity and the promotion of interfaith dialogue - that this volume seeks to
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reflect. But how does one memorialise a man who, in giving all, asked for nothing? What is the
ethical grammar of such a gesture? This is the enduring paradox of this memorial, of this book
with which its editors and contributors attempt to ‘give back’ to one who never ceased ‘giving’
even from the otherworld.

Titled Modern Trends in Arabic and Islamic Studies, this book reflects the tension and harmony
between permanence and change - between the classical foundations of Arabic and Islamic
learning that the late Prof. Balogun exemplified and the modern inquiries that his legacy has
enabled. Consequent upon the call for entries issued in 2024, close to forty manuscripts were
submitted for review. Eventually, only twenty-six scholarly essays found ‘spaces’in this volume.
Arranged across five thematic sections, each of the entries speaks to a facet of the ever-evolving
and engaging landscape of Arabic and Islamic scholarship. These are Interfaith Dialogue,
Religious Pluralism and Peacebuilding; Islamic Legal Thought, Ethics and Public Policy,
Global Islam, Conflict and Reformist Trajectories; Arabic Islamic Traditions in the Digital
Age, and Islam Technology and Emerging Epistemologies. Though the chapters may differ in
theme and method, they are united in their anchorage - in that singular, towering legacy of aman
who taught not only with words, but with the weight of a life well-lived. In other words, each
chapter in this volume is, in essence, a testimonial - not of flattery, but of fidelity; fidelity to a
tradition of inquiry shaped by minds like late Professor Balogun’s; fidelity to a model of scholarship
that underscores the inseparability of the intellect from integrity, that emphasises the nexus between
knowledge and service.

Ifitis true, as the ancients said, that “the ink of the scholar is more sacred than the blood of the
martyr,” then this book is a sacred offering. It is an offering from generations whose pathways to
scholarship were illuminated by the scholarly gravitas of late Prof 1. A.B. Balogun. Burdened by
the necessity to give back, to negotiate their own immortality through intellectuality, those
generations have found a resort in this publication. The overarching goal is not to rival the legacy
of our late teacher. No. It is not to match it. Never could that be. Rather, we seek to mirror it, to
prevent it from escaping intellectual inquiry.

Thus, this book, written in memory of Prof . A.B. Balogun, is not and cannot be the conclusion
of efforts to reread his scholarly and intellectual legacy; rather, it is a continuation.

Professor Afis Ayinde Oladosu, FLAN
On behalf of the Editors
October, 2025
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SECTION ONE

INTERFAITH DIALOGUE, RELIGIOUS PLURALISM
AND PEACEBUILDING

Modern Trends in Arabic and Islamic Studies P17im.pmd 11/22/2025, 8:59 AM






CHAPTER 1

Dialogue and Interfaith Relations: An Assessment of Professor 1.A.B.
Balogun’s Contributions

Muibi O. Opeloye
Retired Professor of Islamic Studies,
Lagos State University, Ojo, Lagos State.

Introduction

Nigeria, as a country, is uniquely a plural nation. Archbishop Cardinal John Onaiyekan describes
the country as the greatest Islamo-Christian nation in the world (2013). This, according to him, is
because of the equally structured large population of adherents of the two faiths. Notably, Nigeria
is among the countries of the world with the largest reported cases of religious upheaval, which
can be traced to the post-civil war period. Dialogue has been recognised worldwide as a potent
instrument to curb the menace. Professor Balogun, as an Islamic scholar, was an ardent believer
inutilising dialogue to resolve interfaith crises and promote religious harmony, as will be seen in
this chapter.

Chamber s Dictionary defines dialogue as a ‘conversation between two or more persons,
especially of a formal or imaginary nature; an exchange of views in the hope of ultimately reaching
an agreement’. Interfaith dialogue, on the other hand, is different from syncretism or alternative
religion, in that dialogue often involves promoting understanding between different religions to
increase acceptance of others rather than to synthesise a new faith. According to Godfrey Onah
(2002), interfaith dialogue is first a dialogue between human beings before being a dialogue
between religions. It is an encounter between human beings in order to share with one another
things that concern them intimately in their relationship with God, with the world and with one
another (Omonokhua, 2014).

Interfaith engagement has a long history, dating back to the 16® century when Emperor Akbar
encouraged tolerance in Mughal India, a diverse nation with people of diverse faith backgrounds,
including Hinduism, Islam, Christianity, Sikhism and Buddhism. However, the origin of formal
interreligious dialogue in the modern period can be traced to the 1893 World Parliament of Religion,
which brought together people of different religions from different parts of the world. It was held as
part of the Columbian exposition in Chicago (newworldency.com). The Muslim and Christian initiative
in this engagement is worthy of note. In 1965, during Vatican II, it was decided that relations with all
religions should be developed. Hence, Pope Paul VIestablished a special secretariat (a Pontifical
Council) for relations with non-Christians. In like manner, in 1981, a Pakistan-based international
organisation founded Minhajul Qur’an to promote peace, tolerance, interfaith harmony and
education, as well as to tackle extremism and terrorism. There is also the King Abdullah bin Abdulaziz
International Center for Interreligious and Intercultural Dialogue (KAICIID) established in 2012.
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Justifying the necessity for interfaith dialogue, Friar James Heft (en.m.wikipedia.org) observes
that relations among adherents of the three Abrahamic faiths have been characterised by conflict,
discord and acrimony. He opines that there has been little genuine dialogue between them, arguing
that the sad reality has been that most of the time, the Abrahamic faith adherents have remained
ignorant about each other, or worse still, they have been waging war against one another. Itis a
matter of serious concern that the problem is no longer confined to adherents of the Abrahamic
faiths; it has extended to the practitioners of African indigenous religion, as recently experienced
in some parts of southwestern Nigeria.

Nigeria as a nation has its own experience. The nation’s experience of acrimonious Muslim-
Christian relations within the past few decades is traceable to the controversy associated with the
Shari ‘ah debate on the eve of the Second Republic. The controversy generated by the proceedings
of the 1977/78 Constituent Assembly resulted in a stalemate and walkout by the Muslims, in
protest at the manner in which the matter was being handled. The Christian lack of understanding
of what Shari ‘ah portends for the Muslims, to my mind, is the major reason for the Christian
opposition to the concept. The debate generated by the Shari ‘ah controversy is described by
Auwalu Yadudu as a debate of the deaf because the controversy continued to recur at every
instance of constitutional review, as witnessed in 1977/78, 1988/89 and 1999/2000.

The raging Shari ‘ah controversy and the ensuing debate in the late 70s were enough reasons to
stimulate academic interest in interfaith dialogue. At this point in time, the urgency of interfaith
dialogue and the need to be knowledgeable about the faith of others became inevitable. This was
the period Professor Balogun joined the service of the University of Ilorin. If coming to the
university at this point in time was a coincidence, it was a good coincidence because it afforded
Balogun a good opportunity to genuinely cultivate and propagate the interfaith dialogue he
envisioned for harmonious Muslim-Christian relations. This paper, therefore, aims to examine
Balogun’s academic contributions towards interfaith dialogue and its impact. The paper, which is
divided into four sections, examines: how he restructured religious studies programmes in the
nation’s universities in a manner that promotes interfaith dialogue; how he utilised the Nigeria
Association for the Study of Religions (NASR) to foster religious harmony; how he used his
inaugural lecture to articulate his vision and mission for harmonious Muslim-Christian relations in
the country, and above all, it examines the impact of these efforts on the emergence of bodies for
the promotion of harmonious Muslim-Christian relations in the country.

Religious Studies as an Academic Discipline

The Religious Studies Department started with the establishment of Nigeria’s premier university,
the University of Ibadan, in 1948, thus making the Department the oldest of all Religious Studies
Departments in Nigeria, with Rev. J.W. Welch as Head of Department. As contained in the
departmental brochure (1948-1998), the department trained students to become ordained
ministers of various church denominations and heads of churches. They could also work in the
public and private sectors. Anyone familiar with the curriculum content would know that it was
95 percent Christian studies loaded. The Islamic component of the curriculum was not only
scanty, but the handlers were, in most cases, either biased against Islam or lacked competence in
the field of study, which invariably led to the impartation of caricatural contents of Islam. The
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products of the Department, when they graduated could not exhibit sound knowledge of Islam
even when they claimed to be graduates of Religious Studies. This can be attested to from the list
of courses offered, viz: Biblical Studies; Christian Theology; African Traditional Religion,;
Philosophy of Religion; Church History; Phenomenology of Religion; Sociology of Religion; Ethics;
Comparative Study of Religion; Interaction of Religions in Africa, focusing attention on African
Religion, Christianity and Islam. Also listed separately were core Christian religious Studies courses.
This model was replicated in other first-generation southern Nigerian universities, including Obafemi
Awolowo University and the University of Nigeria, Nsukka.

In 1961, when the Vice-Chancellor of the University of Ibadan, as a historian, realised the relevance
of the Arabic language to the understanding of Nigerian history, he decided to introduce Arabic
Language as aunit in the History Department of the university. The Vice-Chancellor, Professor
K.O. Dike, opined that it was through the aid of the Arabic documents that the scholars were
aided in their task of unlocking the secrets of the A frican past. When in 1962 Arabic became a
department, it was considered reasonable to add Islamic Studies since the discipline was not
included in the Religious Studies curriculum. Thus, till date, at the University of Ibadan, the
Department of Religious Studies coexists with the Department of Arabic and Islamic Studies in
the Faculty of Arts.

The first bold attempt at restructuring the academic study of religion in Nigeria was taken by
Professor Balogun at the University of Ilorin in 1976 when he left the University of Ibadan to join
the University of [lorin. Though his intention was to replicate the Arabic and Islamic Studies
Department as it existed at the University of Ibadan, seeing Kwara and particularly Ilorin as a
predominantly Muslim community, but the Christian community in the state resisted this and
insisted on the Religious Studies model. Rather than succumb to this, Professor Balogun introduced
a structure which made each religious tradition an independent degree-awarding unit and named
it the Department of Religions. As can be perused from the departmental handbook (2020-
2023), the department offers three independent degree programmes, viz: Islamic Studies, Christian
Studies and Comparative Religion. The programmes are designed to provide the manpower
needed for national development. Students enrolled in any of the programmes are expected to be
trained to uphold moral values and ethos for national revival and reformation, the ultimate aim
being to lay a solid foundation to promote religious understanding and peaceful co-existence.
Within the structure, full complements of courses in each of the three programmes are mounted,
allowing students to graduate in any of the three. The arrangement makes it mandatory for students
to borrow courses in the other religion to be fairly knowledgeable in the religion other than their
area of expertise. Pursuant to achieving this noble objective, Professor Balogun encouraged
some of his postgraduate students in Islamic Studies to develop an interest in the study of interactions
of the living faiths, known in other climes as comparative religion. This is what led this writer to
research into Muslim-Christian scriptures, leading to the award of Master’s and Ph.D degrees in
Islamic Studies in 1982 and 1988, respectively. If this writer today claims expertise in the study
of Muslim-Christian relations or Comparative Religion, the foundation was laid by Professor
Balogun at the Department of Religions, University of Ilorin. This is the result of the structure put
in place by the Professor in the department to promote harmonious interfaith relations and inter-
religious understanding.
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The Ilorin model was replicated at Lagos State University (LASU) in 1984 when Professor
Balogun came to the University on sabbatical as the foundation Dean of the Faculty of Law and
Humanities. The desire to keep the flag of the Unilorin model flying at LASU would have informed
Professor Balogun’s decision to bring this writer as a pioneer Islamic Studies lecturer in the
Department of Religions. The model is working perfectly at the university to date.

It is noteworthy that most universities in the southwest which replicated the model include Olabisi
Onabanjo University, Ago Iwoye; Ekiti State University, Ado-Ekiti; and lately Osun State
University, Osogbo, Ikire Campus, as well as the University of Lagos, Akoka. However, in the
other parts of the country, the system remains unpopular. For instance, in the eastern part, which
has a predominantly Christian population, the emphasis is on Christian Studies, while the northern
states, populated predominantly by Muslims, have a preference for Islamic Studies and Arabic.
An exception is the University of Jos, which adopted the Ilorin model probably because both
Ilorin and Jos started as campuses of the University of Ibadan.

There is another scenario in which some universities have separate departments for Islamic and
Christian Studies, as it obtains at the University of Abuja and Nasarawa State University. This, to
say the least, is absurd. Such universities are creating the impression that the two religious traditions
cannot co-exist as a department, and that is not good for a multi-religious nation like Nigeria.
Such universities have missed the opportunity of utilising the two faith systems to promote
harmonious interfaith relations. The Balogun model, in my considered view, remains the ideal for
amulti-religious and multi-cultural nation like Nigeria.

Nigeria Association for the Study of Religion (NASR)

This is an academic association that brings together university scholars in the three main religions
practised in Nigeria. Founded in 1975, at the time the country was preparing for a return to
democratic rule, the Association was prepared to face the challenge of nation building in a multi-
ethnic and multi-religious setting. At the inception, the Association was led by Professor J.O.
Awolalu of the Department of Religious Studies, University of Ibadan, as President, and Professor
A.R.I. Doi of the University of Ife (now Obafemi Awolowo University) as Vice President.

The Association has the following aims and objectives:
1. Toinvolve persons and institutions concerned with the study of religion;
2.  To promote national cohesion through the propagation of mutual religious understanding;

3. Toencourage research into the world’s religions, especially the religions practised in Nigeria,
fornation building;

4.  To get government, religious institutions and the general public involved in its activities;

5. Tocooperate and collaborate with similar international organisations.
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The table below shows NASR leadership succession from its inception in 1975 to date.

S/N President Vice President Date
1. Prof.J.O. Awolalu (Unibadan)  Prof. A.R.I. Doi (Unife) 1977-1979
1975-1977
Prof. M.O.A. Abdul (Unibadan)
1975-1979
2. Prof..A.B.Balogun (Unilorin)  Archbishop John Onaiyekan 1979-1984
(St. Peters Seminary Ibadan)
3. Prof. S.U. Erivwo (Unilorin) Prof. R.D. Abubakre (Unilorin) 1984-1988
4. Prof. R.D.Abubakre (Unilorin)  Prof. Ikenga Metu (Unijos) 1988-1994
5. Prof. P. Ade Dopamu (Unilorin)  Prof. M.T. Yahya (Unijos) 1994-1998
6. Dr. M.T. Yahya (Unijos) Prof. Ade Odumuyiwa (Ogun state) 1998-2002
7. Prof. Odumuyiwa (Ogun state)  Prof. R.A.Raji (Unilorin) 2002-2006
8.  Prof. R. A. Raji (Unilorin) Prof. Ona Odey (Uniuyo) 2006-2010
9. Prof. Ona Odeh (Uniuyo) Prof. M.O. Adeniyi (OAU) 2010-2014
10. Prof. M.O. Adeniyi (OAU) Prof. Olu. Alana (Akungba) 2014-2018
11. Prof. OluAlana (Akungba) Prof. Lateef Adeyemo (Uniben) 2018-2022
12. Prof. Lateef Adeyemo (Uniben) Prof. Glory Alamu Akiti (Unilorin) ~ 2022— date

The following observations can be made from the table above:

i

The leadership structure is such that when the President is a Christian scholar, his Vice will
be a Muslim, and vice versa. The first Vice to the first President was Professor Rahman
Doi, who had to leave for his country after two years and was succeeded by Professor
Abdul. Thus, it can be said that NASR took off from the south-west, more so that the first
conference of the Association took place at the University of Ife.

NASR, though a national association, is active only in four out of the six zones of the
federation, viz South-West, South- East, South-South and North Central. The Muslim-
dominant zones of North-West and North-East are not very active in NASR.

The University of Tlorin has from the onset been the most active Nigerian university in NASR.
Right from the period of Professor Balogun as President, university has consistently produced
leadership for NASR, which can be attributed to the commitment of the Department of
Religions to ‘harmony in the study of religion’ as a means of promoting Muslim-Christian
harmonious and peaceful co-existence in the country. This is the academic cause to which
Professor Balogun was thoroughly committed.
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iv. Itis apparent from the table that Archbishop Onaiyekan served as Professor Balogun’s
Vice, which may look odd, Onaiyekan not being a university don like all others in the table.
Balogun’s wish for collaboration with a catholic bishop as Vice must have been motivated
by the passion that Catholics have for interreligious dialogue. He believed that their
collaboration would help achieve his desire for harmonious Muslim-Christian relations.

v.  Itcanbe observed that Professor Abubakre and Professor Raji, who are scholars of Arabic
Studies, were NASR Presidents in 1988 and 2002, respectively. This is because Arabic
was an academic unit in the Department of Religions at the University of Tlorin until recently;
as such, they had to show interest, more so that they have expertise in the twin disciplines.
The same applies to Professor Yahya of the University of Jos, who was NASR President in
1998. This further corroborates an earlier assertion concerning Ilorin that Arabic and Islamic
Studies was the intended department for the university, following the Ibadan model, before
succumbing to pressure to change to the Department of Religions.

vi. The Association has the tradition of making the Vice President become President after
serving his term. There are, however, three exceptions out of the twelve teams. The first
was the failure of Professor Abdul to emerge as President after Professor Awolalu; rather,
Professor Balogun emerged. The second was Archbishop Onaiyekan’s failure to assume
the leadership position after Professor Balogun; instead, Professor Erivwo emerged. The
third was Professor Ikenga Metu’s failure while Professor Dopamu emerged. Political
manoeuvrings cannot be ruled out in the deviation from the norm.

The question then arises: To what extent has NASR, as a professional body, been serving as a
platform for inter-religious dialogue in Nigeria? That the body has an internal mechanism for
mutual religious understanding is not in doubt. Besides the fact that membership is open to all
scholars of religious traditions, the leadership structure of the Association is a living testimony to
this. Although a convention not written down in the constitution, the presidency is rotated between
adherents of the two major religions in the country, viz: Christianity and Islam. Even when the
agelong tradition was to be perverted or compromised at a recent annual general meeting held at
Benue State University, Makurdi, the then outgoing President, Professor Olu Alana, and another
past President, Professor Augustine Odey, stood their ground, insisting that the tradition must be
respected and preserved. In the light of this, for the Association to sustain its tradition of alternating
its presidency between a Muslim and a Christian, Muslim scholars’ participation in NASR activities
should be invigorated. As reported by the current President, Professor Lateef Adeyemo of the
University of Benin, Muslim scholars’ attitude towards NASR has been lukewarm, leaving much
to be desired.

It should be stated that during the formative years of the organisation, and to date, the conference
themes have always reflected contemporary issues such as:‘Religion and Peace’, ‘Religion and
Development’ and ‘Religion and Politics’. For instance, in the early eighties when the Buhari/
Idiagbon military administration was waging war against indiscipline, the theme of the NASR
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conference held at the University of Nigeria, Nsuka, in 1984, was ‘Religion and Discipline’. To
date, this has been the trend, as can be seen in the recent conference themes tabulated below:

S/N  Year Venue Conference Theme
1. 2015 OAU, Ife Religion and Democratic Sustainability in Nigeria
2. 2017 Adeleke, Ede Religion, Corruption and Governance in Nigeria
3. 2019 Port Harcourt Religion, Resource Control and Restructuring
4. 2022 Makurdi Religion, Ethnicity and National Integration
5. 2023 Kaduna Religion, Politics and Digital Economy

The Association will be celebrating its 50 anniversary this year, 2025. The University of Calabar
will be hosting the conference, with the theme “Religion, Humanity and Economic Development.”

IAB Balogun’s Ideas of Peaceful and Harmonious Muslim-Christian Relations in a
United Nigeria X-rayed

This writer dealt briefly on this subject at the 4™ Ismail Balogun Memorial Lecture delivered at
the Lagos State University, Ojo, on 7" August 2011. According to Opeloye (2011), harmonious
and peaceful co-existence being uppermost in the mind of Professor Balogun influenced him in
1978 to organise a seminar tagged ‘Religious Understanding and Cooperation in Nigeria’. The
seminar, which attracted erudite scholars of the three religions, had the following as its aims: (a) to
provide an academic forum for a discussion on the principal religions practised in Nigeria (African
Traditional Religion, Christianity and Islam) to promote mutual understanding and cooperation
among the people, and (b) to examine the role of religion as a solution to the social ills prevalent
in the country. The papers presented emphasised aspects of the different religions that are capable
of promoting unity and harmonious coexistence.

Prof Balogun, in his presentation, asserts that certain elements are common to all religions at
varying degrees and extent, arguing that such elements include rituals to perform, formulas to
recite, tales to narrate, objects to manipulate, places to visit or avoid, holy days to keep, prediction
of the future through natural phenomena, charismatic leaders to follow, truths to affirm, a literature
to ponder, and precepts to obey. Above all, the most universal element that cuts across all
religions is worship, which within itself includes such activities as supplications, contemplation,
sacrifice and incantations, among others (Balogun, 1978: 52).

Professor Balogun attaches serious importance to the three religions’ recognition of God as the
Supreme Being, and that being the case, it should be easy to foster harmonious and peaceful co-
existence among their adherents. As a specialist in the field, I have always canvassed that the
different conceptions of God, notwithstanding, God remains who He is regardless of whatever
conceptions of Him we may have.
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Professor Balogun goes further to explain why religious bitterness and bigotry should be eschewed,
the reason being that man enjoys freedom to follow the religion of his choice in which he finds
solace and tranquility, since the final arbiter in the matter of faith is God. According to him, God
has not put the judgment of a person in another person’s hands; rather, He is both gracious and
merciful to all His creatures, whatever their religions might be. After all, whatever faith we profess
is not without the permission of God, as contained in many passages of the Qur’an, including
Surah 10:99-100.

Furthermore, Professor Balogun’s burning desire for peaceful and harmonious co-existence to
promote the unity and stability of Nigeria influenced the subject of his inaugural lecture titled
‘Utilising Religions for Peaceful Unity and Progress in Nigeria’. The lecture, delivered on 22
January, 1981, was the 5" in the series of the university’s inaugural lectures. An inaugural lecture,
traditionally, is a public academic ceremony where a newly appointed professor presents their
research and academic achievements to the university community. The lecture serves as a public
platform for the professor to showcase his research achievements, intellectual contributions and
future research direction to the university, essentially marking a significant milestone in his academic
career. According to 1.O. Oloyede, an inaugural lecture can be retrospective or introspective
(2012: 5). This being the case, such lectures can be dedicated to proferring solution to an identified
societal problem. Here lies the significance of Professor Balogun’s lecture.

In the 27-page lecture, Professor Balogun (1981), being retrospective, gives a narration of how
the world developed, leading to how man appeared on earth; how man developed religious
consciousness and how God revealed Himself to man at different stages of man’s existence
according to man’s varying capacities for understanding the divine nature. The lecture also examined
the situations of the three religions practised in the country and posited that the basic aim of the
adherents of the religions is towards the Ultimate Reality, who is considered by the different
religions in different perspectives. What is certain, according to him, is that whatever anyone of
the religious groups might do, it cannot have the Ultimate Reality exclusively to itself. Convinced
that God is the Ultimate Reality, He is equally kind and merciful to the adherents of all different
faiths, Muslims, Christians and Traditionists, at least here on earth. In the light of this, it is a futile
exercise to confront one another in the name of God, as it often happens in Nigeria. According to
the Quranic passage earlier quoted, if it had been God’s will, we would have all been in one and
the same religion, but He does not will it so. Balogun then argues that if differences in religion
have come to stay, there must be a recognisable common bond for a mutual relationship. The
bond, according to him, is our Nigerian nationality. It is the bond that binds us together within the
country. No one can claim to be a world Muslim, or a world Christian, or a world Traditionist,
and be accepted as such. He draws an analogy between that and international organisations,
where participants are identified with their nations.

Since our identity derives from Nigeria, it becomes compelling to recognise her as our common
heritage and, therefore, strive to preserve and protect the heritage. Our religious leaders, therefore,
must recognise it as a duty to inculcate this principle in their followers. If any religious leader
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would incite his followers against the other religions, such a leader must be suftering from spiritual
myopia. Such leaders should be seen as not only offending God but also the nation.

Professor Balogun opines that if religion is to be utilised for the nation’s peaceful unity, stability
and progress, the government will have to play a major role to actualise this. He believes that
decisive government intervention is the right step to take to forestall the worsening religious crisis
of the period. In his belief, if the religious rivalries, jealousies and fanaticism that are staring the
nation in the face were not nipped in the bud, they were capable of plunging the nation into a crisis
similar to Lebanon’s.

According to B. B. Oderinde (2023), when the Nigerian Studies in Religious Tolerance (NARETO)
was born at the end of the 1987 seminar on religious tolerance, under the auspices of the Dictionary
of Philosophy project, under the Chief Co-ordinatorship of Dr. C.S. Momoh of the University of
Lagos, the official treatise of NARETO, written in 1987, bore so much resemblance to Professor
Balogun’s ideas and principles enunciated in his writings.

As expected, Professor Balogun’s lecture concluded by making far-reaching recommendations
which have the propensity to promote peaceful unity and stability in Nigeria, many of which have
been implemented and are still being implemented to date. This is the aspect that makes the
lecture introspective. The recommendations are as follows:

1. The Federal Government should set up an agency to coordinate the efforts of religious
bodies in the country with a view to emphasising the factors that foster mutual understanding
and cooperation among them, and tempering to the barest minimum, if not eradicating
completely, those factors that tend to alienate religious groups from one another.

2. Since dialogue is key to peaceful co-existence, the agency mentioned above should encourage
better understanding and cooperation among religious bodies in the country by arranging a
programme of truthful and beneficial dialogue among the religious groups in the nation.

3. Since the Nigerian nationality is the common heritage of all Nigerians, it constitutes a strong
factor of unity. Consequently, it will be part of the assignment of the agency to ensure that
the unity of the country is not sacrificed on the altar of religion.

4. The ministries of education all over the country should ensure that religious and moral
education is taught in all schools at all levels, with emphasis on discipline, self-reliance,
patriotism, cooperation, kindness, love, loyalty, generosity and obedience to constituted
authority.

5. Inorder to encourage mutual understanding and cooperation in religious matters among
Nigerians, both the federal and state governments should expand their pilgrims boards to
cater for different religious groups in the country.

6. Religious groups and individuals should always ensure that in performing their worship and
in their evangelisation exercise, they do not molest others or infringe on their rights in any
way.
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7.  Foreffective understanding and cooperation, religious leaders in particular should not confine
their knowledge only to tenets of their own religions, but should also learn something of
other religions with a view to appreciating the other religionists’ points of view.

The Emergence of Inter-religious Dialogue Bodies

It sounds logical to reason that Professor Balogun’s advocacy is what has crystalised in the
formation of Dialogue Bodies for peaceful co-existence in Nigeria. As if heeding Professor
Balogun’s counsel, the Federal Government by Decree No. 30 of 1987 (amended by Decree
No. 2 of 1988) established an Advisory Council on Religious Affairs (ACRA) comprising 12
members to represent each of the Christian and Muslim groups. As reported by Oderinde (2023),
the Council could not take off due to its inability to appoint its principal officers ( i.e. Chairman
and Secretary) out of arrogance and intolerance. It is worthy of note that Professor Balogun
assisted in putting an end to the stalemate with his advice. He advised that the council be disbanded
and that members be replaced with more liberal members who were ready to make the council
function. Rather than leave the appointment of the Chairman and the Secretary to the Council,
the Government should make the appointment of the principal officers while MAMSER could
help with the nomination of members. This arrangement was to continue till the Council was
mature enough to appoint its officials without government intervention. The functions assigned to
the council to perform were so important for national survival but unfortunately it became moribund
inno time.

In 1999, a more enduring body committed to national unity and peaceful co-existence emerged,
known as the Nigeria Inter-religious Council (NIREC). As a member of NIREC and a participant
in the NIREC weekly webinar, I am privy to details about the Council. The Council was formed
to create a forum for religious and traditional rulers in the country to promote understanding and
interaction with the citizenry as well as to lay the foundation for sustainable peace and religious
harmony in the country. Formed on 11" September 1999 and inaugurated on 29" September,
the Council from inception was co-chaired by their Eminences Alhaji Muhammadu Maccido,
CFR, the President of the Nigerian Supreme Council for Islamic Affairs (NSCIA) and Sultan of
Sokoto, and Dr Sunday Nbang, CON, the then Primate of the Methodist Church and President
of'the Christian Association of Nigeria (CAN). NIREC is a voluntary Association that was made
up of 25 Muslim members and 25 Christian members formed by representatives of the two main
religions practised in Nigeria. The figure was reviewed in 2019 to accommodate more members;
hence the current membership stands at 30 Muslims and 30 Christians, making 60 members
drawn from the 36 states of the federation. This was the time this writer became a member of
NIREC. The Youth Wing of the Council (also 30 Muslims and 30 Christians) was inaugurated on
21% September, 2022.

The establishment was occasioned by the incessant ethno-religious crisis which punctuated the
socio-political life of Nigeria as a country. Though a voluntary organisation, it enjoyed the support
and encouragement of the Government right from the inception, as evident in the involvement and
participation of President Olusegun Obasanjo in its inauguration in Sokoto.
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Article 3 of NIREC’s constitution spells out its mission statements as follows:

L

v.

To promote honestly and sincerely the true understanding of the two religions;
To promote dialogue between the adherents of the two principal faiths practised in Nigeria;

To inculcate moral, ethical, social and cultural values of the two religions for the rebirth and
rebuilding of a better Nigerian society;

To provide a forum for mutual cooperation and understanding of Muslims and Christians;
To promote the welfare of the citizens;

To create channels for peaceful resolution of friction and misunderstanding that may arise
from time to time;

To serve as a forum to achieve national goals, economic growth, national unity and political
stability;

To consider and make recommendations to governments of the federation on matters that
may assist in fostering spiritual development and national integration;

To serve as an avenue for articulating cordial relationships among the various religious groups
and between them and the government;

To assist in emphasising and accentuating the positive role religion should play in nation
building and development.

Arising from the foregoing, the Council performs multifarious functions including:

i

v.

V.

Supporting people that are marginalised because of their religious identity through advocacy
and capacity building;

Advising and empowering through the provision of legal protection for those suffering from
religiously motivated violence;

Investigating and reporting on religious tension to the legitimate organs of government for
proactive measures;

Working out strategies for collaboration in support of human dignity and for religious freedom;

Monitoring and identifying potential hot spots for religious intolerance and violence.

In reference to Roman V in the foregoing, it is pertinent to appreciate the role played by NIREC
in checkmating the crisis associated with the alleged demolition of the Trans-Amadi mosque in
Port-Harcourt in September 2019. The Dialogue Committee of NIREC met with the religious
leaders invited to Abuja from Rivers to thrash the issue out. The committee’s findings revealed
that the problem was not between the Muslims and the Christians; rather, it was a problem
between the Rivers State Government and Trans-Amadi. Moreover, there was no standing mosque
demolished as reported by the media; rather, the mosque was given an injunction by the court to
stop construction. The government destroyed the mosque’s foundation. The matter was amicably
resolved, thus averting the crisis that could have been catastrophic.
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Another intervention was the September 2021 incident in Jos, Plateau State, during which a
band of travellers, believed to be Fulanis, was ambushed and killed. The planned reprisal attack
by the aggrieved group was averted by the leadership of NIREC, supported by the representatives
ofthe Governors’ Forum. With the team’s intervention, the potential escalation of the crisis was
nipped in the bud while far- reaching resolutions were made as follows:

1. Government’s determination to restore peace and a sense of justice;

ii.  Assurance that the government remains determined to continue to protect all peaceful and
law-abiding citizens and their communities;

. Assurance of the determination of the government to continue to promote peaceful co-
existence and religious tolerance through dialogue and engagement.

There is no gainsaying that the frequent conflicts between Muslim-Christian that often lead to the
burning of houses of worship in the country have been reduced to the barest minimum. With
NIREC, Nigerians can now make a distinction between what conflict is political, ethnic, economic
orreligious.

Occasionally, as circumstances warranted, NIREC has had cause to wade into issues of national
concern. Sometimes it would require visiting the President of the federation. For instance, during
the tenure of President Goodluck Jonathan, NIREC visited the Presidency to address the problem
of Boko Haram insurgency. The main purpose was to advise the government on steps to take to
end the menace. Similarly, during the tenure of President Muhammadu Buhari, the Council visited
the Presidency to discuss the multifarious problems confronting the nation, including insurgency;
insecurity, unemployment, inflation, electricity and infrastructural deficit. The Council took advantage
of the visit to advise the government to reduce unemployment by creating job opportunities,
restructuring moribund companies, increasing agricultural facilities, improving electricity and ensuring
accessibility to funds for small-scale industries. In the education sector, the recent protracted
industrial action by the Academic Staff Union of Universities (ASUU) attracted the Council’s
attention. The Council left no stone unturned, tackling the intricacies involved in the dispute by
engaging the ASUU leaders and relevant government functionaries to resolve the problem. This
did not leave out the Minister of Labour, the Minister of Education and the Finance Minister,
among others.

For the running of NIREC affairs, a committee system is deployed and this has proved to be
efficient and effective. The following are the committees put in place: Dialogue and Peace Building,
Education, Public Policy, International Relations, and Research and Planning. Each of the
committees has its chairman and secretary. The NIREC secretariat coordinates the activities of
all the committees, aside from the fact that it has specific functions it performs, including monitoring
the media on a daily basis, calling to order those who make hate speeches, identifying potential
violent spots, drawing the attention of security agencies to potential dangers, enlightening the
public through the media (Echoes from NIREC), etc.
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Through international networking, NIREC is involved in international engagements. The Council
collaborates with international organisations not only at the global level but also at the continental
and regional levels. The Council collaborates with the Religion for Peace, based in New York,
the African Council of Religious Leaders, based in Nairobi, and the West African Interreligious
Council, of which our own Afebu Cornelius is the Executive Secretary.

Currently, there is a proposal being considered by the Council to make interreligious dialogue a
General Studies (GNS) programme compulsory for university undergraduates, with a view to
helping the students understand that the two religions have commonalities that are capable of
uniting their adherents. That this proposal has come at the insistence of this writer is not surprising;
itis an ideal propagated by Professor Balogun. This being the case, by implication, Professor
Balogun could be said to have impacted on NIREC. The reason for this is not far-fetched; first,
this writer, a mentee of the Professor, is an active member of NIREC, and second, Professor
Ishaq Oloyede, another mentee of Professor Balogun, was the coordinating secretary of the Council
during its early years. Moreover, Archbishop Cardinal John Onaiyekan, a veteran advocate of
religious harmony, former CAN President and Co-Chair of NIREC, who has continued to serve
as stabiliser in the Council, was Professor Balogun’s friend and working partner in dialogue for
peaceful co-existence dating back to the formative years of the Nigeria Association for the Study
of Religions (NASR) where Professor Balogun served as President and Bishop Onaiyekan was
his Vice. The invaluable contributions of Bishop Onaiyekan to the growth of NIREC are without
doubt a carryover of the duo’s commitment to inter-religious dialogue.

NIREC is not without its challenges. Cornelius Omonokhua (2014) identifies three, the most
fundamental of which, in my view, is funding. Though a non-governmental organisation, NIREC
depends on the federal government for the funding of its operations. The government releases
money to the Council to host its quarterly meetings, pays for hotel accommodation and members’
sitting allowances. With the experience in the year 2024 when the Council met only two times
(rather than four times) due to the government’s failure to make available the needed fund, it has
become obvious that NIREC will have no choice but to source for funds to run its affairs outside
government circles, if the Council is not to die prematurely.

Another challenge is the leadership structure, which allows for co-chairmanship by the Amirul
Muminin, the Sultan of Sokoto and President of the Nigerian Supreme Council for Islamic
Affairs (NSCIA), and the President of the Christian Association of Nigeria (CAN). While the
NSCIA President’s tenure is permanent, that of CAN is a 2-year term renewable once. Sultan
Muhammad Sa’ad Abubakar, since taking over from Sultan Maccido, has been the Co-Chair of
the Muslim wing, a position he has been holding creditably as a leader committed to peaceful co-
existence and national unity. The leadership of the Christian side has also been largely progressive
since its inception, particularly when we have Christian leaders who work in harmony with the
Muslim leadership. This was true of Bishop Sunday Mbang (Methodist Church Primate), Bishop
John Onaiyekan (Catholic), Bishop Samson Ayokunle (Baptist) and the Current CAN President,
Bishop Daniel Okoh of the Christ Holy Church International. The story was different with Pastor
Ayo Oritsejafor of the Pentecostal denomination, whose tenure could not hold its regular meetings
due to the crack within the leadership hierarchy.
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The third is NIREC’s inability to impact the grassroots. Though meetings of the religious leaders
ofboth faiths are held quarterlyin Abuja, with the resolutions made at the meetings published in
the form of a communique in the national dailies, their effects are never felt at the grassroots level.
This is a serious limitation to the laudable efforts of NIREC.

Conclusion

We have in this chapter tried to x-ray the contributions of the doyen of Islamic Studies, Professor
Ismail Ayinla Babatunde Balogun, to the growth and development of inter-religious dialogue and
peaceful co-existence in Nigeria, for which reason he was known as an apostle of religious interaction
and harmonious co-existence. This was the message he vigorously propagated as a scholar in his
various capacities as leader of his professional associations, head of academic departments and
through his academic writings. It has been argued, and plausibly too, that his advocacy, enunciated
in his well-articulated 1981 inaugural lecture, contributed to the emergence of dialogue bodies,
especially the Advisory Council on Religious Affairs (ACRA) established in 1987, and the subsequent
Nigeria Inter-religious Council (NIREC) established in 1999. If Professor Balogun’s academic
legacy in dialogue is to endure, efforts should be made to tackle the identified challenges facing
NIREC, and I have the following recommendations to make in this regard:

1. To solve the problem of funding, NIREC should endeavour to source its funds outside
government circles. With the credibility of NIREC leadership, it should not be difficult to get
public-spirited philanthropists to come to the financial aid of the Council. The Council’s
records of achievements are enough to showcase and win the support of well-meaning
Nigerians who believe in the vision and mission of NIREC.

2. Co-Chairmanship is the best leadership structure for NIREC. The incident that once happened,
which stalled NIREC meetings for some years, could have been prevented if the Government
had intervened. The implication of this, therefore, is for the Government to show keen
interest in NIREC’s affairs in view of the invaluable service it renders to the nation.

3. Activities of NIREC have to be cascaded to the local government level if it is to impact the
grassroots. In other words, state and local government chapters must be inaugurated by the
central body.

4. NIREC must pursue vigorously the plan to introduce interreligious dialogue as a General
Studies programme for university undergraduates. Though already approved in principle,
there is still a lot to be done to make it see the light of day. The ultimate goal is to develop
reading texts and secure NUC approval.

5. Inview ofthe fact that many southern state governments are beginning to accord recognition
to the indigenous religion, there may be need to widen the scope of religious dialogue to
incorporate indigenous religion at least at the state level. For instance, for more than five
years now, nearly all the southwestern state governments declare holiday for Isese. Moreover,
the southwest has been experiencing rampant religious conflicts involving the traditionalists.
In the light of this, any religious dialogue that excludes the traditionalists may not be welcome
by the government.
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Introduction

The pursuit of peace in heterogeneous societies remains a critical challenge in today’s globalised
world. Lagos State, as Nigeria’s economic and cultural hub, embodies this complexity with its
diverse ethnic, cultural and religious composition. The state serves as a microcosm of Nigeria’s
pluralistic society, where interactions among various groups often generate both opportunities for
enrichment and risks of conflict. Managing these interactions to promote harmonious coexistence
is crucial for social stability and development. In Islamic thought, the concept of Sulhu, which
translates to peace, reconciliation and amicable settlement, offers a profound framework for
conflict resolution and social harmony. Derived from the Qur’an and Hadith, Sulhu promotes
dialogue, mutual understanding and the resolution of disputes through peaceful means. These
principles transcend religious boundaries, offering a universal model for addressing conflicts in
multicultural environments. This paper investigates the relevance and application of Sulhu in
fostering peace and reconciliation in Lagos State. By examining the socio-religious dynamics
and established dispute resolution methods in the state, the study explores how Islamic reconciliation
strategies can be utilised to mediate conflicts in multi-ethnic and multi-religious contexts.
Additionally, the study employs qualitative research methods to collect data, providing a
comprehensive understanding of the practical implications of Su/hu in peace-building efforts.

An Examination of the Heterogeneous Nature of Lagos State

Lagos State is a microcosm of Nigeria’s vast ethnic and cultural diversity. The state’s role as an
economic powerhouse has attracted millions of migrants from all over the country and beyond,
fostering a heterogeneous population characterised by a broad spectrum of ethnic, linguistic and
cultural backgrounds. The urbanisation process, rapid population growth and socio-economic
dynamics have compounded the challenges of managing such diversity.

One of the most defining features of Lagos is its demographic diversity. The state’s population
includes individuals from nearly every ethnic group in Nigeria, with the Yoruba being the dominant
ethnic group. However, the inflow of migrants from other parts of Nigeria, such as the Igbo,
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Hausa and Fulani, has created a melting pot of cultures and languages. In addition to the indigenous
Yoruba culture, Lagos hosts numerous migrant communities, including other Nigerians, West
Africans and global expatriates. The role of migration in shaping the heterogeneous demographic
profile of Lagos cannot be overstated. Urbanisation, spurred by the promise of economic
opportunities, has led to a significant influx of rural populations from other Nigerian states. This
mass migration has resulted in a population that is not only ethnically diverse but also characterised
by a wide range of socio-economic backgrounds, contributing to both the vibrancy and challenges
of governance in Lagos (Sanni, 2006).

Cultural diversity in Lagos is reflected in its food, language, festivals and daily practices. The
coexistence of multiple cultural identities presents both opportunities for enriching the social fabric
of the state and challenges in terms of social integration and cohesion. Lagosians speak a variety
of languages, with English and Yoruba serving as the main languages of communication. However,
Pidgin English is also widely used as a unifying language among various ethnic groups, facilitating
intergroup communication in both formal and informal settings. Despite this, cultural tensions
occasionally arise as different groups vie for recognition and resources (Oyebade, 2018). The
urban setting, with its growing population and demand for space and resources often exacerbates
intergroup competition. Social integration programmes and initiatives aimed at bridging the gap
between Lagos’ diverse communities have been implemented, though with varying degrees of
success (Adeyemo, 2019).

In addition, Lagos is home to a large number of religious groups, including Christians, Muslims
and various traditional religious practices. The state government has policies that promote religious
tolerance, as seen in its observance of religious holidays for both Muslims and Christians, such as
the public holidays for ‘Eidul Fitr, ‘Eidul Adhaa, Mawlidun-Nabiyy, First Day of Islamic
Year, Easter, Christmas and Gregorian New Year celebrations. Also, the state has a public
holiday for Isese Day for the traditionalists.

Lagos State stands as the economic hub of Nigeria, contributing significantly to the nation’s GDP.
It is home to a wide range of industries, including finance, entertainment, trade, and manufacturing,
This economic diversity further compounds the heterogeneity of Lagos, as it attracts professionals,
traders, artisans and labourers from diverse economic backgrounds. The result is a stark contrast
between the wealthy elites in areas such as Victoria Island and Lekki, and the sprawling informal
settlements and slums in regions like Ajegunle and Mushin. The presence of both highly affluent
individuals and those living below the poverty line underscores the economic segmentation within
the state. The rising economic inequalities create a polarised society, where access to basic
services such as education, healthcare and housing is determined largely by socio-economic
status. Additionally, while Lagos is a major centre for entrepreneurship and innovation, many of
its residents remain excluded from these economic opportunities due to systemic barriers and a
lack of access to capital or education (Olayemi, 2021).

The governance of Lagos is shaped by its demographic and socio-economic heterogeneity.
Managing such a diverse population requires policies that address the needs and aspirations of
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various groups, while also maintaining social harmony and economic productivity. However,
Lagos faces significant governance challenges, including issues related to resource allocation,
infrastructure development and public service delivery. Urban planning in Lagos is a particularly
complex task, as the rapid expansion of the city outpaces the development of necessary
infrastructure. The state’s infrastructure, including roads, transportation systems and healthcare
facilities, is often strained by the ever-growing population. This is further complicated by the high
levels of migration, which bring about changes in population density, spatial distribution and land
use patterns. Additionally, the heterogeneous nature of Lagos also complicates the governance of
security and law enforcement. Diverse communities sometimes have differing expectations and
experiences of the state’s legal and policing institutions, which can lead to tensions. The challenge
for the Lagos State government is to create inclusive policies that promote equitable development
and ensure that all residents, regardless of their ethnic or socio-economic background, feel
represented and included in the governance process.

Lagos State Legal Framework on Ethnic and Religious Rights
Lagos State has specific policies and laws that reinforce the constitutional protections of ethnic
and religious rights, including the following:

i.  Lagos State laws and anti-discrimination: Lagos State has enacted laws that promote
inclusivity and diversity, such as the Lagos State Anti-Discrimination Law. This law prohibits
discrimination based on ethnicity, religion or other protected characteristics in various sectors,
including employment, education and public services. For example, the Lagos State Special
People’s Law, chapter 21(1), explicitly states: “no person living with disability shall be
discriminated against on the ground of his or her disability by any person or institution in any
manner or circumstances whatsoever’”” (Lagos State Government, 2011).

ii. Ethnic diversity and political representation: Given the multicultural nature of Lagos,
ethnic minorities are provided with avenues for cultural expression. The state recognises
and promotes the preservation of ethnic identities through cultural festivals, language
preservation initiatives and political representation. For example, the Eyo Festival, which
celebrates the Yoruba ethnic culture, is one of ways the state supports ethnic traditions.
Lagos also has a Ministry of Local Government and Community Affairs which helps foster
inclusivity at the grassroots level.

iii. Political participation: The Nigerian Constitution and Lagos State policies also provide
for the inclusion of ethnic and religious groups in political processes. Political offices in
Lagos State are designed to accommodate various ethnic groups, and elected officials are
expected to represent the interests of their constituents, regardless of ethnicity or religion
(Constitution of the Federal Republic of Nigeria, 1999, Section 14(3)).

iv. Freedom of association: The Constitution guarantees the right to form associations. As a
result, ethnic and religious groups in Lagos State are free to organise themselves into cultural,
social and religious groups, promoting their traditions, beliefs and practices (Constitution of
the Federal Republic of Nigeria, 1999, Section 40).
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v. Lagos State religious and ethnic councils: Lagos has established councils, such as the
Lagos State Christian Pilgrims Welfare Board and the Lagos State Muslim Pilgrims Welfare
Board, to cater to the specific religious needs of Christian and Muslim residents, respectively.
These boards ensure the well-being of religious adherents and facilitate religious pilgrimages
(Lagos State Ministry of Home Affairs, Religious Affairs (available on Lagos State
Government website)).

Some Recorded Ethnic Conflicts in Lagos State
Lagos State, Nigeria’s most populous and ethnically diverse region, has experienced several
conflicts rooted in ethnic tensions. Notable examples include:

i.  Yoruba-Hausa clashes: In March 2016, the Mile 12 Market in Lagos became a flashpoint
for violent clashes between the indigenous Yoruba community and Hausa traders. The conflict,
which resulted in multiple fatalities and significant property damage, was reportedly triggered
by a dispute between a Hausa commercial motorcyclist and a Yoruba resident. The altercation
escalated into broader ethnic violence, leading to the temporary closure of the market by
the Lagos State government (Vanguard News, 2016). In 1999, Lagos witnessed significant
ethnic violence between the Yoruba and Hausa communities. The clashes, which resulted in
numerous deaths and widespread destruction, were part of a series of ethnic confrontations
that year, reflecting deep-seated tensions and the fragility of inter-ethnic relations in Nigeria’s
urban centres (Human Rights Watch, 1999).

ii. Yoruba-Igbo tensions: Tensions between the Yoruba and Igbo communities in Lagos have
occasionally surfaced, particularly during election periods. In the 2023 general elections,
there were reports of anti-Igbo sentiments, with instances of violence and intimidation aimed
at discouraging Igbo participation in the electoral process. Such incidents have exacerbated
ethnic divisions and highlighted underlying resentments related to political influence and
economic competition. (BBC News, 2023).

iii. Awori-Ewe land dispute: In recent years, disputes over land ownership have arisen between
the Awori and Ewe communities in Lagos. The Ewe people have accused the Awori of
intimidation and unauthorised leasin