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CALL FORPAPERS

The Journal of the Nigeria Association of Teachers of Arabic and Islamic Studies (NATAIS)
is a reputable acar-iemlc journal published annually. Well researched articles in the fields of
Arabic and Islamic Studies are therefore invited from scholars of the two disciples to be

published in the next edition of the Jourhal. An article submitted must conform to the following
guidelines:

1.
2

3

LUn

The first page should give the title of the paper, (surname last), aﬁihatmn to the
institution, Department/Unit, Postal address e-mail address and phone number.

Page 2 of the paper should start with the title of the paper withoutthe name of the
author(s).

Articles must be typed and double-spaced on one side of the paper with a maximum of
10,000 words on A4 paper.

Each paragraph should be indicated by indentation at the beginning of the first sentence.
Quotations covering three lines or more should be indented at the beginning of the lines
and not at the end.

Notes and references should be marked serially in the body of the paper and arranged
at the end.
Books, articles, websites and interviews should be indicated using the 7% edition of
MLA format. Examples are: .
a. Book:
M. O. Opeloye, A Dictionary of Peoples and Places in the Qur 'an. Lagos,
West African Book Publishers, 1996. 201. Print.
b. Chapters in books:
A. K. Hassan, “The Role of Islamic Studies in Poverty Alleviation and
Crime Prevention mContemporary Nigeria” Education, Crises in Nigeria:
Arabic and Islamic Studies Perspectives Ed. M. A. Muhibbu-Din. Ijebu-
Ode: Nigeria Association ofTeachers of Arabic and Islamic Studies, 1421
A.H./2007. 12-18. Print.
c. Articles in journals:
S. M. Jamiu, “An Overview of Democratic Development in Nigeria and Islamic
Political Ideals.” NATAIS Journal 6. 2 (2002): 60. Print
d. Websites:
X. Machicao, “The Gender Gap in Education”
http://www.choike.org/nuevo_eng/informes/1247.html  2006.
Web. 31 January 2008.
e. Interviewees:

J. M. Kaura, (55), an Imam, no. 67, Sultan Abubakar Road, Sokoto. -

Personal Interview. 22 January2010. -
f. Ibid should not be used. Instead, provide only the surname to refer to the
immediate last reference with the page(s) appropriately indicated.
g. Op. cit. should not be used. Instead, give the name of the author and a
reasonable part of or the whole of the title and use three dots to indicate the
place of publication, publisher and date of publication as follows:
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' Opeloye, 4 Dictionary of Peoples and Places...2. _
3. NATAIS transliteration style which every article must comply withis based on thy

used by the Library of Congress. K T
9. For the next edition, either three neat hard copies of the articleshould be sent to ty,
Editor-in-Chief: '
Prof. A. A. Sulaiman, :
Department of Islamic Studies
Nasarawa State University Keffi,
Nasarawa State, Nigeria.
08035369774 or 09071888344
Or .
A soft copy is sent to: _

nataisjournal@yahoo.com or nataisjournal 1 @gmail.com

Contributors are responsible for their opinions, views or comments expressed in this journa]
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AN INTERROGATION OF THE HADITH ON SEEKING FORGIVENESS FOR
DECEASED AT GRAVEYARD AND THE TRADITION OF FIDAU PRAYER A
AMONG MUSLIMS AT AJANGBADI IN 0JO LOCAL GOVERNMENT, LAGog
By -
Akanbi Mukaila Akolade Ph.D : ' '
Department Of Religions And Peace Studies, Lagos State University (LASU)

E-MAIL: akoladecentre@_gmail.com .

Fidau Prayer is a proverbial phenomenon among Yoruba Muslims
This tradition has generated dissension among the Ummah. For some people conteng
custom as haram (forbidden). While some assert it as Makruh (undesirable) because it only adg
to the loss of the bereaved family, others condone it with the proviso that the food distributeq |
after the prayer is not prqpared by the bereaved family and the prayer is said at the graveyarg
for this is embodied in the prophetic tradition. This study is both library and field based. The
paper contextualized the phenomenon with the framework of Islamic orthodoxy, attempts
reconciliation within the opposing views. The findings of the study revealed that the tradition
has become the order of the day among the elites and the less privilege, coupled with the fact
that its implaction on the Ummabh is disheartening. The paper concluded that if fidaupayer is
inevitable tradition and the unity of the Ummah is indispensable contem |

porary Ulamau
(scholars) should used the forum for enlightenment of the Ummah, without any vestige of
Jahiliyyah. L

in Southwestern Nigeria,

Introduction

Right in Islam is not confined to when man is still alive alone but reflects a continuous.process

that never ceases even after man’s demise. This fact is embodied in the following prophetic
tradition thus:

He who follows the bier and offers the funeral prayers, will get a reward

of a Qirat and he who attends the funeral until its burial will get a reward

of two Qirat. _
The above tradition attests to the fact that, there are certain duties which a Muslim owes other
Muslims and must be given to them as a legal rights prescribed by the SharTah after death,
such as following his copse when he dies, asking for forgiveness for a deceas'ed etc. Prayers
are said by Muslims for the living and the dead. This prayer (salat) begins with the Jamazah
prayer which is performed on the dead by Muslims after the corps had been bathec! and scentef:l.
Other prayers (Duau) come after the burial as categorically stated in the following prophetic
tradition narrated by Uthman b. Affan thus:

OV 4 cotdl by (St il (2) Bl gy JU 2 JB Ol o Olee 9

91242} ol JL-M-’

Seek for forgiveness and calmness for your brothers because he is in need of it. . -

The interpretation and application of the message embodied in the above prophetic tradition
has generated dissensions among the Ummah for some scholars contend that thc. fidau prayer
tradition among the Yoruba Muslims is haram (forbidden). While sine assert it as Makruh

T*\'TM.TQ&MUJUE% 1
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(undesirable) because it only add to the loss of the bereaved family.Others condone it with the
proviso that the food distributed after the prayer is for the purpose of hospitality and the prayer
is said at the graveyard immediately after the burial as succinctly articulated by the prophet.

It is against this background that this study intends to interrogate the phenomenon with the
* framework of Istamic Orthodoxy in order to make reconciliation. Within the opposing views
and suggest how to manage Ikhitifah.

Definition of Terms

The Arabic word fidau is a verbal noun from the verb fada which connotes to ransom, to
redeem, to save, to offer a sacrifice. In classical Arabic literature, the term fidau is
unequivocally used as a mark of honour to someone speaker. For instance, it is said thus: fidan
laka (May I be a ransom for you). Another popular usage is the verse related to Safiyyah’s
monumental clergy for the Prophet Muhammad in the early history of Islam.

May my mother and maternal aunt be a ransom for the Messenger of Allah.

The term is used in different context in the Qur’an. The ransoming of the Prophet Ismail’s soul
with a ram from heaven. The Qur’an speaks thus:

And we ransomed him with a great sacrifice Q37:107. In another context, Allah rebuked a
group of Israelites for violating Allah’s law by fighting unnecessarily among themselves,
capturing and enslaving one another and demanding ransom on their members. The Qur’an
asserts thus:

... And if they come to you as captives, ransom them... Q2:85

Other verses that emphasise the term include: Q47:4, Q2:229, Q2:184, Q2:196,etc.Ibn Fudi
posit that fidau means a pious Muslim saw the greatness reward of the recitation of Lailaha Illa
Allah (No One is Worthy of Worship except Allah) seventy thousand times of the dead in a
dream. Such prayer is termed redemption of the dead from Hell-fire. This means that the term
has been in vogue in West Africa in his days (1754-1817). For the purpose of this study, the
term fidau prayer connote a prayer offered for a deceased person, seeking forgiveness and the
mercy of Allah and tranquility against the trial of grave as established in some prophetic
traditions.

Geographical Location of Ajangbadi in Ojo Local Government, Lagos

Ojo is one of the twenty local Governments in Lagos State, Nigeria. It falls into Badagry
Division where we also have Lagos State University and Alaba International
Market. Ajangbadi is a suburb Community in Ojo Local Government, Area of Lagos State, its
zip code is 102104, and Ajangbadi is a locality in the Local Local Gavernment. It is within the
neigbhourhood of places like Okokomaiko and Ojo. In the area of Ajangbadi there is a
Community/town called Ilemba House in which they are interwoven.

Historical Background of Ajangbadi

Ajangbadi is not the ancestral name of the town during its inception. The town emanated from
Iba Town which led to its name Ajangbadi, Oniba Town. The ancestral name of Ajangbadi
during its inception is derived from its founder who is popularly known as Fagbayi. Thus, the
name of the town is Abule Fagbayi. The man Fagbayi is from the family of Idomila in Iba
town. He migrated along with some of his friends to the town now known as Ajangbadi, to

L]
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plant crops, thus Fagbayi is a farmer. However, before tl_le commencement of planting,
had a stopping point which is under a tree known as Igi Obi. Thus, the Plfu‘:e was thep
as Idi Igi Obi. Whenever Fagbayi leave his hometown (Iba) to Ajangbadi, he wil] Stop ung
the tree from which he planted crops till he reached a place know:n as Oke Morogbg Which?r
the boundary between Ajangbadi and Ilogbo Elegba town. Fagbayi was a very powerfy] persul '
who is both a hunter and a farmer. During his life time, different localities usual]y havn
wrestling competition among themselves, to know who is more powerful. During this Peﬂ'odﬁ
a town known as Ishagira wrote a letter of invitation to Fagbayi to request his audience 4 §
fighter in their town’s competition for that year. He (Fagbayi) went to the town along with p;.
accompanies. He fought and won the competition. The people of Ishabira were sad about this |
They then wrote another letter to fight with fight Fagbayi in his own town known as Ay,
Fagbayi (now known as Ajangbadi). Fagbayi replied their letter that he is always prepareq
anytime because he is Ajagungaradi ti o fi igbakan tura sile (one who his always prepared o
fight). Then the people of Ishagira replied him “whether you prepared or not, till we meet”
The people of Ishagira came to Abule Fagbayi for the competition and as usual Fagbayi stj]]
win the wrestling again. This made the people of the town (Ishagira) to testify that indeed
Fagbayi is always prepared. Then they asked: Are you Ajagungbaradi or A ja garadi? Fagbayi
replied that “We are Aja gbaradi to ma ngbaradi. This led to the change of the town’s name
from Abule Fagbayi to Aja n gbaradi. This led to the change of the town’s name from Abule

Fagbayi to Aja n gbaradigbaradi which was later change to Ajangbadi. According to Olakitan |

in his research, there are four founding families in the town of Ajangbadi. These families are:
i. Sumonu Dada family

ii. Sanoteru family

iii. Ige Eru Obodo family

iv. Tamilepada family.
The Advent of Islam in Ajangbadi 4 ; : .
Historically, before the advent of Islam in the town of Ajangbadi, the people of this town are
traditional worshippers. The following gods are worshipped: Ogun, Oro, Esu etc. As at 18th
Century, Fagbayi and his household embrace Islam through his children marriages with
Muslims. They were attracted by Islamic values and principles. Thus, Islam spread to othet
neighbourhood up till date. _
Analytical Study and Evaluation of Prophetic Traditions (Hadith) on Fidau Prayer

The Hadith under study to be analyzed is susceptible to two ethical teachings which are social
and religious ethics. It goes thus: :

OV Wl el glny KoY Uy izl

Faghay

() & Jsmsy JB: JB Olis o Olais 2

| i
On the authority of Uthman b. zﬁ\ff.fculf the Prophet (SAW) says: Seek for forgiveness and

calmness for your brother because he 1s in need of it now.

Ethical Analysis B

It could be adduced from the above tradition that Islam lays down the orisinle of mutual

responsibilities in all its various shapes. These exist between the individual and his family &

between one community and other communities even after the death of 4 Muslim. The ruli®

'(.WM,'con.iluns\:aily 3
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of following a janazah (funeral) is a communal obligation and is recommended for every
Muslim. The above tradition teaches that after the burial, staying for a short while for
supplicating for the deceased is part of the right of following the Janazah. According to Imam
Asqalani, the right of following Janazah may be confined to two intentions either to participate
in the funeral prayer or the burial of the deceased. Thus, the supplication for forgiveness after
burial is part of the burial rite. 5
It is an unflinching fact that the Prophet will supplicate for the deceased after burial. Scholars
such as Imam Shawkari, Tbn Baz, Uthaymin, Nasulf and others concur that the authenticity of
the Hadith connote the Prophet display such exercise and order the Ummah to offer the right.
Essential Lessons from the Hadith
The following lessons were adduced by scholars of Hadith thus:
i. A deceased Muslim has a benefit to acquire from the living after him.
ii. The authenticity of questions from the angels in the grave.
iii, The questions will only be asked after burial i
iv. It is a collective duty of a Muslim to pray for their deceased after death or to remind
others to pray for him.
v. The reality that a dead person after burial is a living in his' grave and there is a life
~ known as HayatunBari Sahiyyah different from this life.
Among other Prophetic traditions that appraise this right is Hadith of Abu Hurayrah

Which says: sbel 4 lgaalslh ol s auiho 13 r
When you offer funeral prayer, pray sincerely for the deceased.
Most of the Ahadith (traditions) made a great emphasis on forgiveness as exemplified by the
Prophet and the following verses of the Qur’an thus: " :
The Believers that pray that Allah should forgive when and their
. predecessors who had passed away with faith... (Q59: 10)
In another verse, the Qur’an asserts:
| Surely, none is worthy of worship except Allah. So seek for forgiveness
for your sins and your follower brothers and sisters among the
believers... Q47:19.
These verses are focus on the path of forgiveness as essential prayer for the deceased after
death. It is crystal clear from the foregoing that there is evidence for fidau prayer in Islam
without reservation.
Analytical Study and Evaluation of Hadith on Feeding the Household of Jafar
The second Hadith under study encapsulate the themes of the prophetic tradition that enjoin
the early Muslims to forward food to the household of Jafar due to the challenge of death that
befell them. The Hadith was narrated by Abdullai b. Jafar thus: ’ '

_ Lt oalBT Jdae JY Llb gail (B 8 e 2 sl U
When Jafar was killed at war, the Prophet Orderd that a food should be prepare for the
household because what have occurred to them is enough to keep them busy.

The above tradition was transmitted by both Imam Ahmad and Abu Dawod. Imam Nasif posits
that the right of offering the bereaved family food is part of condolence in Islam. Imam Shafi

T -YJ' _}ml_.!_‘. _\‘uﬂ .J_'L,.J.!-L}.H:Iu:lal:‘l.q .l 4
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postulates that the best time t0 do this is after the burial while ot.her Scholars conteng y,
should be done before burial. Abdullahi reported the P_rophet thus:
Whoever consoles a berieved person will have the same reward.
Al-Alori in his work Al-Islamss wa-Taqalidu Jahiliyyah asserts that the above proppe,
iradition does not support the act of the bereaved family cooking food but the neighboyy e
the bereaved should cook any food for the bereaved family. Uthman b.F odl_ in his work IThys,
Summah criticized the phenomenon of the bereaved family feeding their visitors and such g,
i< classified as obnoxious bid“at (innovation). He also added that such act \-:vﬂl never be a benef;
to the deceased person. Z.1. Oseni in his work, funeral rites among Nigerian M_uslinm indicate I
the act of cooking food to celebrate anybody’s death as part of the Old'Affrlcan Traditionai
Religion. The same cases, alcoholic drinks are served to guests a1:1d musicians are invited t,
play for the celebrant with the popular trend of Oku Agba (celebration of aged death deceaseq)
Oseni concluded that the celebration is characterized by extravagance ostentation. Uthaymip i
among the Scholars of Hadith said Ta‘ziyyah (condolence) in Islam is act of Ibadah (worship)
but every act of worship in Islam must have conformity with the Shariah stipulated. Uthaymin
added that ta‘ziyyahis Sunnah not an obligatory act but a necessity that is collective duty. He
concluded that the act of gathering at a bereaved family home for condolence is an innovation
and offering the gathering food is part of NiyahahIn Islam. Other scholars such as al-Qari, Jarir
Ibn Abdullah, Ibn Taymiyyah, Ibn Baz and the four schools of thought in Islamic Jurisprudence
corroborated Uthaymin assertion. Al-Mubar Kafuri interpreted the Hadith that, the
neigbhourhood of the bereaved family is expected to offer food to the bereaved family only the
day the deceased was buried. While the Hanabilah, Shafiyyah concur it should be done within
three days of mormning as embodied in other Hadith.
Al-Alori in his work Al-Islam Wa Taqalidul al-Jahiliyyah articulates that scholars positions on
this Hadith are classified into two. While some prohibited offering of food by the bereaved
family to the visitors for condolence. Others permitted this tradition for the following feasons.
i.  The deceased will benefit from the living work so far he is a righteous person
ii.  The prophetic traditions mentioned Sadagah as part of the three things that a deceased
can benefit from. - ’
iii. If the Sadaqah is not useful, the Sharfah will not have stipulate Solatul Janazah.
iv.  So that the challenge of questioning in the grave could be easy for the deceased.
v. The Hadith of Sa’ad Ibn Ubadah was quoted to buttress their views that prophet
recommend offering water after death to serve as Sadaqah.
vi. Aishah the mother of the believers was reported to have said: Do not fast on behalf of
your deceased people but you can offer food for Sadaqah.
While another Hadith from an-Nasai was quoted thus:
Nobody should fast on behalf of others neither should anyone pray on behalf of others but they
can offer food.
Imam Suyuti and Ibn Qayyi_m in their works state that the deceased face challenges in the grave
within the first seven days in the grave and lthe Sadagah could be beneficial for the deceased.
It is in this regard, we need to harmonize views between opponent and proponent scholars on
the different interceptions given on variety f;ffprtllphenc traditions provided to substantiate their
Egz::;zgdon Fidau prayer and distribution of food by the deceased family as a Sadaqah for the

YoXT iaany YO aaal) il Alaa

at jf

i : , g



NATAIS Journal Vol. 25. Dec. 2023

Harmonization of Views on the Ahidith (Prophetic Tradition) Ak
Having examined the perspectives of different Muslim scholars on different prophetic tradxt.lon
advanced to corroborate their positions, we shall synthesize, reconcile and harmonize variety
of views in order to minimize the misconception and mis-interpretation surrounding the
application of the Ahadith among Muslims in South Western Nigeria.
Their attempt to'set up test of authenticity which would exclude unauthentic Hadith Scholars
of Hadith picked on the Isnad (chain of transmission) and the Matru (text of the Hadith) as the
testing point and worked out an elaborate system for testing the trustworthiness of these Isnad
and Matnu,
In the light of this, they grew up the following principles thus:
i. The authenticity of all the Ahadith must be established.
ii. The confirmed authentic text would be givne precedence over the exceptional text
(Shadhah) |
iii. The general rule of harmonizing contradicting text is done by treating one as general
text (‘dm) and the other as specific (khés)
iv. If there is a contradiction between the Prophet’s statement and his actions, the general
principles is to give preference to his statement over his action because his act may have
been specific to himself.

v. If harmonization is not possible, then preference (tarjih) is accorded to one text over the
other.

vi. If neither of the above methods of harmonization and preference are possible, the only
other recourse is that of abrogation (Naskh). The abrogation of Hadith is considered as a
final means of resolving apparent contradictions in Hadith texts.

Our major focus lies on the Hadith narrated by Uthman Ibn Affan but reported by Imam
Abu Daud. The complete chain of transmission need to be illustrated thus:

A.ylu.f-.-UL?-quu:-U.L?u&ywa;kﬁbﬂiQ@Nﬁa—du&J@AdM\Ub
PJYM!W}@&\&.&&‘ J}.«J JG.JE M\Wd&ﬂ LS’"")JWU”‘&“MJ;

[..g.\.n..m.l' | JA‘ (..g.l.ﬂ' A3 e fLw.Lﬂ
Meaning: On the authority Almad Ibn Mani® and Aliyy Ibn Juhr, Both of them reported
Sufyan Ibn Uyaynah saying that Jafar Ibn Khalid father and his son Abdullah Ibn Jafar
(May Allah be pleased with both of them) narrated Prophet (S.A.W) saying: Prepare food
for the household of Jafar because what has occurred to them is enough to keep to them
busy. . ) \
Scholars of Hadith considered the above Hadith as sound without any fault in text and
chain. Imam Jarir b. Abdullah al-Bajalij asserts thus:
We counted gathering at the deceased family house and cooking of food
~ after burial as part of wailing.
Other prophet Hadith advance by scholars who oppose cooking food after burial includes:

On the authority of Anas the Prophet was reported thus: There is no
‘Aqgra in Islam. '
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Scholars of Hadith criticized the above Hadith as a weak one. Among the Hadith advanceq fo
buttress their views is the Hadith of Aishat thus: .
Meaning: 46 lsaxbly 0SUss 18 papary

Do not fast uonbehalf of your deceased one but feed others unbehalf of them.
The above Hadith was considered as a very weak Hadith in the work of ImamShawkani,,

Despite this some scholars uphold this Hadith as a general principle which does not constitye
confusion in its report; because it is an absolute Hadith. '

Other Ahadith include the Hadith of Sa‘d b. Ubadah who asked the Prophet thus:
O Prophet of Allah, the mother of Sa‘d died, which is a best Sadaqah,

the Prophet said: Water, Hence, he dug a well unbehalf of his mother.
The above Hadith was reported by Abn Daud, Imam Ahmad and Nisai and it is considered a

sound Hadith.

The report of Amr b. Asi in Sahih Muslim is part of the proofs advanced thus:
... On the authority of Amr Ibn Al-As (May Allah be pleased with him). If you
bury me, stand around my grave as much as a camel is slaughtered and its meat
is divided so that I may feel comfortable with you and know what to review the

Messengers of my Lord with me. .
Imam Shafi was reported that a portion of the Qur’an should be recited at the grave. The report

was narrated by Shamasa al-Mahry and considered by scholars as authentic. Among scholars
who concur that Fidau prayer in collaboration with distributing Sadaqah are lawful include

Imam Suyuti, Ibn Qayim, Ibn Qudamah, and Imam Tawus etc.

Harmonization of Views
The examination of the Ahadith advanced by proponent scholars and opponent scholars on the

performance of Fidau prayer with cooking food by the bereaved family shows that, there is no
fabricated hadith among the prophetic tradition even though some Ahadth are weak in the
chain of transmission but their authenticity are established. While it is crystal clear that Hadith
ofAbdullah Ibn Jafarenjoins the Ummah to cook food for the bereaved family with the

condition of necessity which is Mustahabh (recommended) not obligatory. Other Ahadth
7
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reported by Sl?mdat Aishah and Saad Ibn Ubadah do not negate the Hadith of Abdullah b.
Jafar 1}11]1 icmp %S]lize_. There are other Ahadith which also emphasize on feeding of humanity as
art 01 1S aItZr] s is why scholar such as Ibn Qudamah approved cooking food for relatives
wihin GE O far d‘?‘t‘ance but forbids it for guest who come from the neighbourhood. Al-
Jazairiri Minihaj. Muslim posits that, it is Makruh (disliked act) for the deceased relations to
prepare food by themselves, for others, rather the neighbours and friends of the deceased’s
family should ido it. Shaykh Ibn Baz also concurs with Ibn Quddama but it will be considered
as Qart of hO_Spltaht_y to Visitors from far distance. It is in this regard, we shall consider a Hadith
which Pcl;mlt cooking and eating of food in the bereaved family home thus.
JB ¥ i oy 0 4l 08 S ) aole Gl oyt o Uiph DAl o ast W
doey U3 ot fet) B oy 22 e gy d) Sy calp Bl 3 B A Doy o Lo
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i egad JSTG gyl 2y
Meaning:
Narrated by Asim b. Kulayb, from his father, from a man among the Ansar, He said: We went
out with the Prophet on a funeral rite, I saw the Prophet instructing the digger of the grave thus:
Widen the head and leg portion of the grave. When the Prophet returned, the wife of the
deceased invited him and the prophet answered her call and we are with him, food was forward
and Prophet (SAW) and his companions ate. '
The above prophetic Hadith is a sound one. Its content connote that, it is lawful for the bereaved
family to cook food for their visitors with the aim of hospitality. We can infer from the
foregoing that, both scholars who contend the practice of Fidau prayer and cooking food by the
bereaved family and scholars who condone it with condition have evidences from the prophetic
iraditions. It is crystal clear that certain Jahiliyyah practices which have crept into the tradition
such as extravagant expenditure, playing music or inviting musicians to play for them, drinking
alcoholic drinks after the fidau prayer by some of the visitors, turning a morning atmosphere
1o celebration etc, instigate scholars to contend with such remnant Jahiliyyah practice. This
s an anathema in Islam. Death is a reality. Itis an atmosphere of tragedy which calls for certain
[slamic either to manage the challenge. It is quite worrisome when —we see our fellow Muslims
engaging in such J aliliyyah practices in the twenty first century.
We must state it categorically that, conducting such practices are common among some
Muslims community in the Southwest, including the elites and the ordinary man. While some
Muslims conduct this fidau prayer and Sadagah without all vestiges of Jahiliyyah mentioned
in the geographical area, but minority in practice. Scholars such as Adam Abdullah Al-Ilori,
Uthman b. Fodi, Zakariya I. Oseni, Isiak Lakin Akintola among ghe fold of others, have written
works to enlighten the Ummah on the implication of this Jalihayyah practice that accompany
the conduct of fidau prayer and Sadagah but. It has become the order of the day among some
Muslims, who never sec anything wrong in such practices.During the course .of our field

research, the following findings were observed.
Findings of the Study :
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(I)  Ignorance of the dos and don’t about. The funeral rites among certain Muslims are
contributing factor to the mixture of Jahiliyyah practice with burial rites. -

(II)  Poverty and greediness have blindfolded some Muslim clerics to correct the miscondyg
that accompany the fidau prayer. '
(I)  Fidau prayer and cooking of food after burial is not done for the young deceased except
for the adult and aged person. ; : s

(IV)  The controversy behind the misconception and mis-interpretation of the Ahadiy
advanced by the proponent and opponent scholars on the practice of fidau prayer has generateq -
dissension among the Ummah in South West, Nigeria.. |
(V)  Lack of Islamic Ethics of Disagreement toward Controversial Issue, centered on socio-
Cultural Diversity among Yoruba Muslim is a contributing factor to dissension.

(V)  Overzealousness on the application of Sunnah among some Muslims with subjective
motifs are part of the contributing factors to dissension. :
(VII) Fidau prayer is a platform to admonish the Ummah to live a righteous life for death s
enough sermon for the Ummah. ' |
(VII) Fidau prayer is a forum for the bereaved family to sort out the deceased debt and create
a foundation to cater for the wife and children of the deceased.

(IX)  While some turn the fidaui prayer into a celebration, others adhere to the Sunnah of
condolence visit.

(X)  The fidau prayer is fixed by some on the 3rd day, while some the 7th day and others
may pick any suitable day after burial.

(XI)  Some use the platform of fidau prayer to offer Sadagah on behalf of their dead parents
by giving scholarships to poor student, building mosque, providing boreholes for the less
privileges, etc.

Recommendation - : .
It is in the light of the above, findings that we forward the following recommendations thus:
I Jaliliyyah practices such as borrowing money or buying things on credit just to entertain
guests at funeral ceremonies should be jettisoned.

I1. There are other ways of remembering dead fellow in Islam, such as painting the mosque,
building a clinic, library in our locality, giving scholarships to deceased children, visiting an
orphanage in memory our late parents and brothers.

Standing on the moderate side on the controversial matter of fiday prayer among Muslim in
Southwest Nigeria '

YoXY e Yo anall ailii Alas _ -8



NATALIS Journal Vol. 25. Dec. 2023

NHERITANCE DOCTRINES AND THEIR SOCIO-LEGAL IMPLICATIONS ON
THE BENEFICIARIES’ RIGHTS UNDER ISLAMIC SUCCESSION LAW: AN
ANALYSIS '
- L : By
inmm Muhammad Busari (PhD, PGDE)
C/O Islamic Studies Unit, Department of Religions and Peace Studies.
Lagos State University, Lagos.

E-mail bmjamiu@gmail.com

Abstract

Estates of deceased Muslims are enjoined to be distributed according to the precepts of Islamic
law (SharT ah) without prejudice. Therefore, when the heir’s exclusive rights t© certain shares
are denied, reduced, or increased, there arise an inexplicable feud between the legal experts
who effect the changes due to some jurisprudential technicalities as stipulated under Shari‘ah
and the affected prospective heirs. These phenomena, not known, to many Muslims have
brewed unprecedented enmity among the heirs who accused one another of inducement and
conspiracy with inheritance experts at the expense of the others, while this distrust also
endangers the life of Shari‘ah experts many a time. Exclusion (Al-Hajb), Aggravation (Al-
«Awl) and Reversion (Al-Radd) are three inheritance doctrines that require expertise during the
devolvement of estate under Islamic law of inheritance and often than as envisaged, their
applications on estates lead to socio-religious and legal implications on the beneficiaries’
fractional shares and rights to the inheritance. It is on these premises that, with the adoption of
analytical method, this study enunciates the socio-legal implications that usually occur when
the three afore-mentioned doctrines are activated during estate devolvement especially in
territories where Shari‘ah is not fully applied. It is then recommended that SharT‘ah scholars
as a matter of religious and social justice should play a pivotal role in expositing the basic
concepts of application of these doctrines to ordinary Muslims who are the potential heirs to
eschew enmity and misunderstanding of the law amidst accusations and counteraccusations
that usually ensue during estate devolution and acquisition.

Keywords: Aggravation, Beneficiaries’ Rights, Exclusion, Implication, Reversion, Succession

Introduction

The existence of mankind in this ephemeral world is transitory and as such, to safeguard the
unnecessary feud and enmity, Islam has prescgibed ways of devolving the estate acquired and
left behind by a deceased Muslim among his family and the nearest kindred either through
wasiyyah (will, bequest) or mirath (succession) or other legal means because as affirmed by
Ambali, Muslims cannot die intestate.! The glorious Qur’an is the authoritative source of
Islamic legal system while the Sunnah (tradition) of Prophet Muhammad (Peace be upon him)
is the elucidating avenue to understand the message of Islam;? and as such, all the judicial
efforts (‘ijtihad) of the Sahabah (Prophet’s companions) and numerous scholars and jurists
based on these two sources for over a millennium were meant to enthrone peace, religious
understanding, firm affinity with Allah and above all good social relations among Muslims and

3 ¥ - . 54w .
non-Muslims. One of these numerous areas 1 which efforts are made is the Islamic inheritance
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law (Al-Far@’id) and its micro-institutions.’ The Islamic inheritance law is divine ip Nafupe
and has been described by many as superb and accurate for its completengsg and
comprehensiveness. However, this law (al-fara’id)and its doctrines are sometimes Perceiveg
complex by many because of its mathematical inclinations. These among others are Worsening
its applicability for decades in the Muslim world with the prevalence of common and customary

laws over Islamic law and the meager avenues used to disseminate the importance ::1?[ |
methodologies of estate sharing under Shari‘ah. Admissibly, books, journals and manyscripts |
have been written on inheritance law in Islam ‘for centuries but its availability and easy
comprehension by Muslims have become herculean task especially in this era of knowledge

digitalization and legal supremacy conflicts in territories where numerous laws are operational;
hence, its application during estate sharin

g is profusely jettisoned by many especially by
Muslims living in non-Shari‘ah compliant countries.

In concomitant with these challenges, al-fara’id under Islamic lawand its various doctrines is
often subdued by average Muslims and scholars who are not experts on the field. Though, this |
paper is not entirely tailored to teach Islamic inheritance law but to concisely analyze the socio-
legal implications of sqome of al-fard’id’s doctrines which are perceived prejudice and
misunderstood in some quarters. Thus the paper is aimed at briefly analyze the definition and |
the importance of inheritance law in Islam, enumerate some basics principles and explain the
concepts of exclusion (al-Hajb), aggravation (al-*Awl) and reversion (al-Radd) as they affect
the inheritance re-distribution and adjustment. The study also enumerates socio-legal

implications of the three doctrines on beneficiaries’ rights to estate shares and the
misconceptions that always occur among the deceased’s heirs,.

Islamic Inheritance or Succession Law: A Brief Exposition

Inheritance as defined by Lloyd is “the transference of status from the dead to the living person
with respect to specific property object”.> It denotes a practice which apply to the transmission
of property, either material or immaterial, from person to person at death. In many societies,
the inheritance procedure is either patrilineal, matrilineal, or bilatera] depends on the societal
customs and heritage and as asserted by Johnson, most of these inheritance distributive

practices are vulnerable to abuse.® It is pertinent to note that inheritance is as old as mankind,

and various societies had devised means of inheriting one and the other even before the

Prophethood of the Nobel Messenger of Allah (Peace be upon him) in 610 C.E.

In pre-Islamic Arabia, the succession rules were made to consolidate -and preserve tribe’s
patrimony by limiting inheritance right to only male agnate relatives (‘asabah) of the deceas od!
As enunciated by Haroon, the inheritance practices of the Arabs were prejudicial in nature and
repugnant to social justice, hence, estage is devolved among male relatives, adopted SonS,
through oath of allegiance and covenant,” and through the strength of «

: : ‘ he who wields the sword
atwar™ at the detriment of female heirs and weaklings. In describing the custom of ostracizing
women from inheritance, Jasni Sulong said:

The inability of females amongst the Bedouin Arabs tq help their
respective entourages to get meadows and water sources by Sre

inevitably the main focuses for commu:.ﬁty dwelling in the rural areas
are treated as the benchmarks for them in determining the eligibility in
the inheritance lineage.'
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By the post-Hijri Muslim community in Yathrib (Madinah), Muslims among the helpers (al-
angdr) and the emigrants (al-Muhajirtin) were also permitted after the 622 CE Hijrah of the
prophet 10 inherit one another based on religious brotherhood (al-Mu’akhah)until the
rgvelation of the lnhentance verses of the Qur’an (Ayat Al-muwarith).! L According to Doi, the
science of : al-fara’id (S_UCCESSiOIl, distribution and transfer) is a divine rules which guide as to
who inherits and who is to be inherited, and what shares go to the heirs. 12 The estate (Irth or
Tarkah), that is, all properties, liabilities and rights left by a deceased Muslim at the time of
his or her death is sanctioned to be distributed among the heirs that have been legally identified
under the Islamic law." This law, as posited by Sultan Alam Chowdury has, for the last
fourteen centuries decided and settled all questions regarding succession and inheritance of
Muslim intestates, and has been regarded by Muslim jurists as immutable and final.' It is
penmssnb!e for. Muslims to acquire properties lawfully when they are alive either through
ancestral inheritance, ownership transfer, through trade or through self-acquisition.”” They
could also assume position of ownership either through private or public ownership;'® and,
without ambiguity, they have unfettered right when alive to transfer or dispose such property
by sale, bequest, or testate succession (al-wasiyyah) or gift inter vivos (al-hibah) once it does
1110:[ el*igeed one-third of the entire property in order not to prejudice the interests of the legal
eirs.
Al-Qur’an and the Sunnah of Prophet Muhammad (Peace be upon him) had laid down detailed
rules for inheritance and succession especially in Sunni jurisprudence in which the Qur’anic
heirs (ashab al-furiid), the male and female agnates (al-‘asabat), male and female non-agnates,
and matters related to inheritance are profoundly enunciated.'® In consonance with this, Allah
says in Q4:7 “For men is a share of what the parents and close relatives leave, and for women
is a share of what the parents and close relative leave, be it little or much, an ordained share
(by Allah)”.
The process of estate devolutions has been well defined in Islam to eschew violence and enmity
among heirs and relatives of the deceased. Abdul Hai defines al-fara’id or al-mirath as a law
which connotes the set of rules and regulations that govern the sharing and devolution of an
estate left behind by a deceased Muslim among his legitimate heirs in accordance with the laid
down rules as codified in Qur'an and Sunnah.’® These obligatory shares according to Kimbar
are mandatory in such a manner that the heirs and their rights to inheritance are profoundly
proclaimed.?’ The divine provisions in the Qur’an and the Sunnah of the Prophet (Peace be
upon him) on Islamic law of inheritance are self-sufficient and has specifically and
unambiguously enunciated the process of inhcritance and its execution in Islam.2! The self-
sufficiency and perfection of the Qur’an in the promulgation of the inheritance law in line with
the Shari‘ah objectives is inexhaustible; as it ushered in attainment of societal peace and
exoneration of communal conflicts that might arise from the inheritance process.??
Also, the importance of Islamic inheritance law cannot be overemphasized. According to
Ismael, the socio-economic and religio-legal importance of Islamic law of inheritance lies in
its efficacy to serve as method of wealth re-distribution among heirs, fostering of collective
social spirit among numerous heirs and checkmating of the concentration of wealth in few
hands.2? Its methods of distribution confer the right of inheritance on a larger number of male
and female heirs.2* Also, Gunawan believes that Islamic law of inheritance abolishes the old
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doctrines of primogeniture, women being ostracizing from inheritanc.:e as prohibiteq i, Qs
the forceful usurpation of women’s properties (Q4:19) and sanctioned in clear tap, h
importance and shares of children, parents and spouses as enunciated in Q4113 IE

V.

respectively.?

Furthermore, it is noted that the general rules of inheritance in Islam as expunged frop,
Qur’an 4, Siirah al-Nisai, Verses 7, 11, 12 and 176 made al-mirath law non-repugnant t, na e
justice, equity, and good conscience.?? Abdul Kariem Toffar also succinctly enumerateduﬁ]aé

philosophy behind al-mirath process in Islam when he says:
Al-Mirath law creates bond between the Muslim members of the family in a Mange,

whereby there is no distinction between sexes in the rights to succession. This lea
to tanassur (mutual assistance) and muwalat (contractual clientage). It also takeg L‘ar:
of the muwarith (the deceased) and the heirs of the muwarith. The given out of the
residue to the nearest members of the family shows the intent of Islam to keep the
bond of affection among the Muslims in which all the ascendants (Usal), t,
descendants (furii’), the agnates and the uterine relations are all accommodated 26

Basic Inheritance Principles and Doctrines under Islamic Succession Law
There are basic principle of al-fara’id such as pillars of inheritance (arkan al-mirath), conditions

of inheritance (shurtital-mirath), causes of inheritance (asbabal-mirath), division of inheritance
(agsamal-mirath),inheritance deprivation (mawani‘ al-mirdth) and the heirs (al-warithiin) to
mention but a few. Furthermore, there are various doctrines under Islamic law of inheritance;
these include the doctrines of al-hajb or al-hujb (veiling up or exclusion from inheritance),?"al-
‘awl (share aggravation or pro-rata reduction),”*al-radd (return of residue),* al-ta’sil (sharing
of estate among the heirs without any residue) and other adjustment doctrines such as al-
tamathil (process where all fractional denominations are all even numbers), al-tadakhul (when
the fractional denomination are not equal), al-tawafuq (when the numbers of the heirs and their
respective numbers of shares are divisible and al-tabayun (a concept where base of the
fractional shares are not of the same value because they are combination of an old and even
numbers which cannot divide each other).*

Others are the doctrines of tanazul (a process whereby a person, typically a female heir may
renounce her inheritance rights, after due and legal confirmations of her sanity and competence
as regards her action),*'al-riddah or al-irtidad (apostasy),*? al-takharuj (mutual withdrawal
from inheritance),*’mirathal-kalalah (zero inheritance),**mirathal-khuntha (hermaphrodite’s
inheritance),’ mirathal-mafqid (inheritance of the missing heir)*®and other germane theories

and principles of al-fara’id.
It should be noted that, these afore-mentioned'doctrines, sometimes, if applied on the initial

allotted shares of heirs, the shares might be denied totally or partially, increased, decreased, or

reversed.

Doctrine of Al- Hajb (Veiling up or Exclusion)
Al-Hajb is the process of cutting-off a potential heir from certain heirship (shares) due to the

presence of closer heir who takes the precedence over him or her.’” The heir who prevents
others is called the “Hajib” (the veiler, excluder or preventer) while the heir who is prevented
is called the “Mahjub” (The veiled). _
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Under Islamic law, there are two clauses of exclusion or veiling up; these are ?l'l-}a-‘b al-a\l:"sflt;
attributive exclusion) which can be broadly activated as the results of some incidents \;s' 'lq)
include deliberate killing (Al-qatl), difference in religion (khtilaf al-Din) and slavery (a -Illves:
The second clause is known as al-hajb al-ashkhas (exclusion by pﬂl'-SOHal. s_tatus) a“fl 1t mvo b
an exclusion process in which an heir could prevent others from inheriting certain §hares hY
personal status or credence which he or she attained as the result of closed affinity to the
deceased Muslim than others. 3 o i
Furthermore, under al-fara’id, there are two types of al-hajb; namely, hajb hirman (tOtal_ or
complete veiling-up or total exclusion) and hajb nuqsan (partial veiling-up or partial exclusion
or diminishing share system). According to scholars, hajb hirman means total exclusion of a
prospective heir from shares completely. All the heirs could be totally veiled up except t}le five
closet heirs who are the son, the daughter, the mother, the father, and the spouses (\}flfe and
husband). These heirs can never be. veiled-up under any circumstance except that their shares
~could be decreased due to presence of other potential heirs of the same class (such as the
presence of children that decreases the shares of wife/wives from one-fourth (rub‘ Y4) to one-
eighth (thumn'/g).*
Some of the heirs that can be totally veiled up by the presence of others are true grandfather,
true grandmother, son’s daughter, full sister, consanguine sister, uterine brother, and uterine
sister. The exempli gratia of hajb hirman is the deceased’s brother who shall be absolutely
veiled-up by the deceased’s father, the son’s daughter is also totally veiled up in the presence
of two or more real daughters of the deceased, grandchildren are veiled-up in the presence of
deceased’s son, paternal and maternal grandmothers are deprived of inheritance in the presence
of deceased’s mother, brothers, and sisters of the deceased are deprived completely in the
presence of deceased’s children or grandchildren or in the presence of deceased’s father or
grandfather.*’
On the other hand, hajb nuqsan means prevention of a potential heir from inheriting specific
legal share due to the availability of certain heirs who is closer to the deceased. It involves the
partial reduction of the shares of some heirs which will graduate them to other share of
inheritance of reduced proportion.*! Muslim jurists believed that five categories of obligatory
heirs do experience partial exclusion, they are the deceased’s husband, wife, mother, son’s
daughter, and the consanguine sister.
For example, husband’s share moves from nisf (half %) to one-fourth (%) in the presence of
child/children, mother’s share moves from thuluth (one-third '/) tosudus (one-sixth '/s) with
the existence of deceased’s child/children and the wife/wives inhefits/inherit one-eight ('/)
instead of one-fourth (Y4 ) as the result of the availability of child or grandchild from any
legitimate wife.*? -
Under hajb rules, those who relate to the deceased through the way of other heirs are completely
veiled-up in the presence of the legitimate heirs. Example of this is the Ibn al-Ibn (son’s son or
deceased’s grandchild) who shall be excluded in succession largesse by the Ibn al-Mayyit (the
real deceased’s son). Also, the ‘asabat (agnates) shall be prevented by ashab al-furiid (fixed
sharers) who are the nearest relations to the deceased. They (agnates) can only inherit from the
- estate’s residue if it was not completely inherited by the existing fixed sharers.
. Furtherinore, the strongest in relations (al-qarabah) excludes the weaker in relations such as
uterine brother or uterine sister (al-Akh al-Shaqiq / al-Ukht al-Shagiqah) excluding
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ine sister (al-Akh lil al-Abi/al-Ukht lil al-Abi) excep.
nsanguine st isters are the sole heirs to the deceased. Thel;,t

j uine and uterine sl : 4
ggsﬂi }:::lil;::-l t:!bl};]]{;::i i;f’_at;gr d (th uluthan?s) of the whole estate 1n the absence of othey heir?]l l

a proportion where the uterine sister takes half (’;’32) while the consanguine sister inherjy Dnlen ;
sixth (V) to complete the two-third of the estate.” . S ong,
Doctrine of Al-‘Awl (Share Aggravation, Reduction ur_Devaluatmn.)

L d when the share fraction of the heirs are summeq gy

3 S : formula use
Al-‘Awl is inheritance rtionately decreased to accommodate al] th, he;

ds the unity (One), the shares are propo _
E;iflir:asi;g mtg’c(ommon denominator of the fractions to the value of all the numeratorg Whigli

left unaltered.** ‘ '
Eesifnple term, al-‘awl means the increase in the shares of the fixed sharers from thejr 5
shares and a decrease in
Khattab (May Allah be ple
adopt the doctrine of al-‘awl

distribution of estate left behind by a deceased Muslim woman.
who is entitled to the fixed share of nisf (half of the estate) while the two full sisters are alsg

|
entitled to the remaining two-third (thuluthan) of the estate also as fixed heirs, By so doing, the |
inheritance situation became tense and complex, hence, Khalifah ‘Umar adopted g].: aw] ‘
doctrine. The husband % added to the full sisters %/3 will produce 7/ which is untenable i, [
fraction. Thus, the share of husband is %2 which means 3/s while that of the two sisters is Y
which also means “. In re-adjusting this complex fractions, the husband half woy]d become ‘
3/, while the two sisters’ two-third would be %7 and the fraction would be settled at 3/, addeq
to %7 to make a whole 1.
Juridically, it must be noted here that al-‘awl doctrine was never practiced by the Prophe of ‘
Allah and the first Khalifah, Abubakr Al-Sidiq; hence, it was not documented either in the |
Qur'an or hadith of the Prophet.*’ The doctrine of al-‘awl was adopted through consensys |
(Iima°) of some companions of the Holy Prophet in an attempt not to exclude whom A]lah has |
included in the scheme of inheritance.* 2 |
The ‘awl doctrine is only applicable when the denominator of the sum of the shares is either
6,12 or 24 which will change to 7,8,9 and 10 in case of (denominator 6), 13,15 and 17 in case |
of (denominator 12) and 27 and 31 in case (of denominator 24) respectively.*’ Any of the |
Qur’anic fixed Sharers can fall a victim of al-‘awl (re-adjustment) once a daughter, agnatic |
g.rand-daughter, full sister or consanguine sister are among the heirs. Al-‘awl occurs only if
cither the husband or the wife is present among the heirs.
B:;gigﬁfi ﬁl&R;dd éSl_:ares Reversion, Bedistribution or Return of Residue)
s 'givcrj c:th l;m‘l d d;s& the exact opposite of al-‘awl. It implies a situation where the ﬁ}fed
Bk o Sharerse haeérs tallq notth e{chaust_ the whole estate of the de?eased. It happens after which
I A e i t;:[ leglnmgte share§ but_ there is residue (remnant) and no
estate will be returned anasr(::—a;izm%ll;) t1S davaﬂable 3 Eﬂh&l‘lt e r'esidue. i s th_f»'
I:zpeﬂive lShares as enshrined in theuQeurialllllggg AR e SR
example of al- : |
iy g 90 g s e sl s T |
(thuluth). With the absence of the residuarizs oredﬁgﬁ - ﬁere e resuiue Oftll:'l:Z; will
Yory . v €rs; the remnant estate (one-thl
St YO anall il Ay, 15 |

consanguine brother or co

the value of the share of the whole estate.*’Khalifah ‘Umar glf‘;:ili |

ased with him) was reported to have been the first Muslim jy, % - |

in a case involving a husband and two sisters as hejp, o |
“ The husband is a legal hﬁii?

D
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5 returned for re-distribution among the two daughters; hence, their shares will become half
each to.exhaust .the Wh?le' estate. The return of the estate residue to the fixed sharers as the
result of no reslld“_ﬂl'y 15 In conformity with the cause of their inheritance “nasab” (blood
relationship which is based on Allah’s injunction in Q8:75).

However, as opined .bY majority of jurists on the doctrine of al-radd, the surviving spouse
(either husban_d or wife) are excluded from the scheme of al-radd because it is believed that
they areé not tied or re'lated on the bases of blood relationship which is the clause used as
arameter of al-radd in reference to Q8:75 and Q33:6. It must be reaffirmed here that al-radd
practice was NeVer done by the Prophet of Allah (Peace be upon him). Some jurists traced its
dosci«ﬂ'iﬂe to some companions of the Prophet and enunciated how Zayd bn Thabit stood against
it.
Also, there are proponents and opponents of al-radd doctrines among various jurists. The
proponents argued based on Q33:6 that the blood relatives have a gteater right to inheritance
than any stranger or the community. They include scholars of Hanafi and Hanbali Schools.
On the other hand, the opponents of the doctrine suggested that any residue that would amount
to al-radd application must be returned to public treasury. They argued that al-radd is
tantamount to increase in the shares prescribed and fixed by Allah in the Qur’an and by so
doing we are exceeding the laws of Allah. This school of thought include Zayd bn Thabit,
[mam Malik and ImdmShafi‘1.> s -
Furthermore, some jurists believed that all the Qur’anic heirs are entitled to benefit from al-
radd application while other jurists exclude the surviving spouse (husband or wife) and
favoured the remittance of the residue to the public treasury instead of the spouses. They argued
that the spouses are not blood relatives, and they could not have been covered under the
treatment of Q33:6.5 The only sharer or heirs entitled to al-radd are the deceased’s mother,
real grandmother,daughter, granddaughter, real sister, consanguine sister and uterine brother
or sister while the doctrine does not apply to the spouses.™
Doctrines of Al-Hajb, Al-‘Awl and Al-Radd: The Socio-legal Implications
The application of the doctrines of exclusion, aggravation and reversion has huge implications
on the initial rights to inheritance of some heirs in which their statuses and legitimate fractional
shares are affected. It is legal for all heirs who have rights to inheritance to assume authority
of ownership after the devolution of estate left behind by a deceased Muslim; however, the
change in fractional shares due to activation of all the aforementioned doctrines always send
negative signals into the spines of who-to-be inheritors and heirs because of lack of knowledge
of the doctrines and the fear of domination by one or the other heirs.
Furthermore, some unofficial estate executors cum administratorsuch as Baba Isinku (Will and
funeral executor) or Olori Ebi (Family head) under Yoruba customary law of succession® are
always the fierce opponents of these changes (through Islamic principles) for their selfish
interest forgetting the stern warning of Allah in Q4:9-10 in which estate executors and
guardians are warned of impending calamities that might befall them or their own progenies if
they fail to devolve the estate as ordained by Allah.
In real sense, the,most contentious areas that brew enmity and debates are the doctrines al-hajb,
al-‘awl and al-radd under heirship. Contemporarily, many heirs see it as a fraudulent attempt
‘_JY scholars conniving with other co-sharers to deprive them their legitimate quotas to
Inheritance or a way of demeaning them from higher status to lower status among the heirs
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fraudulently. For clarification, we look at the implications of these doctrines as they affect .
beneficiaries’ rights to succession. : :
Socio-Legal Implicationsof Al-Hajb on Beneficiaries’ Rights :

The two implications of the hajb activation during inher itance devolution are tota] ®Xclusig,
(by banning the potential heirs from inheriting) and partial exclysion, (y reduw']g‘ the hej,
fractional shares from higher level to the lower), hence, the initial shares of the legitimate ey,
would be affected. The socio-legal status of assumption of ownership and proprietorship, i alsg
affected either by having or have not. e ;

For example, the brother of the deceased either uterine or consanguiné fhﬁll be Pefm&nently
excluded from inheritance with the presence of real father. Also, son’s daughters sha]] be
completely veiled-up by two or more real daughters of the deceased. Tl_xe deceased’s sop Woulq
also veil up the grandchildren, the deceased mother also shall veil-up both Patermnal gp4
maternal grandmother while the children or grandchildren, father or grandfather of the
deceased shall veil-up the deceased brothers and sisters. .

In other way, the deceased’s husband shall be partially veiled-up by the child/children and
moved from inheriting half (/) to one-fourth (!/4). The child/children Cl‘f the deceased ghy))
also partially veil-up the deceased’s mother from inheriting one-third ('/3) and move to the
share of one-sixth ('/s) while the child/children of the deceased shall also deny the wife the
share of one-fourth (V/s) and move her to the share of one-eight ('/s).

Also, by activating the clause of exclusion, many potential heirs in formerly colonizeq
territories which are non-Shari‘ah compliant countries intermittently initiate lawsuits iy
conventionally-recognized courts of law (not in Shari‘ah Courts) challenging the authority anq
legality of these concepts denying them their expected rights to estate acquisition, This, in
many cases rendered the estate into state of inordinatedelay or falling into wrong hands’ or
sometimes become “bona vacantia” 7 '

This adversely institutionalized fierce legal battles within the same family for the lack of faith,
Islamic knowledge and God’s consciousness and often made these cases to be protracted than
expected. The protracted lawsuits often brew unprecedented enmity, lead to assassinations and
complicate the inheritance processes in which non-Muslims legal practitioners are seen
brandishing national extant laws of succession against the Shari‘ah law provisions. Often than
expected; most of these cases are adjudicated upon within civil or common law jurisdictions
by judges or panel of adjudicators who have no modicum of Shari‘ah application
methodologies but arbitrarily superimposed the civil law verdicts upon Islamic law provision
of succession.

Socio-Legal Implicationsof Al-‘Awl and Al-Radd on Beneficiaries’ Rights |
The juristic employment of al-‘awl and al-radd”’ during estate devolvement have brought about
divergent of opinions among the prophet’s companions and the foremost Sunni scholars and
also cause disputes among the scholars, the beneficiaries, and other deceased’s family.

The legal implication involves the adherence to the doctrine of al-‘awl by some schools of
thought (such as the majority of the sahabah, the tabi‘tin and the foyr stinni schools) and its
rejection by others (such as minority of the sahabah, some tabi‘tin, Ali bn Hussain and others)
as previously mentioned since they were never practiced by the Prophet, though, Umar and Al
were reported to have practices al-‘awl. On the other hand, some viewed the process of al-radd
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as an attempt to increase the fixed shares of the Qur’anic heirs, others believed thgt it }s an

appropfiate and Jegitimate step to empower the close heirs of the deceased who are invariably
sanctioned as the fixed sharers in the Qur’an.

As previously cited, majority of Stinni jurists agreed that the spouses are not blood related;
hence, the clause of heirship between them is not by nasab (blood relationship) but through
marriage (nikkah). In the case of al-radd, the spouse will be denied the ownership of the residue,
and this would be returned to the initial shares of other heirs if they are available. If they are
not, the residue goes to Islamic public treasury. 4

It must be noted at this juncture that the syndrome of legal pluralisms9 and the pluralistic nature
of laws adopted in many Muslim countries in which common law, national law, customary 1_aw,
and Islamic law are concurrently operated aggravate the problems of these doctrines as visible
in the doctrine of exclusion. The rights of other heirs who are affected by these doctrines are
mostly challenged in courts of law which are not Shari‘ah-compliant and in many cases, the
pronouncement of these courts align with the provision of the adopted constitution which ab
initio had little or no recognition for Shart‘ah provision and adjudication.

Furthermore, the doctrines under focus are seamlessly applicable in Islamic countries where
Shari‘ah law reign supreme and the adoption of these doctrines are not usually challenged,
however, in other Muslim countries such as Nigeria, the issue is subjected to protracted and
fierce litigations in the courts of law since the available Shari*ah courts are operated under the
jurisdiction of customary courts which entertain family and personal laws. In all Shari‘ah courts
in Nigeria, any,judgment given could be ‘challenged in other appellate courts and this,
inevitably, disrupts and prejudices the implementation of Islamic succession law as enshrined
in Islam.

An apt example of these conflicts is the case of Nigerian legal system, a Muslim country in
which Islamic law is incorporated in her legal system as part of customary law assigned to
adjudicate on personal matters that are affecting Muslims.®® According to Ismael and Oba,
Islamic law of succession as captured in Nigerian 1999 Constitution as amended is applicable
under Muslim personal law in which the Constitution granted the Shari‘ah court of Appeal
(which is only operational in the Northern part of the country) the jurisdiction of “Islamic
Personal Laws” which enconipasses endowment, will, gift and succession provided that the
testator, donor, endower or the deceased person is a Muslim by faith.®!
This provision sounds encouraging but it must be reiterated that any pronouncements made by
the SharT‘ah court of Appeal on the matters stated here forth are appealable and could be
challenged in an appellate courts,”” and this invariably rendered and demeaned the
enforcement of Isiamic law. In other case, the Southern Nigerian Muslims have to contend with
adjudication of estate sharing under the purview of customary law and other statutory courts
since no Shari‘ah court is constitutionally recognized in the region.®
These legal challenges which affect the activations of Islamic law of succession and its
doctrines are not peculiar to Nigeria alone but to many imperialistically colonized developing
countries with huge Muslim Population such as the Republic of Mali, a former French colony
and others; while many Shari‘ah-compliant countries such as Saudi Arabia have lesser
problems of implementation and enforcement.**

For example in Indonesia, a country practicing plural-syncretic legal system and the wor!d most
populous Muslim country of over 250 Million people as at 2023,% there is conflict of interest
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in the adjudication of Shari‘ah law. According to Ida Susanti and Tanius Sebastian, g,
affected legal problems by customary and religious laws are the family law in which i“hﬁrit:?s-t
and marital laws are domiciled.®® The provision of Islamic inheritance law have 1, o
challenged severally by some certain inheritance traditions especially in gender ﬁ,nnulaﬁen
distribution and others (though the country civil code applies inheritance gender.neutrof
system) and this, for decades rages fiercely because of the pluralistic nature of the coun al
legal system which recognizes the National Law, Adat (customary) law and Islamic létwﬁ?lry

is now admissibly crystal clear that, if the Islamic Inheritance law is facing these challeng,

across various countries, the application of al-‘awl and al-radd doctrines in Sucﬂessios

procedural activities would continue to generate sqcio-legal implication for foreseeable-futyy, !

Suggestions to Lessen the Socio-legal Impasse of Al-Hajb, Al-‘Awl and Al-Radd op th.

Beneficiariés’ Rights , g

By looking at the judicial activation of exclusion, aggravation, and reversion, it is distinct]

clear that the processes require huge understanding and expertise to avoid unnecessary

prejudice to the shares of the beneficiaries. To juristically achieve this, the following arz
suggested to lessen their socio-legal implications: _

i. The heir ship statuses of the fixed sharers, the agnates and the distant kindred should bé
known and accustomed to by all prospective inheritors and beneficiaries through learning
knowledge sharing, intellectual gatherings to avoid incessant frictions of interests before’
during and after the mirath devolvement. i :

ii. In non-Shart‘ah-compliant countries, local independent Shari‘ah panels should be
constituted as a legal advisory body to enlighten, advise and settle Muslims related cases of
personal and family matters such as all inheritance related issues and others

i1i. Mosques and Islamic organizations should endeavor to educate the teeming Muslimg
populace about the meaning, legal standings, adjudication, importance and executional
methods of al-mirath and all its various doctrines such as al-hajb, al-‘awl, al-radd and others,

iv.The contemporary scholars should as matter of urgency teach the mirath processes and
doctrine with lucid language devoid of coded legal terminologies to arouse the interest and
assimilations of Muslims. .

v. All Muslims should be encouraged to activate their testamentary power of will-making (Al-
Tawsiyyah) especially to accommodate non-heirs and distant relations in their inheritance
scheme before their demise to dowse and lessen the tension and fierce altercations witnessed
during and after inheritance devolvement,

vi. Lastly, there should be holistic and legitimate agitation by the Muslims faithful residing in
non-Shari‘ah-compliant countries for the adoption and implementation of Shari‘ah law in
the adjudication of their personal and family matters in which the cases could be initiated,
filed and finalized in Shari‘ah courts only. If this is achieved, the implications that might
arise from the activation of various doctrines in Islamic law of inheritance would have been

known, accepted, and adhered to by the majority without any animosity.

Conclusion | '
Despite the all-inclusiveness of Islamic succession law, there are numerous doctrines that must

be handled with care and expertise while devolving the estate. The activation of al-hajb, al-
‘awl and al-radd is not a process that will be handled with levity to avert unprecedented

calamities of shortchanging individual beneficiaries to their legitimate rights. Excluding a
19.
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potential heir from inheriting fully or partidlly, increasing and decreasing the shares of fixed
sharers and reversing or returning the residue to specific heirs call for huge enlightenment by
the scholars, Islamic organizations, legal and jurisprudential institutions in Muslim countries
especially where Shari*ah isnotadopted or incorporated into national laws.

Generally, the emphases must not be confined to the doctrines analyzed alone, there should be
concerted efforts to teach Muslims of all ages all the rudimentary knowledge of al-mirath with

the employment of clear and unambiguous legal terminologies for easy comprehensions and
applications.
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Abstract

This paper discusses on some modemn methods which could be considered as Innovative
Melth_ods in Teaching Islamic Education in Borno State in the beginning of the 21 century.
This is a result of the emergence of many scholars with different methods of teaching. Its
therefore, assesses the roles of the selected Borno scholars in teaching Islamic studies (2000-
2016). The method adopted for this research is survey, through cross section interview with
some personalities. '.I'he findings of the research identified new methods in teaching Islamic
S’lﬂdle_s to the Muslim communities of Borno. The paper revealed that the stiff tri-lingual
(Arabic, Kanembu and Kanuri) method of the teaching was replaced by simple and modern
Yerwa I(anurl. dla_lect. ‘Students are grouped into classes; there is promotion and demotion in
the system. Ajami tradition was revived in the study circle and the notion of restricting to the

mastery c:f the plain text of the Glorious Qur’an was reinforced with the learning of advanced
Islamic dlSCIPllnes. Classical Arabic works were simplified and versified.
Key words: innovative, Education, Scholars

Introduction

Scholarship in the context of Borno consists of aspects: teaching / preaching and literary works
(published and unpublished). In the beginning of the 21% century Borno has witnessed the
emergence of many scholars with awesome techniques of disseminating knowledge in modern
terms. These methods distinguished them from their predecessors whose methods seem to be
old fashioned. Therefore, these scholars excelled in various fields of learning, not only in
scholarship but also introducing innovation to Islamic education of the State in various ways.
However, the aim of this research is to focus on the roles of Borno scholars in the beginning of
21* century as many scholars emerged with new innovations in teaching Islamic education
significantly contributed to the development of Islamic scholarship in Borno State. Selection
is done from the existing three districts of the state with a number of twenty- seven Local
Government Areas. Two scholars were selected from Borno Central, North and South, giving
their biographies, educational backgrounds as well as their roles in the development of Islamic
education from 2000 to 2016. .

The method adopted for this study is historical survey. Oral tradition and interview a cross
section-of some personalities; scholars, their students, close associates with the selected
scholars, their family members and community leaders with regards to the contributions of
these scholars to the development of Islamic scholarship was used. The information gathered
were examined and scrutinized through cross checking and personal observation by the
researcher.
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Concept of Islamic Education ¢ -
Islam and education are' two different things that cannot be separated. Islam is 5 Teligio,
comprehended solidly on education. This is demonstrated in the first five verses of the Glc.ﬁﬂug
Qur’an revealed to Prophet Muhammad (S.A.W). In this regard, (Qur’an 96: 1-5) says:
Read in the Name of your Lord who has created (all that exist). He hag
created man from a clot (a piece of thick congealed blood). Read And you, Lorg
is the Most Generous. Who taught (the writing) by the pen. He has taughy
man that which he knew not.

The above Quranic verses indicate that Prophet Muhammad (SAW) was first taught
Almighty Allah through angel Jibril and was instructed to teach his followers. So alsg Qur'gy
16: 44 states: “We have not sent you except to explain the message to the people” The Proph,,
(SAW) said Transmit whatever you heard from me even if it be a verse “This led to the act of
sending his companions and subsequent generations of Muslim Scholars and leaders to spreaq
Islamic education to the globe. Through this efforts Islam was spread to North and Kanem.
Borno towards the West Africa,
L. L, Adedegi, (2003), stated that Islamic education is a religious knowledge acquired by
Muslims which has a daily impact on their lives, regardless of age, status and gender, It is the
avenue that creates a social order in which the spiritual and temporal aspects were amalgamated
for a positive man and his community. Therefore, it is such education that facilitates Muslim
to live in this world comfortably and also enjoy life after death. Meanwhile, education is an
essential pillar for cultural and civilization transformation and at the same time for preservation
of the cultural heritage. Education is the means that determined the survivability of any society
at any stage and any generation (D, Mustafa, 2003). '
Set up of Islamic Schools in Borno
Educationally, Borno has a long historical heritage, particularly Islamic education which
emerged and flourished in Kanem-Borno since in the eleventh century CE / first century A, H.
That was the period when Sayfawa rulers such like Mai Bulu, Mai Kadai bin Hauwami, Mai
arki ibn Jalil and Mai Umme Jilmi studied the Qur’an with bin Mani.
The Setup of Islamic education in Kanem-Bormo was achieved through the joint efforts of the
Sayfawa rulers and scholars, such as adequate funding at the side of the rulers and the
commitment of scholars in teaching as primary seryice to the state. This shows that the Sayfawa
rulers were very interested in learning, dedicated to its development, showing love to scholars
which even resulted in the exemption of the scholars from state obligations, such as payment
of tax, hosting of government functionaries and others. Scholars were also brought into the
dynasty’s administration and were appointed as Waziri, Qadi, Talba to mention but a few.
These early patronages led to the growth and development of scholars with tremendous
contributions recorded from generation to generation up to the advent of 21%century.
Traditional Method of Teaching Islamic Studies in Borno
Prior to the emergence of these selected Borno scholars, the methods of teaching in the
Traditional Schools or ‘learning centers were very difficult and not easy for speedy
understanding. This is because, the traditional scholars’taught students through trilingual
method (Arabic, Kanumbu Turjomo and Kanuri) which is too stiff for the student to undergo
three different languages simultaneously before learning can be dispersed.
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In addition to this, many scholars in the past do not give much attention to the teaching of

Arabic language in their study circles; they usually concentrate on teaching the basics of

[slamic Jurisprudence, which will adequately enable the society to get acquainted to the

fundamental principles of Islam.

( Abubakar Muhammad Alhaji Kaura,) observed that teacher — student relation and interaction

were not used by the previous scholars. They neither interacted intellectually with the students

nor asked questions, and the students were not at liberty to ask questions or contribute in the

study sessions. These attitudes made such students to be unexposed and they could not even

express themselves intellectually.

Classification of Borno into Central, North and Southern Districts :

Borno State is divided into three districts for administrative convenience of the constituency

distribution in the present political dispensation. Numerous Scholars were identified in each of
the Local Government Areas of the three districts, but due to the time constrain and the scope

of this paper, two prominent among the scholars were selected from Central, North and

Southern Districts to represent the State. Shaykh Abubakar Gonimi and Shaykh Goni Modu
Goni Kolo were selected from Borno Central, Shaykh Muhammad Ali Gabchiya and Shaykh
Muhammad Mujtaba al-Martewi were likewise selected from Borno North and, Shaykh Dr.

Hamma Adama Biu and Shaykh Hassan Adam were selected from Southern Borno.

Shaykh Abubakar Genimi 3

An interview conducted with (Abubakar Muhammad Alhaji Kaura) on Shaiykh Abubakar
Gonimi he stated that the full name of the Shaykh is Abubakar As-Sadiq ibn Mustafa Gonimi
ibn Qadi Sherif Al Barnawe Al-Yarwawe. He is popularly known as Shaykh Gonimi. He was
botn in 1948 at Hausari (Zango) ward Duriyya Tanda Street in Maiduguri Metropolis. In 1977

after the death of his father, Shaykh Abubakar Gonimi together with all his relatives moved to
New Bolori layout.

Shaykh Abubakar Gonimi started his education at tender age under the guidance of his father.
It is a tradition of Borno scholarship that a child would start his educational pursuit with the
learning of the Glorious Qur’an at a very tender age. Shaykh was therefore, enrolled into the
Children Qur’an School known as-Moranji of Goni Mukhtar, a relative of his father. As he
grew up, he proceeded to continue his studies, of the Glorious Qur’an at Sanghaya where he
memorized it under Al-Goni Ashemi, a pioneer student of Goni Mukhtar. After his successful
graduation from the ‘Sanghaya’ Qur’an school, he preceded to /imu stage (advanced stage)
where he studied various fields of Islamic disciplines such as Tafsir of the Glorious Qur’an,
Hadith, Fighu, Sira, Nahw, Balagha, Sarf, Arud, Mantig and many others. He studied
elementary fighu books like Qawa idi as-Salat, Akhdari, Al-Ashmawe and others from Shaykh
Al-Goni Muhammad Hadizami. However, after the death of Shaykh Al-Goni Muhammad
Hadizami, he moved to study under Ashaykh Goni Abdullahi of Bulabulin ward, Maiduguri.
Shaykh has also studied with Goni Maina of Mafoni, Ashaykh Goni Bashir al-Martewi, Shaykh
Ahmad’Ali Abul-Fathi, Shaykh Sherif Ibrahim Saleh al-Husaini, Shaykh Abubakar el-Miskin,
al-Goni Abdur-Rahman popularly known as al-Goni Durma and many others (Abubakar

Muhammad Alhaji Kaura).

Modern Methods Introduced
As classified by one of the Shaykh’s student (Malam Tijjani Bama) Gonimi is one of the

modernist scholar in Borno, his methods and techniques of teaching are modern. He
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: i tual levels of thej ;
categorized the students according t0 undcr;ta:}dmg or m.flle:ﬁemoon aiid etil::i Studie
organized his teaching into sessions, which inchide MAE g&un and intermediate el
The morning session consisted of two categories; there are @ the school based Cif}ssfels
An interview conducted with Goni Muhammad H?blbIOHfr om the Shaykh thﬂc‘tl\:mes 6
explained that, apart from the students who learn le(;;Ct }l;h e Gonix;ﬁ %‘le s alyy,
modern Islamiyyah School attached to the Mosque of Shay e L ¢ Schog
divided into two groups that include the Traditional Qur ant et thepI.s ; Y deals i
reading and memorization of the Glorious Qur’an, wiils, 0 © + th divi amiyya
The school has more than one hundred students male and female; eﬁ’ ar ed' 1vided into
based on the levels of their performance. The students are taught E:_l,l t _e;{uuhunentary aspecty of
Islamic studies and Arabic language. The school 1S headed by oo ammad Habip iby
Shaykh Abubakar Gonimi. Ege AT
Incz?:ldition to this, Shaykh Abubakar Gonimi usesmodern methods in teaching his studeny ,
different levels and disciplines. He therefore, adopted qnd used simple z.u}d modf:_m Yerw,
Kanuri language which is very common among the Kanurl speakers. In addlt'm} to this, he g,
encourages the students to speak in Arabic particularly those who learn Arabic grammar, 4
the end of his lesson, Shaykh participates in conversation with his student and alsgo asks

questions so that the students will be fluent in the Arabic language within a short period of
time.

Shaykh Goni Modu Goni Kolo I

His full name is Goni Muhammad ibn Goni Muhammad Ibn Ali Kolo. He was bolm in Mafon;
Ward Maiduguri in the year 1948 to the family Goni Kolo and Ya Hauwa. He is Kanurj by
ethnicity. (Shaykh Goni Modu Goni Kolo) ., :
According to his student (Goni Imam Kyari) Shaykh is a pious, God-fearing, jurist, linguist
and a man of integrity. Presently he is the Imam of 4bbaganaram Friday Mosque, and head of
study circle at Mafoni ward, in Maiduguri Metropolis.

Shaykh Goni Modu Goni Kolo started his education under the care of his father. He first started
his educational activities with the textual study of the Glorious Qur’an and subsequently
memorized the Glorious Qur’an by heart at the age of thirteenth years. Shaykh Goni Modu
proceeded to learn the elementary knowledge of Islam from such books Qawa 'idus-salah,
Ahdari, Ashemawe, Izeyyah, Risala of Abu zaid al-Qairawani, Ibn Asheir, Sughura Al-
sunusiyyah a Tauhed book, Al-kurtabiyyu jurisprudence written by Imam Yahyah Al-Kurtabiy,
Madhi of Prophet (SAW) titled Al-Burda of Shaykh Hassan Al-Busairi, the book on inheritance
titled Kitab Al-wasa'ilmutagabbala and other books of Hadith and Arabic grammar. He learnt
all these from his father. Shaykh after having studied the preliminary Islamic knowledge and
coupled with his father’s ambition to advance in scholarship, he was introduced to some
prominent scholars of his time. Shaykh has studied many Arabic and Islamic books undef
Ashaykh Goni Alhaji Bashir Ton Alhaji Husaini of Fizzan Ward in Maiduguri. In addition
this, he has also studied under scholars such al-Shaykh Goni Abdullahi Ton Muhammad of
Bulabulin Ward of Maiduguri, Shaykh Tijjani Ibn Isa Kanembu, al-Goni Maina Tbn Mustaph?

of Mafoni Ward in Maiduguri, al-Goni .Abdu'r-Rahm&n, Ashaykh Sheriff Tbrahim Saleh al-
Husaini al-Barnawe, Shaykh Ahmad Ali Abul-fathi Al

; -Yarwawe, Shaykh al-Mukri, amors
others (Shaykh Goni Modu Goni Kolo). aykh a

, g
lﬁns
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Modern Methods Introduced

The modern method introduced by Shaykh was that students must start their learning with
books of Arabic language. This is because Arabic language is the tool for understanding Islamic
knowledge. However, Shaykh has three categories of students; Beginners, Intermediate and
Advanced students and his methods of teaching in each group differed. Shaykh Goni Modu
decides to teach the Beginners of advance learning with Arabic language particularly Arabic
grammar titled al-4jurumiyyah.

Thus with this method the students would read, understand, memorize and subsequently
complete the Arabic grammar al-Ajurumiyyah and many more others before they would be
exposed to learn Islamic Jurisprudence like al-Akhdari of Abdul-Rahman al-Akhdari,
Mugaddimah al-Iziyyah of Abu Hassan al-Ashazili, Risalah of Abu Zayd Qairawani and other
Islamic disciplines. The session for this group starts at around 6:30 — 8:00. The Intermediate
and the advanced students observed their sessions jointly and immediately when the Beginners
left the study circle. The Intermediate students are more advanced than the former students.
The method Shaykh applied in this group is different with that of the Beginners. Here every
student presents the books that he will study, but even in this stage Shaykh is more concerned
on the learning of Arabic grammar. So apart from other Islamic disciplines, he teaches Alfiyyah
ibn Malik, books on Mantig, Sarf. Arud, Balagha and I'irab. Notwithstanding the Islamic
jurisprudence books for this category are mostly indigenous based works, these include the
book of Shaykh Tahir Ibrahim Ferumma titled al-manzumah Kubra, Shrub al-zulal of Shaykh
Abdur-Rahman Al-Barnawi and the famous jurisprudence book of Shaykh Abdullahi bin
Fodiyo titled al-Fiyah al-Usul. Others are the books written by the Shaykh himself such as Nail
al-Maram WA Misbah al-Dhalém Sharh Ala Kitab Nafkhatul Alam, Irshad al-Muta’allim WA
al-Mu'allimilagdabi al-Ta’alimwa al-Ta'llumMa'aShuruti al-Mufassir and many others

In addition to the above mentioned two categories of the students, there are also the advanced
students. The advanced students are mostly teachers of higher learning from different Qur’anic
Schools. The session at this stage is advanced learning, and the techniques used are Musharaka
and al-takmila. Not only this, Islamic jurisprudence books such as Mukhtasar Khalil authored
by Sayd Khalil b. Ishaq al-Jundiyu, Jan ' al jawamiand Usul al Figh of Imam Suyuti were
studied and students were also asked to contribute their ideas on the topic studied. Moreover,
the book of Hadith titled Mustalaha Hadith was studied. So at the end of the study students
were asked to study the chain of a Hadith and find out weakness or either wise of Hadith.
Shaykh Goni Modu also encourages his students to speak in Arabic while interacting in the
study circle. In addition to this, he also constructed and structured some standard questions
which the students were expected to answer after their lectures particularly those who study
Arabic grammar. And for the students of jurisprudence, Shaykh adopted the tradition of A/-
Munakasha where by a legal case would be presented before the study circle and answers be
discussed on its legality, application and subsequently its origin from the Glorious Qur’an and
the authentic tradition of Prophet Muhammad (SAW). (Goni Imam Kyari)
Shaykh Muhammad Ali Gabchiya

His full name is Imam Al- Goni Muhammad (Abu Amina) Ibn Goni Ali Bathama bin Al-Mahir
Gabchiya bin Goni Ahmad Amsami bin Goni Bukar Chiwulimi, the Chief Imam of University
of Maiduguri, Borno State. He was born on the day of Monday 16, May 1961 at Batha in Sudan
Republic, when his father was travelling to Saudi Arabia by road. His mother was Hajja Amina
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a daughter of Goni Abubakar bin Goni Umar bin Goni F}alum1. Both his fath.er and Mothe,
were from the villages of these areas i.e. Buware, sabdi-Deteraye, Malum Killuri, Talawu_
Kawwa, Malum-Gabchiyari, Kardo up to the axis of Damasak and Geidam Local Gove““ﬂﬁnt
Areas in Borno and Yobe States. R :
Shaykh Goni Muhammad Gabchiya started his educational pursuit with the ttj:xtual Studies o
the Glorious Qur’an from his teacher Goni Fannami at Goniri Warc.l, Makka in Saudi Arabj,
Thereafter, he moved to learn the Glorious Qur’an from Goni Qasim in the same ward of Goniy
in Makka. However, as time went on, Shaykh Goni Muhammad moved to his father anq
continued to study the Glorious Qur’an where he memorized the whole of the Glorious Qup
by heart. Most of the books he studied from his father were Maliki School of Jurisprudep, !
literatures; the books include Kitabul Al-Akhdari, Risala of Abu Zaid Al-Kairawani, Jamj»,
Zubdatil al-Agida and Tasir of some Surar of the Glorious Qur’an.Shaykh upon retury ¢, |
Nigeria, his father settled at Mairi Ward of Maiduguri and continued with his studies, He
studied with Shaykh Hassan Mukri of Bolori Ward, Maiduguri, and Shaykh Goni Modu Gop
Kolo of Mafoni Ward Maiduguri, Mallum Modu Fugura and Shaykh Muhammad Abba Aji

(Shettima Ishaq).
Shaykh Goni Muhammad Gabchiya was encouraged by one of his scholar, Shaykh Muhammad

Abba Aji to mainstream or join the formal school system. He attended the Dawra (refresher
course for the teachers of Arabic and Islamic studies) programme, and proceeded to Higher
Islamic School which serves as secondary school. He was later awarded Bachelor of Arts and
Master’s degree in the Department of Shariah Law, University of Maiduguri. (Ahmad

Abubakar)

Modern Methods Introduced
(Shettima Ishaq Goni Ali Gabchiya) was interviewed on the modern method introduced by

Shaykh Goni Muhammad Gabchiya. The interviewee stated that Shaykh Goni Muhammad
Gabchiya is a scholar who combines both the traditional and modern methods of teaching, This

granted him opportunity to learn the traditional method of teaching at Halgah. His techniques |
of teaching follow the conventional method whereby streams of classes are created for easy

grouping and identification of the students with register of attendance.
The teaching sessions of Shaykh are divided into three, morning, afternoon and evening. The |

afternoon session consists of advanced level. In this level, the Shaykh adopted a precise and
professional method by dividing the entire class into two categories for easy comprehension of
the subject matter. Thus the students are grouped 'as Hambali and Maliki. The students would
go extra miles to do research and come up with clear explanations on certain jurisprudential
discrepancies that might have risen in the course of their class activity. Here group discussions
are used throughout the debate period. He usually deals with matured or advanced classes of
the school with students who are aged 30 years and above (Shettima Ishag).

While in the modern system of schooling, Shaykh Muhammad Gabchj}}a has also taught at
Mairi Secondary School, which was established by late Shaykh Muhammad Abba Ajl
Moreover, he also teaches the fajweed and other subjects to students of fmam Malik Islami®
Centre, When a female section was established at Imam Malik Ceptre Shaykh Muh ammad
Gabchiya likewise participated in teaching the Glorious Qur'an ang Oth,er Islamic disciplines
there. Moreover, he also teaches at the female section at Taha every Saturday and S unda.

(Ahmad Abubakar)
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shapkh Muhammad Mujtaba al-Martewee

His full name is Muhammad Mujtaba bin Abdus-Salam bin Hussaini Al-Martewee bin Shaykh
Hamdun bin Muhammad bin Lantemi from the royal family of the Sayfawa Mai. He is Ali bin
Muhammad son of Mai Ali Gaji, son of Mai Umar who was popularly known as Mai Dunoma
son of Mai Idris Alooma whose genealogy was traced to Yemenite origin.( Shaykh Muhammad
Mujtaba) Shaykh Muhammad Mujtaba was born in the year 1950 to the great family of Shaykh
Abdus-Salam bin Husaini Al-Martewee at Adam Kolo ward, Maiduguri. '
Shaykh started his educational activities with the study of the Glorious Qur’an from his uncle
Goni Madi. Thereafter, he return to his father and continued with the study of Qur’an. It is from
his father that Shaykh Muhammad Mujtaba memorized the Glorious Qur’an by heart. It is
interesting to mention that Shaykh Mujtaba throughout his educational pursuit had never
studied under any other scholar apart from his uncle and his father. He studied the famous book
of Maliki jurisprudence titled Mukhtasar Khalil, Muwatta Imam Malik, and Mudawwanatul al-
kubrs. H§ also learnt the famous grammar book titled Al-Fiyatulbn Malik, Ujurmiyyah, Qaturu
al-nada waballu as-sada, Al-Nahw al-Wafi, Maka'matu al-Hariri, balagha, Mantiq to mention
but a few. Shaykh also studied the Tafsir of the Glorious Qur’an still from his father. He learnt
all the fundamental principles of Tafsir such as As-sababu al-nuzul, Nasikh WA al mansukh,
knowledge on the history of the prophets and the Messengers, knowledge of astronomy among
others (Shaykh Muhammad Mujtaba Ibn Abdus-salam Al-Martewee).

Modern Method Introduced _

The Shaykh is a modern scholar; he has introduced many techniques of teaching to the study
circle of Borno, although he has never attended any type of formal school but is optimistic that
students should be allowed to interact freely with their teachers and contribute to the study
circle. Shaykh in his study circle allowed and encouraged students to ask questions, and
criticize. He is totally dismayed by the tradition of Na'am, Na’am meaning yes, understood
without really understanding or making enquiries. Not only this, he also prepares questions for
evaluations at the end of the lesson. (Shaykh Muhammad Mujtaba)
Shaykh Hamma Adama Biu ; ;
His full name is Muhammad Awwal bin Shaykh Umar Dugje bin Muhammad. He is popularly
known as Hamma Adama Biu. He was born on 15 July 1955 at the village of Hema in the
former Biu Local Government Area, now Hawul local government. Although, his father nick-
named him Hamma Adama. Hamm is derived from a Fulani word, meaning the first male born.
While Adama referred to Moddibo Adama, the flag bearer and leader of Adamawa Islamic
state under jihad of Shaykh Usmanu bin Fodiyo. This name was used as aspiration, hope, and
symbol of leader of Islam to his son which he admired (Mallam Rabi’u Alhaji Adam Tum).
Shaykh Hamma Adama Biu started his educational activities at a very tender age as a tradition
of Borno scholarship, which is in accordance with the teaching of Prophet Muhammad
(SAW).ShaykhHamma Adama started his education with the textual studies of the Glorious
Qur’an under the guidance of his father. Thereafter his father took him to a prominent scholar
and master of Qur’anic studies, Shaykh Mu’allim Ibrahim Kwaya Bura. Shaykh Hamma Adama
stayed for a couple of years learning the textual study of the Glorious Qur’an though he has not
memorized the whole of the Glorious Qur’an. He studied numerous books of Arabic and
Islamic studies from ShaykhTijjani Usman Zangon Barebare Kano. He also attended the study
circle of Shaykh Tahiru Usman Bauchi, and studied the Tafsir of the Glorious Qur’an, Hadith,
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Figh, and other Arabic and Islamic sciences he learr}t from this sch(?lar, In ad
Shaykh Hamma Adama studied many Sufi books_;. jurlsprudelzlce, Hadith, and he gjg, stugi
the Tafsir in the study circle of Shaykh Ahmad'Ali Abul-Fathi Al-Yarwawe, He g, attengeg

the lectures of Shaykh Ibrahim Saleh al-Hussaini, Shaykh Abubakar el-Miskin, Shaykh Abag;d
Hausari to mention but a few.

In 1976 he joined the Higher Islamic School Maiduguri. Thereafter he got admission at 4, |
Azhar University, Cairo in Egypt in the year 1980. Shaykh Hamma Adama stayed for foup
consecutive years studying at the University of al-Azhar, where he graduated with Bachelor o
Arts (B.A) in Islamic Theology. He then obtained (M.A) and PhD in Islamic law ip the |
department of Sariah, Faculty of Law, and University of Maiduguri 1996 -2004. (Mallan, |
Rabi’u Alhaji Adam Tum)

Shaykh Hassan Ibn Shaykh Adamu

When the Shaykh was interviewed on his background information, he responded as follows;
His full name is Shaykh Hassan ibn Shaykh Adamy Ibn Mallam Abba. He was born in the year
1958 at Potiskum Local Government Area of Yobe State. Shaykh Hassan is from a scholarly
background.” Shaykh is Babur by ethnicity from Kwaya-Kusar Local Government Area of
Borno State. (Shaykh Hassan) ‘
Shaykh Hassan started his educational career with the study of the Glorious Qur’an under the
guidance of his father. He later moved to the Sanghaya of Mallam Ado in Damaturu to further
his studies, he then went to the Sanghaya of Goni Musa in Potiskum and in Gombe he studied
Qur’an from the Sanghaya of Mallam Adamu. Shaykh having memorized the Qur’an then
proceeded to seek for advanced knowledge of Islamic knowledge. He, therefore, moved to the
study circle of Shaykh Umar Tum at Biu and learned many elementary books of Arabic and
Islamic disciplines. The books he studied included Kitab Al-akhdari, Ashmawe, Iziyya, Hadith,
Nahw and other related books. In addition to these places he visited, Shaykh also associated
with outstanding scholars of international reputation like Shaykh Tahiru Usman Bauchi. He
studied books of jurisprudence, Hadith, Arabic grammar, Tafsir of the Glorious Qur’an, to
mention but a few. Shaykh has also interacted with prominent scholars; he attended the study
circle of Khalifa Muhammad dan Tsukhuwa in the Zawiya of Shaykh Manzu in Gombe State.
He learnt various fields of Arabic and Islamic sciences. (Shaykh Hassan Ibn Shaykh Adam)
Modern Methods Introduced
Shaykh is among the selected contemporary scholars of Borno whom have introduced modern
methods of teaching in the State. He personally coordinates ‘and oversees the memorization
session of small children which normally takes ptace in the night. The Shaykh’s target is that
the children would memorize the Glorious Qur’an within a very short period of time and before
attaining the period of maturity. (Shaykh Hassan Ibn Shaykh Adam).
The Impact of the modern scholars_ et s
Apparently, the selected scholars did significantly tfﬂﬂfoOTm the learning system, It was
observed that, many scholars or graduates of the Qur'anic schools were reluctant to further
their studies in other disciplines of Islamic Studies. Bu:[, with ‘Ehe emergence of .scholars I}ke
Shaykh Goni Modu and Shaykh Muhammad Mujtaba in tht? circle of §cl}olarshlp, they tried
and encouraged those scholars, who were hitherto of the qot:on of restricting thfem_sel_ves only
. iy ’ tudy Arabic and other Islamic disciplines, The
to the mastery of the plain text of the Qur’an to study ] - o tha s A
finding of this research reveals that many of such scholars have been influenced by the teaching
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and became learned in various areas of Arabic and Islamic knowledge. This can be regarded as
one of the great intellectual impacts of the scholars. (Goni Abatcha Goni Kachallari)
The selected scholars have three categories of students: Beginners, Intermediate and Advanced
students. The methods of teaching in each group differed. The Beginners started their learning
with books of Arabic language. For instance, Abu Abdullahi Muhammad Ibn Dawud al-
Sanhajey c-b§erved that Arabic language is the tool for understanding Islamic knowledge as
well as Arabic grammar is the tool of understanding language. Therefore, any sentence devoid
of grammatical rules cannot be understood effectively. (S. Y., al- Imjritee, d 989 A.H.)
This research reveals that many of such scholars have been influenced by the teaching and
became learned in various areas of Arabic and Islamic knowledge. This can be regarded as one
of the great innovation in Islamic education.
In an interview with (Goni Abacha Kachallari) concerning the new innovation of the selected
scholar of Borno on the area of Islamic education, thus, prior to the emergence of these scholars
the methods of teaching the advanced Islamic knowledge in Borno were too stiff. Students
learn three different languages (Arabic, Kanembu and Kanuri) before learning can be
disseminated. The teachers translate the Arabic works or passage into Kanembu using the
Tarjumg style and make its commentary in Kanuri. Therefore, students must memorize the
Arabic passage and subsequently the Kanembu Tarjumo. This long process in learning has
greatly discouraged many students from advancing their learning. In the same vein, the research
conducted by (T. el-Miskin 1985) stated that, Arabic texts are studied with the provision of
direct and usually scrupulously standardized equivalents in Kanuri language, especially its
early form using Tarjumo of Kanembu language as the essential basis of understanding Islamic
disciplines. The Arabic texts are pursued by subjecting each item to be rendered in exact Kanuri
lexical correlative of the Arabic. This system is still widely practiced all over Borno State.
However, the innovative techniques of these selected scholars manifested also in their efforts
of using simple and precise language while teaching, particularly the Kanuri scholars who use
Yerwa Kanuri dialect, which is very common and simple among vatious clans of the Kanuri
speaking people, without giving much emphasis to the Kanembu language. Other scholars from
Southern Borno used Hausa language. This is because Hausa language serves as the lingua-
franca in many areas of Southern District. In addition to this, the scholars also adopted and
encouraged the Nizamiyyah or Islamiyyah system of education. This also led to the speedy
spread and development of Islamic scholarship in the State.
The research reveals that most of these selected scholars, for instance Jmam Goni Gabchiya,
taught at Mairi Islamiyyah School, Taha Islamic School, Imam Malik Islamic Centre and
others. Shaykh Dr. Hamma Adama Biu also taught in many formal Islamiyyah schools and the
University and Shaykh Hassan also participated in teaching at Islamiyyah schools. Currently
almost all the selected scholars have established their Islamiyyah schools. Moreover, the new
methods of these selected scholars have been felt especially in the methods of teaching in
advanced levels. Another method of teaching adopted by the scholars of the generation was the
use of Arabic language. The contemporary scholars are concern with equipping students for
the understanding of basic Arabic language so that the students could comprehend other books
of the religion. The research shows that many of these selected scholars teach the beginners of
advanced Islamic knowledge Arabic grammar, such as Ajrumiyyah, Imeriti, al-Nahw al-Wadih,
Al-Fiyyatu Ibn Malik and many more others (Goni Imam Kyari). This is because Arabic




P
NATAIS Journal Vol. 25. Dec. 2023

language is the cardinal instrument of understanding Islamic disciplines. As stated by Aby
Abdullahi Muhammad Ibn Dawud al-Sanhajey. Arabic grammar is an'instrument that can Mmake
one to comprehend Arabic language; this made it that any sentence devoid of grammatica] ry|e
cannot be understood accurately. (S.Y., al- Imiritee, (d 989A.H.)
It was also revealed that the selected scholars, versified and simplified some difficult prog,
books of Arabic and Islamic Studies, which they teach in their study circles, such books are.
Nazmu al-Awamil, a prose book of Arabic grammar written by Shaykh Jurjani (D.471 AH)
Nazmu al-Iziyyah, Irshadu al-Muta'allimin walMu'allimi'alaAdabi at-Ta'alimwa al-Ta ’al!umj
Grammatical Analysis on al-Nahw al-Wadih Book I for Primary Schools, MiftahuFanny 4.
Sarf{A key to the art of Morphology) etc. These books influenced other Islamiyyah schools ang
other education circles to introduce such versified and simplified books into their curriculup,
(Goni Imam Kyari). |
This was indicated in the research conducted by (S.A. Bukar 2008), that many study circleg |
and Islamiyyah schools in Borno State teach the book in their schools..For instance the study
circle of Shaykh Goni Abdullahi Isa of Bulabulin Ward introduces the book Manzumat Tagrip;
al-Nahw, by Shaykh Abubakar Gonimi al-Barnawi, into their curriculum. Mallam Goni Bulama
of Zajiri Ward also teaches the book in his study cirele. The famous study circle of Shaykh
Goni Modu Goni Kolo which was considered the biggest study circle in the state was said to
have introduced Manzumat Taqribi al-Nahw into the curriculum.
It was stated that the reason for the versification was that students, particularly the younger
ones, do easily memorize poetry works within a shortest period and without difficulties unlike |
prose or classical literatures. _ | .
(Goni Imam Kyari) buttressed that; Poems could be easily composed within certain period of
time and in different languages for admonishing the people. Not only this, it can easily be
recited, and attracts attention of students more easily than classical literature. (Goni Imam
Kyari) also added that this method of versification of Borno scholars was said to have been
copied from their predecessors such as Shaykh Abdur-Rahman al-Barnawi, Shaykh Tahiru
Ibrahim Feromma. They were also influenced by the writing style of Shaykh Usmanu
Danfodiyo, whose works were mostly versification. The views of Goni Kyari is in consonance
with the statement of (D. M. Argungu. 1992) who hinted that, Shaykh Usmanu Danfodiyo has |
composed more than 480 poetry works in Arabic and Fulfulde languages, though majority of
his poems were written in Fulfulde language. That was because Fulfilde was the language of |
the inhabitants and did not need further explanations. Through this instrument, Shaykh
composed Fulfulde poetry in areas, such asTawhid, Figh, Zuhd, Wa'az and panegyric poetry |
as an instrument of Islamic propagation and mobilization in the spread of Islam and Islamic |
Education in his society. Therefore, being moved by these methods as exhibited by the Sokoto
Jihadist, Shaykh Usman the scholars of Borno imitated his style of writing so, they composed
poems in Kanuri language so that the message of Islam could easily understand.
Another innovation of the teachings of the selected scholars which has significantly
transformed and developed Islamic education is the introduction of Musharakah into the study
circle. It was indicated that Shaykh Goni Modu, Shaykh Gonimi and Mujtaba allowed their
students to interact while teaching, asking questions for clarification and making certain
observatlons‘ without hmdrance. from th{_e side of the teacher. The teachers had gone to the extent
of constructing relevant questions which they asked at the end of their lessons to evaluaté
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whether learning has taken place or not and also rewards the students. This interaction
strengthens the language and also exposes the students to speak anywhere. (Baba Gana
Mustapha Alflyyama)

So also (Abubakar Muhammad) one of the student of Jmam Gabchaya stated that Imam
Gabehiya also encourages student-teacher interactions. He grouped his Jurisprudence students
into two: Maliki and Hambali Schools, with each group been asked to conduct research on
certain issues and present it before the study circle. One Mallam Hamza Muhammad attested
in an interview that the olden method of rote learning by heart without academic discipline had
pave way to a new and competitive method of promotional assessment were outstanding
performance is rewarded with promotion to higher level, while those on low performance are
subject to repeat the class. He further observed that the selected scholars have comprehended
the level of performance and understanding of the students in both the textual studies of the
Glorious Qur’an and the advanced lavels. In this regards, a systematic method of promotion
and demotion was introduced into the learning of Islamic Studies in the traditional system of
education, which is in contrast with the previous methods, whereby all the students study
simultaneously without assessing the levels of their performance and understanding. This led
to low performance of students in the systém; spending many years without memorizing the
Glorious Qur’an, instead they only tend to study a single advanced Islamic book (Hamza
Muhammad Nguru). : |

This research indicates that many Islamiyyah and study circles in Borno are now categorized
into classes in accordance with the level of their understanding in the Qur’anic schools and
advanced Islamic knowledge to further their search for knowledge of Arabic and Islamic
Studies. Similar to this statement, el-Miskin hinted that, the ideal was for the student to master
the memorization well before his physical maturity. But, the stage takes longer than the earlier
envisioned ideal and this lead to a remarkable deterioration of the system. (T., el-Miskin, n.d.)
The new method (promotion and demotion) led to the demotion of low performing students,
so that as time goes on they may improve their performance. Through personal observation, it
was observed that many students at the beginners’ levels memotized books such'as Al-
Qurtabah of Imam Yahya al-Qurtabi, Nazmu al-Iziyyah authored by Shaykh Gonimi, al-
Ajurumiyyah - a book of Arabic grammar and many others, before they could be promoted to
the next level (Intermediate level). However, in the School of Shaykh Goni Modu, students at
the Intermediate level mostly memorized the books that they study at this level, before
proceeding to the advanced level. In this regard, it was stated that students at the Intermediate
level memorize the prominent Arabic grammar titled al-Fiyyah Ibn Malik, which was
composed into poetic style by the Shaykh. This process of studying and memorization of the
book takes them at least one year. Thus the consequences of these efforts of the scholars have
indeed led to the emergence of numerous masters of Arabic grammar in Islamic scholarship of
the State.

In addition to this, it was also revealed by (T., el-Miskin, n.d.) that many students in the
contemporary traditional Islamic school have developed the culture of studying under several
scholars. This might be due to the methods and advice of the selected scholars, such as Shaykh
Goni Modu, who was said to have carried his students to the schools any where he received
lectures, not only this but also given financial aid to his students to study abroad. Imam
Gabchiya was also related to have taken his students to various Qur’anic recitation
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competitions. The selected scholars have also tranSfUHm.’«d the tr.admonal Q_ur ame schog]
students in the area of the recitation of the Glorious Qur’an i a precise Ways as 1t was reveale
following all its rules and regulations (Tmam Ahmad Abubaka{) _ b |
This research shows that scholars like Goni Modu and Gonimi have gone to the exten o¢
: . ) wavati Warsh. Other scholars like
composing poetry titled Tuhfatu al-Qur’an fi Riwayati 7 ; , Mam
Gabchiya engaged in teaching the rules of Tajweed in their St}ldy circles. This effort of the
scholars led to numerous participations of many Borno Qur’?mc school students at the loca],
national and international Qur’anic recitation competitions with remarkable awards. '
Conclusion
Generally speaking the assessment on the roles of the selected Borno scholars on the Islamj,
education of the Muslim communities of Borno State reveals that the contemporary scholar
who emerged in the begging of the 21 century have tremendously and significantly introduceq
innovative methods to the development of Islamic education in Borno State. These efforts of
the scholars in the area of intellectualism have great impact on the education of the Muslim
communities of the State. It was revealed that the’previous stiff methods of teaching in Bomo
where (Arahic, KanembuTarjumo and Kanuri) were integrated in teaching is now replaced by
modern system using common and simple Yarwa Kanuri dialect. Not only this, the rout learnin
in Qur’anic Schools where students were compacted in one class without understanding or,
assessing the level of their performance. It is modernized and grouped in to classes according
to the level of their performance; this also led to promotion and demotion in the Qur’anic school
system. Notwithstanding, The tradition of Ajami writing was re-introduced and revived in the
traditional study circle. Many Ajami literatures were produced by the contemporary Bormo
scholars with solid purpgse of resuscitating it. Another impact of the selected Borno scholars
on the education of Muslim communities of Borno found in this research is the adjustment
from restriction to the mastery of the plain text of the study of the Glorious Qur’an. The scholars
have endeavored and changed this wrong idea and reinforced it with advanced learning of all
disciplines of Arabic and Islamic studies. This led to the emergence of scholars who are
conversant in various fields of Arabic and Islamic knowledge in the State. Another discovéry
of this research was the doctrine of restricting to only one scholar without associating with
other scholars intellectually. It was (evealed that due to the encouragement of the selected
scholars in patronizing other study circles have culminated many of their students to study
under other scholars. From the aforesaid, it is justifiable that the intellectual activities of the

selected Borno scholars have greatly impacted on the education of the Muslim communities of
Borno State.
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Appelldix I
Lists of Informants / interviewees on the roles of Selected Borno Scholars on the new
innovation to Islamic Education of the Muslim Communities of Borno State from (1980-
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2016)
15 Name Place Age | Date
2. Goni Imam Kyari At his resident Umarari ward | 49 | 03™/07/
; ’ 2015
3. GoniAbatchaGoniKachallari | At his resident 65 |29/08/2015
GoniKachallariward
4, Goni Ibrahim Gudumbali Gudumbali Friday mosque |55 |26™/07/
Shuwari 2015
5. Mahmud Mustapha Shehuri North 40 | 11/07/2015
6. Ahmad Abubakar Abba Gana Terab Estate (45) |27"/07
(505), 12015
7. | Baba Gana Mustapha Zajiri Wards 47 |03/07/2015
Alfityyama :
8. Abubakar Muhammad Gamboru Liberty Wards 44 | 09™/06/
AlhajiKaura 2015
9. HamzaMuhammad Shaykh Gonimi Islamiyya 40 | 14™ 708/
HafisNguru School 2016
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Abstract |

The paper assesses some areas of contentions between Izalah and Tijjaniyyah in northery |
Nigeria and attempts to examine and evaluate the views of Muslim scholars of the two factions |
on some aspects related to the religion of Islam. Analytical method was adopted in the paper
to identify the arguments and reasons of scholars of the selected groups. The study, therefore, |/
reveals that, most of the controversies are emanating out of ignorance and whims of some |
scholars in both factions. Thus, the effects of these controversies are hatred and disunity among |
Muslims. The paper argues that solutions to these controversies can be achieved in two ways: |
one, through proper enlightenments for the adherence to Qur’an and Sunnah of the Prophet
(SAW); two, the Government should take control of religious matters since religion is partand |
parcel of the life of Nigerians. |

Keyword: Tariqah, Sufi Order, Salafiyyah, Izala, Tijaniyyah, Qadiriyyah, Muslim scholars and
Northern Nigeria.

Introduction

Islam is a complete way of life for a Muslim. The Qur'an and Sunnah of the Prophet
Muhammad (SAW) are the primary sources of the Shari’ah. For a Muslim to get Allah’s |
pleasure he must followed all the injunctions of the Shari‘ah found in the Qur’an and sound |
traditions of the Prophet (S.A.W). The Prophet’s companions (R.A) and two generations after
them were the embodiments of the true teaching of the Prophet and their actions were clear
emulation of the true understanding of the context of the Qur’an and the Prophet’s traditions |
because they were those whom the Prophet (SAW) obliged Muslims to consider as the best
among all.'In spite of all this, early Muslims started to experience controversies due to
differences in religious interpretations by some groups which led to the emergence of some
alien ideologies. The later generations of Muslims continue to experience the emergence of
new ideological teachings contrary to what the Qur’an and the sound traditions of the Prophet
Muhammad (SAW) are teaching. In view of above, this paper attempts to assess and evaluate
some contentious religious issues between Tarigah sufi orders and Jzalah salafis in northem

Nigeria, to evaluate their impact on the relationship among groups and to come up with
recommendations. .
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[slam in Northern Nigeria

There was an old connection between the region of the present-day Northern Nigeria with other

countries of North and West Africa that originated from the days of the Phoenicians and

Romans who were the first people to have established trade and political relations with the

black tribes that lived across the Sahara-deserts.2

Generally speaking, historians have not agreed on the precise date of the coming of Islam to

Nigeria, however, it is established that the existence of Islam was very much felt in Kenem

Borno since the 8"century CE. Hulma Jilme was the first of its king that accepted Islam and

established a strong relationship between his kingdom and the Maghrib. That relationship had

greatly helped in the rapid development of Islam and the Muslims. With the demise of Hulma

Jilme in t he year 1097CE his son, Mai Dunama, succeeded him. During his reign, he created

an enabling environment that had allowed Islam to thrive and developed his kingdom through

its teachings. Similarly, Islam had accorded a state patronage during the reign of Mai

[drisAloma.? | '

Islam, therefore,' spread to most parts of Hausa states via Borno due to the political, cultural

and commercial ties that existed between them.*The role played by the Wangarawa, Fulani and

the Kunta scholars had contributed greatly to the spread of Islam in Nigeria. From the sixteenth

to the eighteenth century a solid foundation accorded to Islam that makes it aunique religious

practice, and ensured its rapid development and enhancement in the private and public life of

its adherence. Islam, thus, exerted a great deal of influence on the social, political, and

economic life of the Muslims in Northern Nigeria.’

Unfortunately, the religious practice has degenerated afterwards in spite of he concerted efforts

made by some indigenous reformers at different times to turn the tide. This was virtually due

to the fact that some scholars do not actually convey the actual teachings of Islam. They instead

resorted to preaching in favor of their sectarian inclinations. Furthermore, some leaders used

to exploit sectarian differences among the Muslims scholars so as to achieve their political

goals at the expense of the Muslims’ unity.

The Emergence of Sufi Orders in Northern Nigeria

Sufism is an approach to God based on constant worship and devotion, through abhorring
allurement of this world, abstinence from pleasure, property, position and retirement from the
world into solitude for divine worship. In other words, Sufism represents asceticism, which
was a common practice among the companions of the Prophet, and those who came after them
particularly in the second and third generations, as the path of truth and right guidance. This is
the way Ibn Khaldun introduced the subject in his book, The Muqaddimah, after that he
systematically explained the historical development of Sufism as a distinct and special
discipline that consist different forms of mystical exercises.

The Sufi Orders are the oldest Muslim groups and still have larger followers in Northern
Nigeria. It is very difficult to find out when Sufi orders (commonly known as Tarigah) were
exactly introduced in the region. However, it is certain that Tarigah Qadiriyyah was earlier
introduced before Tariqah Tijjaniyyah. The general characteristic of their members is strong
attachment to their respective religious Sheikhs. The two major groups (Tijjaniyyah and
Qadiriyyah), are barely interested in promoting ritual aspects of Islam, Islamic education and
Sufi’s ideology. They are clearly apolitical and closely related to each other in terms of
doctrines, ideology and teachings.®
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The Qadiriyyah Sufi Order
The origin of Qadiriyyah Sufi order is dated back to the
was named after Sheikh Abdulgadir Al-Jilani who estab

and a scholar of Sufism. _
The Qadiriyyah doctrines spread in Hausaland in the fifteenth century. It was reported that, t,
_ ' rteenth centuries,’ before its final IN-roadg

Qadiriyyah came to Borno during the twelfth and thi ; e
in the Hausaland. The Order contributed to the expansion of Islam in that area. The triumvirateg
Sheikhs (Uthman bin Fodio, Abdullahi bin Fodio and their Son Muhammadu Bello) Were
affiliated to this order. These leaders were not only Sufis but Shuyukh (plural of Sheikh) op
Qadiriyyah who encouraged their followers to lead a pious life and endeavour to seek
communion with God. Qadiriyyah became widespread after the emergence of'the Sokoto Jikq
moxgement and the subsequent establishment of the Sokoto Caliphate 1n the nineteenth century
CE.

The Tijaniyyah Sufi Order

The Tijjaniyyah Order is also named after its founder Sheikh Ahmad al-Tijjani of Algeria,’ and
is widespread in North Africa, West Africa particularly in Senegal and, later on, Northern
Nigeria. The advent of the Tijjaniyyah is related to the al-Hajj Umar’s visit to the region,
although some views contend the presence of the Order earlier in Kano and Borno. "’

During his stay in Sokoto, al-Hajj Umar seemed to -have initiated Muhammadu Bello bin
Uthman bin Fodio to the Tijjaniyyah''This is followed by the initiation of many people to
Tijjaniyyah in different parts of northern Nigeria including Zaria, Kano, Borno and Sokoto.
This resulted in a struggle for hegemony between the new introduced order and the well-
established Qadiriyyah particularly in the 19th century and even during the colonial era.'* As
a result, there were series of crises which shall briefly be discussed in the succeeding lines.
Intra-Religious Crisis between Qadiriyyah and Tijjaniyyah Sufi Orders before Izalah
Movement in Northern Nigeria '

Qadiriyyah and Tijjaniyyah Sufi orders were the first Muslim groups to emerge in what is
known today as northern part of Nigeria. Qadiriyyah was the oldest and most prominent Sufi
group in Northern Nigeria. The Sokoto caliphate played an important role in spreading the
order. Tijjaniyyah came to Nigeria in the 19™ century and soon became a counter-pole Tarigah
Qadiriyyah. However, while the leaders of Sokoto caliphate were members of the
Qadiriyyah,the Tijjaniyyah spread among traders and religious scholars. .
The controversy between the duo dates back to when a debate arose about the affiliation of
Muhammad Bello bin Fodio to the Tijjaniyyah. In other words, it was the starting point when
affiliation to one Tarigah recorded religious and political meaning. This is because the
conservation of Muhammadu Bello bin Fodio’s.tradition and changing to’ Tijjaniyyah was
perceived against the tradition of Sokoto rulers and the tradition. Also at that critical juncture,

thirteenth century. This Tarigah (path)
lished himself in Bagdad as a Preache,

Kano emerged as a new Centre of the Tijjaniyyah that became increasingly independent from -

Qadiriyyah Centre (Sokoto). At the beginning of the twentieth century the two Orders started
canvassing for more adherents. Moreover, the affiliation of the Emirs of Kano to Tijjaniyyah
Sufi Order and their commitments to the spread of the Order in their domain helped immensely
in the development of Tijjaniyyah in northern Nigeria.

A religious debate over Qabdh or Sadl in prayer became an issue among adherents and a reason
to divide mosques as well as blaming each other with heresy. Qadiriyyah and Tijjanivah
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presented themselves as the most righteous Tarigah to the Nigerian Muslims. 'I‘he::r criticize
each other’s path and authenticity of origin. The Tijjaniyyah’s success in attracting many
followers was considered dangerous by the Qadiriyyah.
But this controversy came to an énd in the mid of 1960s with the appearance of Sheikh
Abubakar Mahmud Gumi who preached against some practices and ideologies of Sufism.
Therefore, with the appearance of the Sheikh Abubakar Mahmud Gumi, the Sufis had to changg
their strategy towards responding to issues raised by the Sheikh. They have to forget their
differences and fight the common enemy.
Establishment of Izala Organization in Nigeria
Jama'atu Izalatul Bid’a wa Igamatus Sunnah, (popularly known as Jzala), claims to follow
Qur’an and Sunnah as the fundamental sources of belief and action: Primarily it is against the
Tariga Sufi Orders. Izala condemned as blameworthy all innovations in religion and all the
Sufi concepts. It also condemned notions of.Sufi hierarchy which assigned them ranks such as
Gawth and Qutb. Regarding the formation of the Izala movement in Nigeria, Yandaki ascribed
it to the collective effort of two persons — Sheikh Abubakar Mahmoud Gumi, whose long-
standing efforts had set the process for the movement in place, and Mallam Isma’ila Idris who
preached it to the public.'? -
JIBWIS is an abbreviation of Jama atu Izalatil Bid’ah wa Iqamatus Sunnah which means an
“Organization for the Suppression of Innovation and Re-establishment of Sunnah” This
organization was established in 1978 in Jos, the capital of Plateau State Nigeria by
MallamIsma’il Idris Jos, a disciple of Sheikh Abubakar Mahmud Gumi.'* '
Prior to the establishment of the Jzalah organization, Sheikh Gumi was prominent in criticizing
the position of Sufism in Islam and.the way sainthood was propagated and practiced. He also
criticized most of what has been said about Sheikh Abdulgadir Jelani and Sheikh Ahmad al-
Tijjani and argued that both Sheikhs (Abdulqadir Jelani and Ahmad Tijani) were innocents of
most of what was written about them, including many practices which they were said to have
advocated.'?
Izala, is a type of Salafiyyah movement established in northern Nigeria to fight what it sees as
Bid’ah (innovation) practiced by the Muslims.'® Since its establishment, the Jzala movement
has considered fighting innovations in religion as the most crucial element of its objectives as
indicated in its full name: Izalatul Bid'ah wa Iqgamatus Sunnah (Removal Innovation and the
Establishment of the Sunnah) and as also reflects in its doctrines and understanding of Islam.
Some of the common practices criticized by the movement are briefly highlighted below:
1. The art of memorization and recitation of the Qur’an and its interpretations i.e., it is
wrong to recite the Qur’an quickly in lieu of Tajweed.
2. Unrestricted gender relationship in Hausa land
‘3. Celebrating the night of mid Sha’ban and fasting the month of Sha’aban as a whole
especially by the old Muslims.
4. Reciting the Qur’an, Tasbih and even prayer (Salar) at a tomb
The Salatil Fatih was heavily criticized by [zala. Izala doubts the credibility of this
prayer and its origin from the Prophet (PBUH).
6. Izala also criticized Zahir and Batin (manifest and Hidden) knowledge categorization
of the Sufis. :

=
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heavily criticized by [zalah. They e |

7. The celebration of Maulud has also been S e muoris oo\ 3

attention to the fact that neither the Prophet (S-A-W) n
birthday!? e | S
Condemnation of the book of Tijjaniyyah entitled: Jawahiril Ma m“:}i e
. The founder of Jzalah movement criticized Jawharat al-Kamal by -be hwar'ns_ :
0. Practicing dhikr, Wazifa during which the Prophet appears, Seems to be heavily rejecteq
by the zalah. : _

eath which people come to gather on the 3u

11. T;l;e tradition of Sadagah after someone’s d
7% and 40™ days t licate for the deceased. .
s f favors through sacrifices and the

12. The Izalah movement denounced the expectation 0 :
use of drums and in mosques. For Sheikh Gumi, Sufis have neither access to the hiddey,
nor are they privileged among other Muslims.

However, Izalah organization contributed on the following aspects:

Islamic awareness

Integration of Islamic and Western Education.

Religious propagation in Mosques and open places.

Publication of religious books and journals.

Collection and distribution of Zakat

. And, the distribution of inheritance to the entitle heirs, etc.'®
Izala is prominently present in all the States and Local government of the northern Nigeria

since 1990s. However, it became divided into two: Jos faction under Sheikh Ismaila Idris Jog
and the faction of Kaduna under the leadership of Sheikh Maigandu Muhammad.
Some Issues of Contention between Salafis and Sufis in Northern Nigeria

Some opinions of Sheikh Abubakar Mahmud Gumi and his disciples were seemed to be very
harsh in most cases. This does not, however, mean that the zalah scholars condemned the Sufis

in Toto; however, attention would only be paid to analyzing and evaluating some areas of

contention between Izala and Tariga as follows:
(1) Status of the followers of Tarigah in Islam.
(2) The position of marrying a Tarigah lady
(3) Forms of dhikr (Wasifah)of theTijjanis
(4) Issues of visitation to the tombs of the Prophet and Sheikhs seeking intercession
(5) Excessive respect and blind obedience to Sheikhs.

(6) Maulid al-Nabawi

Status of the followers of Tarigal in Islam
Sheikh Abubakar Gumi commented after the interpretation of verse 159 of Suratul An'am

which read:
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As for those_ who dl':ude their religion and break up into S thO;.l o
hast no part in them in the least: their affair i with Allah: He \;vill in
the end tell them the truth of all that they i i
Sheikh Gumi in his commentary on the above verse vie :
\ wed th fi order 8
heretic who went astray, even as they pray and fast. That j be:aiggi;r:;s nfidgugioups and
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pecame divided in matter of their religion which they are commended to follow. According to
him: :
Whatever person does, he should question himself as, has any
opinion (of the prophet) does this? If he has not does it, tell him, you
are among the dwellers of hell fire, he who innovates something that
the prophet did not do, the prophet has nothing to do with him.
Likewise, he also has nothing to do with him. Even if he repeatedly
saying that he loves the Prophet (S.A.W), he is telling lies, they have
been unaware of the ideology they follow. Allah (SWT) would
expose their evil acts before the witnesses in the Day of Judgment.
(The witnesses) would say, these ones, have followed Tijjani. And
these have followed Qadiri. These have followed this and that... it
will be said, “this is where you will all go... to the hell fire."

Thjs harsh statement by Gumi cannot be said to be in consonance with the clear meaning the
verse. This is because; according to the opinion of Abdullahi bin Abbas (RA) as rightly assets
by al-Awfi the verse was revealed in reference to the Jews and Christians:

Before Muhammad (SAW) was sent, the Jews and Christians

disputed and divided mto sects. When the Prophet was sent Allah

reveal to him this verse?

Although, by extension it can be referred to Muslim sects, but one can say that today Izala is a
victim of the same guilt of divisions, :

Ibn Kathir commented that it is apparent this verse refers to all those who defy the religion of
Allah, or revert from it. Allah sent His Messenger with guidance and the religion of truth so
that He makes its victorious and dominants above all religions. His law is one and does not
contain any contradiction or in congruity. Therefore, those who dispute in the religion just like
those who follow the various sects desires and rmsgmdance then Allah has purified His
messenger from their ways...*!

Some disciples of Sheikh Abubakar Gumi are influenced by the verdlcts of his fatwah against
the Sufis to issue similar Fatwah as follows:

Sheikh Sanusi Khalil a d15c1pic of the Gum1 on interpretation of verse 17 of SuraruIF urgan:

d:.\_u:';ﬂi.a il djmm‘UJJuAUJMLA;PQJ}J&?JJJ

The day He will gather them together as well as those whom they
worship besides Allah, He will ask: was it you who let these my servant
astray, or did they stray from the path themselves?

Commented as thus:
On the Day of Judgment, those whom were worshipping in the
world will become irieffectual to those who worshipped them. Some
Tijjani’s do worship Ahmad Tijjani and Sheikh Ibrahim Nyass.
Therefore, there are others who keep portrait of Nyass, thinking that
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if his picture is present in one’s house a thing will not 3{lliiﬂr11therein,
On the Day of Judgment, Sheikh I!)ral{lm NY;SS_ wL i\g no
concern over those who worshipped him, if at all he is pious™.

Even though, some of the Sufis is said to have defy the religion of Allah or even TEVert from
but it can only be very few among them. Moreover, most of the Tarigah people dissocigyy
themselves from some opinions and practices-of the extremists among the Suﬁs..B.ut Gum;
expressed his opinion generally to all the Tarigah followers as the followers of a religiop Othe;
than Islam.
Position of Marrying a Tarigah Lady i
In his interpret‘a&tion of the Qur’an Chapter 2(Suratul Bagargh) verse 221 thh,[e?d:
Py An depilize v B¢ v 2. 85, B 14 52 L AR
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Do not marry unbelieving women (idolaters), until they believe: A
slave women who believes is befter than in unbelieving weman,

even though she allures you. Nor marry (your girls) to unbelievers
' until they believe: A man slave who believes is better than
unbeliever, even though he allures you. Unbelievers do (but) beckon
you to the Fire. But Allah beckons by His Grade to the Garden (of
bliss) and forgiveness, and makes His signs clear to mankind: That

they may celebrate His praise.

Sheikh Gumi commented, “that, the marriage of a Christian is prepared to that of the followers
of Tarigah, for you can marry a Christian lady, but you cannot marry from the followers of

Tarigah...”>

Gumi here has equalized the followers of Tarigah orders with the polytheists whom the Qur’an
forbade Muslims from marrying. He emphasized on the position of Tarigah people as non-
Muslims, hence Christians are better than them, for one is allowed to marry a Christian lady
but forbidden to marry a Tarigah lady.
In fact, this is contrary to the doctrinal belief of the Ahlus-Sunnah which the Jzala proclaims:
that one cannot condemn a Muslim because of a sin in as much as he testifies that there is no
deity worthy of worship but Allah and he prays.
Forms of dhikr of the Sufis

sThere are forms of awrad or adhkar peculiar to both Qadiriyyah and Tijjaniyyah Sufi Orders
which every, follower is expected to adhere to. Wazifah is a form of dhikr of Tijjaniyyah that is
mandatory for the followers to perform every day. The three major components of wazifah are: |
Haylahah® Istigfar®and Salat ala an-Nabiy 2 Howevér, the bond of contention of Izala is not
on what is being recited but on the authority of doing so, Hence to them it is an innovation that
has no authority from either the Qur’an or the Sunnah of the Prophet Muhammad (SAW).
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Anyone who did Wazifah and any act of worship disapproved by
Allah (S.W.T) and the prophet of Allah (S.W.T) will be questioned
n the Day of Judgment, A follower of Tarigah, will be brought
forward and be questioned as to, who directed you to engage in this
type of Wazifah as an act of worship? Then the Prophet (S.A. W) will
say, “I am not involved in this.2’

Abgve is an opinion of Sheikh Khalil at his translation of the verse 41 of Suratul-Nisa’i which
reads:

¥ sl Fb g e sl iy - ’ s
Rgs oV ha (e &\ 5 ety A6 08 (e Ui 15) a8
How then if we brought from each people a witness and we brought

you as a witness against these people!

The Sheikh further comments: innovation in a method of worship will make the worship to be
null and void hence be rejected as said by the Prophet (SAW) in a Hadith which was transmitted
by Bukhari and Muslim on the authority of Aishatu (R.A) that.
3 sed Ahe ol La 138 U gl A Guaal (g

Whoever innovates into this matter of ours that which does not

belong to it, it will be rejected.?® '
The indication of the Hadith includes all innovations introduced into Islam not only in the
forms of dhikr practiced by some Tarigah followers. Therefore, to specify the Hadith only to
the adherent of Tarigah with regards to their forms of dhikr is incorrect. In fact, innovations
are practiced by all Muslim across every religious group in Nigeria, including Izala itself. For
example, the Qur’anic recitation competition (musabagah) and wa’azin kasan are some of
these innovations being spearheaded by the Izala in the country. It is also pertinent here to
consider the classification of Bid’ah into muhsinah (good) and makruhah (reprehensive)
discussed by sheikh Usman bn. Fodio; the leader of the Sokoto caliphate. This is because if
everything that has not been done by the Prophet is termed as bid ‘ah in religion, so even the
Izala itself will not be spared from that.
Issues of visitation to-the tombs of the Prophet and Sheikhs seeking for intercession
It has been the practice of most of the Tarigah followers to visit tombs of their sheikhs and
make supplications. On the issue of intercession and visitations to the tombs of saints and
Shuyukhs seeking for blessing under the pretext of Tawassul and Istigatha, SheikhJa’far
Mahmud Adam one of the renownSalafiyyah scholars in northern Nigeria has this to say:

“ .. But after the demise of the Prophet (5.A.W), there is no any

textual proof of any verse or a sound tradition of the Prophet

(S.A.W) which stipulates that the messenger of Allah will seek for

the forgiveness of Allah for someone, while he is in his grave. Many

a times the Sufis are bringing Hadith which are weak and baseless

as a proof that if a person paid a visit to the tomb of the messenger

of Allah, he should appeal to him or lay his complaint there. He who

does this no doubt is calling someone beside Allah (S.W.T).?
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It is plain beyond any doubt that appealing to those on grave of seeking their assistance js
Islamic. It has no any base in the Shari'ah. Those in graves are the once seeking prayers from
those who living to ask for them the mercy and forgiveness ofAllgh. W_hat I?ala S‘?hﬁlars Ought
to have done to the ignorant Muslims who practice such kind :E)f things is to intensify Preachip
to enlighten them in line with the methodology of the prophetic Da’awah. B“t_’ addressing them
as Mushrikiin can only put them at distance from accepting the truth. .
Moreover, on the issue of intercession on the Day of Judgment there are two conditions;
(1) Command of Allah |
(2) Sound belief -
No one can intercede without the command of Allah' (SWT) as He clearly says in many
verses of the Qur’an: :

| a3l V) edie adly (g3
... Who could possibly intercede with Him without His permission...*°

The other condition is sound belief, that is to say only those with sincere belief would be
allowed to be interceded, thus Allah says:

... and they will not intercede for anyone but for whom He willed...?!
Therefore, devoid of any of the two aforementioned conditions no one can intercede or be
interceded on the Day of Judgment. « o'
Excessive respect and blind obedience to Sheikhs
Izala scholdrs are criticizing the Sufi followers with regards to the kind of respect and
obedience to they give to their Sheikhs. The Sufis insist that one should respect his Sheikh,
emulate and abides by his words and actions unquestionably. Yet, the Izala argued that while
Islam has generally instructed that teachers are to be obeyed, there is a limit to the obedience.
They would only be obeyed if they commanded what is right, and where they commanded
wrong, they should not be obeyed. Therefore, any leader that does not command for the |
obedience of Allah, he will not be obeyed. Likewise, any governor or a president that |
commands for the disobedience of Allah, he will not be obeyed. A leader who will command
for the disobedience of Allah, he will not be obeyed, Sheikh Jafar lamented. He emphasized |
this because many among the Sufis make reference to the Qur’an 4:59 as an instruction for |
obedience to their leaders, teachers, and Sheikhs etc. that a person should obey his Sheikh
completely. One of them was even saying:

You should submit to your Sheikh altogether, do not question him,
even if you see him committing a sin. .32

Therefore, on their part, they don’t question a teacher. It is si gn of disrespect to say why? On
of them said anyone who says to his Sheikh “why?” He will never
this is a sign that a person will never attain success in
whatever and that must be accepted by the disciples.

; prosper. According to them
life. Therefore, a Sheikh can just say

By Allah, this is a gateway to destruction. In Islam, the total and ' is
: : 2 complete obedience
restricted to Allah alone and His Messenger (SAW) while obedience to teaﬁ:hers is restricted:
On that, the Almighty Allah says:
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"0’ you who believe obey Allah and obey the Messenger of Allah

and those of authority from among you. And if you are quarrel on
‘ anything refer it to Allah and His Apostle.33

The above verse indicates that there is every tendency for anyone other than Allah and His
Messenger to err. For that, where there is disagreement among us, we should refer it to Allah
and His Apostle (SAW) for reconciliation. Therefore, a teacher cannot be obeyed
unquestionably. But sincerely indiscipline is the major setback of Izala. There are so many
reported cases on how followers challenged their teachers for simple issues that they ought to
have overlooked, and this has to do with how people are trained to challenge everyone. For
clarity, the Companions of the Prophet respected him so much that whenever they are before
him, they conducted themselves with decorum as if there were birds on top of their heads.

Accordin gly, there is no limit to the respect one can give to his sheikh if that does not contradict
the teachings of Islam. ' -

Maulid al-Nabawi

Maulud is the celebration of the birthday of Prophet Muhammad (S.A.W) practiced by the
Sufis annually all over the world. In northern Nigeria, Maulud is celebrated annually and is
considered it as a sign of love to the Prophet. The Izala scholars vehemently oppose this, and
draw the attention of the Muslims to stop it for it is an act of innovation introduced into Islam.
Sheikh Kabir Haruna Gombe one of the leading contemporary Izala scholars likened Maulud
to Christmas celebration. He further explained: “There is one notorious attitude shown by those
practicing Maulud on the day of its observance, that is when the followers of Sunnah come to
(pass) their assembly, and they tend to partake in dancing, twisting and jiggering of their bodies
so as to disturb the followers of Sunnah. Alright, even if you vex me by doing this, you become
the companion of the Hellfire, and what did you drive from doing this act?”

However, a mere declaration of Maulud day and the Easter day as public holiday by the
Federation of Nigeria does not in any way equate the two as asserted by SheikhKabir Haruna
Gombe. But dancing, twisting chaste and jiggering bodies by some of those who are practicing
Maulud does not conform with the teachings of Islam and its forbidden. But dancing, twisting
and jiggering bodies by some of those who are practicing Maulud does not conform with the
teachings of Islam and in reality is a forbidden act. The only question is does their action make
them companions of the Hellfire?

Then, it is better to say there is nothing in the Qur’an that says we should celebrate the Maulid
al-Nabawi. The Prophet himself did not practice it nor commanded any of his Companions
(R.A) to observe it. Indeed, he even warned his companions not to exaggerate his veneration
as the Christians exaggerate about Jesus.
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Conclusion s S
Contrary to the general expectation, the relationship DefWezD Izal ariqah’ cap

-, een how the S
perceived to be a positive one in the eyes of the Shari’ah. We have s two factj,

of Tarigah (Tijjaniyyah and Qadiriyyah) that were hitherto foes had joined together and becyy,

k the
f{:are

brethren with the arrival of Izala. Not only that, 1zala movemf:'-:ntﬂlllas beel}f :Ellg tchheE:
excesses in religious matters earlier condone by the Sufi orders 1111 € 31’*:2 (1; e Y. Dut, j
is not taken, there is every tendency that Izala may ater on fall prey me a vict
innovations against which it has earlier preached. —

All the same, controversy in expressing view in the matters of religion is not a new
However, a Muslim should not be inclined to any sect without actually knowing theijr

been on for decades over issues that needed,to be addressed for proper understanding, Tp;,
would be with the view of bridging the misunderstanding whether of methodology o
attachment to bring the two groups closer to each other. ThuS_, the paper ‘?3115. that each scholay
of the two factions should fear Allah (SWT) and be cautious while issuing a Fatwah o
something contrary to his belief and inclination. Similarly, the Government should periodically

organize conferences for scholars to verify the validity or ti)thervfuis? of: their Opipions i
sgresses limit while issuing a verdict againg;

finally, it should enact laws against whoever tran
other sects.
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THE ROLE OF WHISTLEBLOWING IN STEMBJING THE TIDE OF INCITEFUL
DA’WAH PRACTISES IN NIGERIA

By'
Hussaini Muhammad, Ahmad Adamu Kuta and Uthman Nde{man Ndanuga
Department of Islamic Studies, Niger State College of Education, Minna,

Abstract

The significant role of a whistleblower is acknowledged from the social, economic, Politicy
and other aspects of human life. This is because, it is not only a sure means of a check-andﬁ
balance mechanism but can also help in stemming the tide of inhuman transgression and abuge
in most sectors of human endeavour for instance, socially, administratively, €Conomica]|
religiously and in most mundane affairs if judiciously utilized and effectively monitoreq,
the other hand, Islam as a religion had since inception, recognized the indispensability o
Whistleblowing and had road-mapped strategies for its operation in daily activities of Muslim
Ummah as stereotyped by the Prophet Muhammad (SAW) himself and the Sahabah (R A)1,
the present. In essence, the need for the rejuvenation of the whistleblower mechanism to check
the activities of Du’at (Islamic Preachers) in Nigeria and especially in Northern Nigeria cannot
be underestimated. It is on the bases of this that, this paper examines the role of Whistleblowing
in curtailing the excesses in Da’wah (Islamic Preaching) among Islamic preachers in Nigeria
Descriptive survey type was used in this study in addition to the use of primary and secondary
source materials. The paper recommends that, both the Local Governments and States should
constitute a Joint-Da’wah Boards (as a different ‘arm from the states ministries for religious
affairs) saddled with the responsibility of co-ordinating Da’wah activities in both the Loca|
Governments and States. Again, the Islamic Supreme Council of Nigeria should endeavour to
co-opt a qualify Da’iyah from each state to serve as a member representing their states.
Introduction | |

Whistle blowing policy has been instrumental in fighting against corruption and other unlawful
conduct in both the public and private arena in Nigeria. This therefore, encourages a culture of
transparency and openness. The role of whistle blowing policy spans across checks and
balances such that detect crimes, reduces crime, reports crime, enables fund recovery and
prosecution of offenders, and increased public awareness. By extension, Da’'wah (Islamic
Preaching) in Nigeria and the dominance of Islam among other religions by the Du ’at (Islamic
Preachers) in Nigeria especially in Northern Nigeria. However, a situation whereby the Da’wah
is used as a spring-board to unleash insults, abuses, character deformation, sycophantic
spirituality anchored on the inability of some of the du’at to utilize the Islamic principles and
methodologies in the call to Islam is worrisome and calls for utmost efforts from all Muslims
in Nigeria especially in the North. It is on this bases that, this paper examines the concepts of
whist_lx?blowing frmg both sec_ular and I.SIaIIZ.liC C{?ntext, and the role whistleblowing can play in
curtailing the excessive Islamic preachings in Nigeria and its ne gative impacts on the populact
in Nigeria.
Review of Related Literature i . . .
Mo.d'fa'm uEget the tenlg ‘;Nhi?ﬂe blowing’ was made by a United States of America c:onsumfI
activist by name Ralph Nader in 1971 and quoted in William‘deﬁning ‘whistle blowing’ & @
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deed of a person who believes that the public interest is more important than that of the
institution he works for, blows the whistle that the institution is involved in fraudulent, corrupt,
illegal and harmful activities”. Emphasizing on the importance of Whistle blowing, Adetula®
stressed that, whistle blowing has been recognized universally as one of the instruments to
combat corruption and support good governance.
In essence, whistle blowing has been a debatable and delicate issue because it involves
revealing or exposing unethical secrets that a given individual, organization, government
institution and company is involved and found wanting in. Whistle blowing as a term is
perceived to depict two different and unrelated implications: first of all, it refers to the exercise
of a police officer blowing his whistle in order to nab an alleged criminal; secondly, it is
understood to follow the normal exercise of referees during sporting occasions who blow their
whistle in order to stop a foul action3.In a nutshell, whistle-blowing is to crave the indulgence
of authorities about an observed anomaly in a particular place and time and according to
Jubb* said that, there are eight elements in whistle-blowing, namely: '

i- The existence of whistle-blowing actors (whistle-blowers) who could be an employee

orformer employee working in the organization etc.

ii- Targets, namely management of the organization committing an offense or fraud.
iii- Individuals or persons reported.

iv- Evidence that there has been a violation or fraud.
v- Information.

vi- Action-for instance, reporting through a special institution within the organization or
through other channels.
vii- Motives, reporting must be exetuted as voluntary moral protests not other motives.
viii- Result- result due to reporting |

Nigeria and Whistleblowing Policy LA o
The Féderal Government in an attempt to curtail corruption, financial malpractice and
mismanagement of public funds as well as encourage compliance with financial regulations
has, through the Federal Ministry of Finance (FMF), introduced a whistle- blowing policy,
known as the Federal Ministry of Finance Whistle-Blowing Policy (FMF-WBP). The Whistle
Blowing policy is directed at motivating anyone with information about a violation of financial
regulations, fraud and theft, financial malpractice or mismanagement of public funds and
assets, to report it to the Federal Government through the Federal Ministry of Finance (Federal
Ministry of Finance FMF- Whistle Blowing®. -
Interestingly, according to Edmund and Kelechi®, the practice of whistle blowing is not new in
Nigeria. It Date back to the early African societies, traditional regulation enforcement
organizations depended on info made available by whistle blowers in sustaining law and order.
For example, the Yoruba tribe understood that an Oba can get info from whistle blowers in
order to attain to the basis of any criminal behaviour or misconduct in his province. The belief
is represented in the saying which stipulates Eti Oba nile eti Oba loko, eniyan Io n jebe. (The
Oba hears everything). Whistle blowers were secured by the Oba as his informants and should
not be queried by any given authority or person. In a related manner, such also applied to the
pre-colonial Igbo political system where the Igwe or Eze get intelligence information through
his subjects who were scattered in the community disguised as ordinary villagers but in reality,

L]
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they are basically spying for the blenglﬁt c:f ll;e Igwe or Eze as the case may be. This is knﬂwn |
as igha akwukwo nwanunu (whistle blowing). o i i
Ornijula’ asserted that, since the inception of Nigeria's lndépegizncl&; tfi;trrftoonly the
administration of Muhammadu Buhari that provided the opportunity and p Persong

: ; : =k tivities such as misconduct and finang; |
with reliable evidence about violation, improper ac R Mg al]
related crime, which have the tendency to impact ad}re_rgely on the ngerlantﬁ ;rlament an
its peoples. As such, whistle blowing policy was mgated to enco'urageb ]iceorlg t .agﬁlnst
corruption and financial crimes; increase level of public awareness mﬁfﬂ‘; = e Ao,
improve accountability and transparency in the management of public funds; ab\;ance case of
doing business indicators and Nigeria’s government ranking and recover public treasurieg
which can be used to fund Nigeria’s infrastructural shortfall (2016-2023)..

In essence, Omojola cited Federal Ministry of Finance (FMF)® saying that, ’Ehe f'efleral
government solely offer and provided the opportunity and platfom:: to persons with reliabje
evidence about violation, improper activities and misconduct, whj?h have the tendency ¢,
impact adversely on the Nigerian government and peoples to intensify exposure of financia| |
related crimes. As such, whistle blowing policy was initiated to encourage _the ﬁgh‘f ag.ainst
corruption and financial crimes; increase level of public readiness in public organizations;
improve accountability and transparency in the management of public funds; aclv:emce ease of
doing business indicators and Nigeria’s government ranking and recover public treasuries
which can be used to fund Nigeria’s infrastructural shortfall. :
Whistleblowing- Islamic Perspective

Every religion teaches goodness. Islam builds the basis of belief in right and wrong, rules and
regulations. These rules must then be executed by the individual who produces a standard of
morality in relation to how an individual responds to ethical issues within the organization Puni
et al® stated that, in the Shari’ah, one of the essential components equivalent to the concept of
whistleblowing is the institution of Hisbah derived from a duty of amr ma'’ruf wa nahya
anilmunkar (enjoining the good and forbidding the evil).

Al- Mawardi'® technically defines Hisbah as a means of enjoining what is right when it is
found neglected and forbidding what is wrong when it is found to be practiced while literally,
Ibn Taymiyyah in Mukhtar!! purported that, Hishah as a calculation, consideration or
recognition that represents a state’s political, economic, and social institutions in order to
promote appropriate conducts, as well as to evade all types of malpractices and offenses which
is commonly done in anticipation for a reward (ihtisab) from Allah. Apparently, the definition
of the term Hisbah connotes the idea of forbidding the evil and commanding the good. This
presupposes that, there is a responsibility on individuals as well as groups who sees an evil act
to forbid which is done with the sole intent of protecting the well-being of the society i.e., to
report such wrongful acts.

In essence, the concept of whistleblowing in Islam is unique because, it is derived from the
Shari’ah though the Qur’an does not describe it as Hisbah institution. The Qur’an says:

. c % el FI . . n,,e T oasf.. ua_. % }‘,ﬂ;)‘ 2o a "'
Oyt o4 Bl S e 3aiss awrally 0ty A ) 00 1 2%, oK
Let there arise out of you a band of people inviting to all that is good, enjoining

what is right, forbidding what is wrong: They are the ones to attain felicity
(Qur’an 3:104)2, .
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As to those who
(fellowship of) b
(Qur’an 5:56).

turn (for friendship) to Allah, His Messenger, and the
elievers, it is the fellowship of Allah that must certainly triumph

In addition, a hadith in sy

(commanding the good pport of the duty of amr bil ma'ruf wa nahy anil munkar

: 00d and forbidding the evil) said:
QWY Gl Uy (i3 B § OB el abing § 00 coug il k&2 i by ¢
He who amongst you sees something abominable should modify it with the help of his

hand; and if he has not strength enough to do it, then he should do it with his tongue,

ang ifl he-has not strength enough to do it,(even) then he should (abhor it) from his heart,
and that 1s the least of faith(Sahih Al-Muslim, Hadith No.78)3,

Indeed, unlike the western whistleblowing laws developed in response to tragedies in the
assurance of good governance and protecting the public interest (in’ which the ideas of good
anc! bad are detf:nmned.-by social norms and not based on the scriptures), the practice of
whlstlleblowmg in ISlf:lIn is to maintain Maslahah ‘Ammah (the public interest) that aims at
fulfilling the five obj'ectives of Magasid Shari’ah (the objectives of Islamic Law) i.e. to
protects thf: Deen (‘rehgion), Mal (wealth), Nasl (lineage), Intellect (‘Aql), and Naf (Self). This
therefore, is essentially dynamic and relevant especially in the present times. Notably thus, the

role of whistleblower is significant in fesponse to corruption as a global issue plaguing many

nat.iqns, which causes substantial destruction to social, psychological, economic, political and
religious realms (Zainudin and Zaharil4, - .

In I_Slalf“‘-'- history, the institution ofiswsHisbak functions as an essential aspect of governance
t-:lurl'ng .the era of Prophet Muhammad (SAW). The person who carries out the role of the
institution of Hisbah is known as swdaalial- Muhtasib, The Muhtasib is officially appointed by
the authority and is regarded as an officer who carries out the responsibilities of the police in
the society whileg skidial-Mutatawwi’ volunteer who voluntarily carries out the role of the
institution of Hisbah i.e., when there are discrepancies within the society. In the context of the
above, it could be said that, a person playing the role of al-Mutatawwi could be associated to
the conventional whistleblower. This may presuppose that, it is the responsibility of every
Muslim to stop any evil, to report any mismanagement, a wrong doing or corruption at both
the public and private sectors (Zainudin and Zahari)'s,

In fact, it is of note that, during the time of the Prophet (SAW), the role of institution of Hisbah
was to supervise and protect the market from illegal trades and traders that promote fraudulent,
riba’ (interest), Gharar (uncertainty), Maysir (gambling), and other illegal trading: such as the
use of false weights and measures, which are prohibited by Islamic law. It should be known
that, the role of Hisbah was not meant to only maintain order in sales, but also to supervise the
behaviors of both buyers and sellers in the market so as to ensure the right conducts and
practices of the public law. g

Barkindo!®further asserted that, function of hisbah in the earlier times to include the supervision
of the moral being of a society and the mandatory offences as described in Islamic law, such
as non-performance of prayers and the crimes prescribed by Islamic law also included is the

YooYy Suawd Yo daall (uili dlaa 54




NATAIS Journal Vol. 25, Dec. 2023

power of making decision (Jjtihad) and sentencing (Qada’) the offenders but unfertunately
colonization had changed the political, economic, and social structures in many MUSlirr;

countries today and with the adoption of colonial regimes, many roles of the institution of
Hisbah have been disregarded.

Da’wabh in Islam

Literally the Da'wah in Arabic means ‘a claim’, ‘a prayer’, ‘an invocation’, ‘to invite’; ‘to ca]|
to something’, ‘to appeal for an aid’ ‘to appeal to God’ ‘an invitation to a meal’"”. Technically,
it refers to Islamic preaching activities which are increasingly characterized by long-rangé
planning, competent utilization of the media, the establishment of study centers and mosques
and earnest preaching. It is equally, an invitation to men by Allah and His Prophets towards
the belief in the religion of Islam-The Oxford Encyclopedia of the Modem Islamic World, 18
Murad!? also further stated that, it is the process of reminding man of his true mission and
attempting to bring him back to his origin. The Qur’an says: : |

-
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Certainly, we have raised among every nation a Messenger who
declared, *Serve Allah and shun false objects of worship.” Thus, were
some guided by Allah, while ruin was justified on others. Travel over

the earth and see what befell those who rejected their Messengers
(Qur’an,16:36).

However, Mahfuz 20, Muhammad?'and Jamil? purported that, whenever the term da'wah is
used in Islam, it denotes an effort to spread and convey the message of Islam to people and the
initiative to motivate people to enjoin the right and forbid them from the wrong so that they
may succeed in this world and in the Hereafter. It is an effort to protect or save humankind
from evil and to admonish them from that which leads to the punishment of Allah, while Al-
Tlori® viewed it as drawing people’s attention and rationality toward an ideology or belief
which is of benefit and advantage to them and rescuing people from going astray or from
tribulations which beset them. :

Universally, every Prophet before Islam was sent to his people only. And after he left this
world, another Prophet carried his mission after him. Prophet Mohammad (SAW) was the last
Prophet sent to all mankind, there are no Prophets or Messengers coming after him to continue
preaching the message of Allah. The glorious Qur’an said:

Gl 5 ) B s
And We have not sent you but as a mercy to all the worlds.” Qur’an (21:107)

i 18 B s gy 0 gl g
Say: ‘O’ mankind! Surely, [ am the Messenger of Allah to you all... (7:158).

Therefore, the task of delivering the final message of Allah to mankind after him (SAW) rests
on the followers who are the believers. Da’'wah thus,is a duty for all Muslims. In his

observation, Abu Ammar**in Sule? stressed that, essentially, da'wah has two dimensions:
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external aﬂ‘fl internal. External Da'wah is to invite non-Muslims to Islam and teach them about
[slamiC¢ beliefs 31_1(1 practices while the Internal Da'wah is to teach-Muslims about aspects of
lam. The Glorious Qur’an provides the basic principles of Da'wah methodologies to be
applied by the D,_a 1 (an Islamic preacher) in,the Da‘wah field. Mahfuz posited that, Da 'wah is
a Fard al- Kifiyai.e. an obligation that rests upon the community. If there are individuals within
q community 1f1vltmg people to da'wah, then others within the community are relieved of the
obligation but if no one in the community issues the invitation, the sin falls on every individual
within that community. A person who performs Da'wah is known as a Da'i. Although their
effectiveness will vary according to their ability, all Da'i should at least be familiar with the
basic teachings of Islam, :
Murad in Sule asserted that, the principle of Da 'wah should not be carried out with oppression
since Islqm emphasize that, there should be no force in the matter of belief or religion. It should
be done 1n an appropriate manner considering the time, place and people who either through
speech, writing or any other suitable means. There are three ways according to Ahlul Tafsir
described as effective Da'wah namely; Hikmah (wisdom), mau'izatul hasana (good

admonition) and Tahawaru Hasana (proper dialogue). This is based on Allah’s statement in
the Qur’an that: :

| Bt dhetdy 1SSy 8 e 3} B3
Invite to the Way of thy Lord with wisdom and beautiful preaching...(Qur’an, 16:125).

Prophet Muhammad (SAW) stressed the universality of his mission in many ways and had
always emphasized that, he was sent to all mankind. the Arabs and non-Arabs, the black and
white. He (SAW) spent his life calling all kinds of peoples, coming from different backgrounds
to Islam i.e. the slaves.and masters, kings and their subjects, the young and old, the Arabs and
non-Arabs, the Christians and Jews, and the black and white, without any differentiation
between them. The Sahabah were from among the slaves and masters, the rich and poor, the
Arabs and non-Arabs. Among the prominent Sahabah for instance, Salman (the Persian), Suhail
(the Roman), and Bilal (the Ethiopian). Again, deputations were sent to Negus (King of
Ethiopia), Hercules (Roman Emperor), Chosroes (Persia Emperor) and vicegerent of Egypt
(Mugawqas) and declared that he was the last Messenger of Allah to all mankind. The Sahabah
followed his footsteps and carried the message of Islam to all mankind and in a relatively short
time, the whole of Arabia accepted Islam; then Islam spread to all parts of the world irrespective
of the barriers of race, nationality, languages, or geographical boundaries Zeinab?$,
Unfortunately, we see these days many individuals Muslim, groups and sects working in
Da'wah especially in Nigeria and most sadly in Northern Nigeria, plagued with the
phenomenon of dissention (firag- plural Furug), disagreements, and discord, in total contrast
to the teachings of the Qur’an and Sunnah of the Prophet (SAW). This problem of disunity and
division is the greatest challenge Muslims deal with today, especially, the Da’wah groups or
sects who claim to be the only representative of true Islam and attribute disbelief to the other
Muslims. In many cases such groups or sects neglect their duties in Da'wah and focus in
opposing and eliminating other Muslims. This in the write-up of Sule title: Problems and
Prospect of Islamic Da'wah in Nassarawa Eggon Local Government Area, Nasarawa State, is
one of the problems of da'wah in Nigeria i.e. the ideological and methodological differences
among Islamic Preachers on which he lamented that:
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There exist many Islamic organizations mostly propagating incompatible
ideologies and working at cross-purposes between Sunni and Sufi schools of
thoughts. These internal wrangling had deviated the attention of the Islamic
organizations from preaching the teachings of Islam to non-Muslim particularly in
the rural areas. Non-Muslims are left in doubt on where they would belong if they .
are converted to Islam, these have tremendously affected the spread ang
development of Islam. In addition, the coming up of several Islamic organizationg
with contradictory ideologies on the fundamental objectives has dwarfed the
development of Islam as some of the Islamic scholars and followers expend great
deal of time debating and arguing and thus, creating an irreconcilable
methodological and ideological rift detrimental to da'wah.

Indeed, the above quote brings into fore the numerous stereotypes of negative ang
consequential methods of Islamic Preaching (Da'wah) in some part of Nigeria and especially
in the most part of the Northern Nigeria for instance, the recent Da 'wah rumbles between the
Izala sect and Tariga sects transcending on ‘Aqida (belief, creed, faith etc.) via da’wah which
metamorphosed into unnecessary arguments, quarrels, fighting, abuses and unnecess
killings between the Muslim communities themselves to the extent that one of the leaders from
the /zala sects (in Bauchi State) had to be imprisoned while some of the leaders among the
Izala and the Tariga sects had to be invited by the Nigerian security forces. :

Indeed, the consequences of dissention (Furug) cannot be overemphasized, some of which
have been summarized by Zeinab in her paper title: ‘A Guide to Giving Da’wah to Nop-
Muslims’ in which she listed among others: the shielding of Allah’s mercy and support from
the Ummah, loss of power and strength by the Muslims, failure to achieve our goals in Da'waj
activities, division substitutes love with hatred among Muslims and Non-Muslims, trust
with suspicion among Muslims, dissipation of * energy over empty arguments instead of
benefiting ourselves and others, distraction of people away from Da 'wah which consequently
leads to disgrace in this world and the Hereafter etc. Nevertheless, taking cognizance of these
maladies that have encroached on the Muslim Ummah in Nigeria and most especially in
Northern Nigeria, what role could whistleblowing play in stemming the tide of this dysfunction
(excessiveness in Da 'wah)?

Role of Whistleblower: Islamic Perspective |

From the aforementioned discusses, it is apparent that, the role of the Muslim Whistleblower
cannot be over emphasized given the fact that both the noble Qur*an and Sunnah of the Prophet
(SAW) have highlighted the need for the Muslim individuals and groups to command what is
good and prevent what is bad in whatever ways possible either as an individual Muslim or at
the group level. Similarly, as it is of note, that the Qur’an and Hadith had already set the road-
map (as earlier mentioned) on which a Da'’ is expected to thread when conducting Da'wah by

stating:
B e ally 1Sy 85 o ) 3
Invite (all) to the Way of your Lord with wisdom and beautiful preaching... (Qm"»ans
16:125).
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Let there arise oyt of you a band of people inviting to all that is

good (Islam), enjoying what is right, and forbidding what is
wrong: They are the ones to attain Selicity (Qur’an 3:104).
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He who among you sees something abominable should modify it with
the help Of_his .hand; and if he has not strength enough to do it, then he
should do it with his tongue, and if he has not strength enough to do it,

(even) then he should (dislike it) from his heart, and that is the least of
Jaith (Sahih Al-Muslim, Hadith No. 78)%7. i

From the verses and ahadith above, the Muslim Whistleblower both at the individual and group
level can play role in curtailing some of the over zealousness of some Duaf in Nigeria and by
extension Northern Nigeria:

i. The individual Muslim having at least the basic knowledge of Islam can afford
himself/herself the opportunity to check and observe the way a Da’iyah is conducting his
Da'wah with regard to whether the Da’iyah’s preaching methods and strategies are in
conformity with.the Shari’ah rules and regulations in Islamic Preaching. Thus, in an event
whereby he/she notices otherwise, it would be incumbent on him/her to alerts the sect,
organization or organization to which they said Da'iya belongs even if the Muslim
Whistleblower belongs to the same sect or Muslim Organization. This is because, Muslims
were cautioned in the Qur’an to speak the truth even if it were on themselves, their immediate
blood-relation, sect or organization etc. The individual Muslim would afford himself/herself

the religious obligation of commanding what is good and prohibiting what is bad. The Qur’an
says: '

S of S8 e 5 & a10gh Snddy i 158 1T sl @l
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O you who believe! Stand out firmly for justice, as witnesses to Allah,

even as against yourselves, or your parents, or your kin, and whether it

be (against) rich or poor: for Allah can best protect both...(Qur’an
4:135)

s 68 b1g -y 8t O 53
Allah has commanded me to Speak the truth no matter how bitter.
(Musnad Ahmad, Hadith No.21415)*®
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ii.The individual Muslim may not have been ﬁm;lst:nd ' eans by which he/she Wouidon |

e 1
Da’iyah, nevertheless, if he/she is able to fine ways o ot ce thionnh lert the
sect, group or organization of the belligerent Da Iﬂtf:ifgsr :tlgt appe,aling t% tltzll:nn:zd:
letter writing, text, Audio recordings, technology o the excesses of the Da’iyg €t

necessary action before the escalation of fima (crises) 1 i : hin g,
domainafylndeed, the Muslim whistleblower would have saved millions of Muslims g Over !

it would have been nabb e
world from falling into erroneous tracks and the culprit WO : : e carly. Th
Qur’an states: -4 o il
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...for tumult and oppression are worse thar slaughter...(Qur’an,2:191),

Gollia 31 W B

Help vour brother whether he is an oppressor or an oppressed
i (Sahih Al-Bukhari, Hadith No.6952)%.

]

iii. The Muslim whistleblower could also use his/her power Of_SPcech 1. lglowlque of Islap
to dialogue with the defaulting Daiyah either in person (privately) or . public using fy,
various media outlets in order to call attention to the mainstream Islam, since Knowledge is
vast, the Qur’an said: )

e s 6 g 555

.. We raise to degrees (of wisdom) whom we please... (Qur’an, 12:76)

By doing this, millions of humanities would have benefitted from this sole attempt

iv. The individual Muslim whistleblower could also decide to report the erring Da'iyaf to the
constituted authority in order for them to swing info action in curtailing the excesses of the said
Da’iyah, for.instance, The Islamic Preaching Board, the Islamic Supreme Council, The Council
of Ulamah (Islamic Scholars), the Hisbah Committee of the State, Emirs, Chiefs, District
Heads, Ward Heads etc. with substantive evidences written, soft copies, Audio recordings, etc
v. Muslim group/sect/organization role as whistleblowers when they see abomination steering
its head in the garb of Islamic Preaching which is devoid of Hikma and Mauizat Hasanah by
collectively salvaging the society via reporting such anomaly to the authorities’ concemn. By
singularly doing this, they would have not only saved themselves but also the entire Ummah
and humanity as a whole, !
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...if any one slew a person- .unless it be for murder or for spreading mischief in the land- it |
fhe slew the whole people...(Qur'an, 5:32). |

would be as i
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i Muslim gfﬂﬂpfsect{ﬂfgmﬁzatign could also play the role of whistleblowers by choosing to
jialogue Of debate with the erring Da’iyah who’s Islamic Preaching is diversionary and
im;c,nsisterﬂt "f’“h the Sh_a'“ i’ah (examples like Maitatsine, Yusuf of Boko-Haram Dr. Idris
Dutsen Tanshi of Bauchi Stf'ite e:Lc) ’F}y sending delegates to dialogue and debate with him in
order to €Xpose and demystify his vituperation and save millions of gullible Muslims in that
ciety.- | gt Y
‘s,?il Those 1n authorlt}_/ either at the individual Muslims or Muslim groups i.e., president,
overnors, judges, Chalrm.en, emirs, chiefs, representatives of people etc will do well to take
action against those Islamic Preachers whose preaching incurs crises in the society.
Conclusion .
Though the. term whlstleblm_aring still lacks both proper technical connotation and a unanimous
legal definition, hence, whistleblowing debate is gaining momentum not only in the anti-
corruption environment .but also outside this traditional circle, attracting actors in various
pations, countries_ and continents. There are national legislation and policies that have
pmvisions protecting a _Whistleblower. In Nigeria, the Freedom of Information Act (FOI) in
section 27 protects public officers from criminal and civil proceedings for disclosures made in
good faith, the information volunteeredf can be in respect of financial crime, abuse of authority,
violation of laws and danger to health and safety. :
On the other hand, the concept of whistleblowing in Islam is unique and differs from the West
as it derives from the elements of Shari’ah. It is essentially dynamic and relevant because, it
maintains the public interest (maslahah ‘ammah) which aims in fulfilling the five objectives of
Maqasid Shari’ah which are: to protects the Deen (religion), Mal (wealth), Nas! (lineage), ‘gl
(Intellect) and Naf (Self). This therefore, zoomed-in the nexus between it and Da'wah in
Nigeria i.e. its role in stemming the tides of excessive Da 'wah in Nigeria. The significance of
whistleblowing in Islamic preaching cannot be underestimated since; it is a mechanism to
check the excesses of religiously-minded gold-diggers who can go all the ways in achieving
their objectives even if it means transgressing the Magasid of Shari’ah. '
Recommendation . '
The following are some of the recommendations offered:

1. Both the Local Governments and States should constitute a Joint-Da’wah Boards
(as a different arm from the states ministries for religious affairs) saddled with the
responsibility of co-ordinating Da’wah activities in both the Local Governments
and States.

ii, The Islamic Supreme Council of Nigeria should endeavour to co-opt a qualify
Da’yah from each state to serve as a member representing their states.

iii.  Item 1 & 2 above should device means to check Da’wah activities i.e. Co-ordinated
Dawah licencing Permits etc. |

iv.  Item 1 above should be under the auspices of the state Emirs and Chiefs and not the
state governors. This is because, governors have time-limits while the emirs and

- chiefs are permanent. E
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Introduction

All facets of life must advance in order to keep up with the rate at which contemporary
technological innovations, which are becoming more and more sophisticated, are occurring,
Information and communication technology are permeating every aspect of life, whether it is
in the areas of education, economy, politics, health, or even the communication of Da'wah,
This gradual transition into the digital era will allow for unlimited participation in
communication among all people. '
Marshall McLuhan predicted in his book “Understanding Media, The Extensions of Man,”
which was published in 1964 that the transition from the era of mechanical technology to the
era of electrical technology in the western world will contribute to the shift in the function of
technology as an extension of human beings towards the extension of the final stage; from the
extension of human space to the extension of the final (Piliang, 29). For instance, just as a
typewriter could expand the human hand in the mechanical period, computers today can do the
same for the nervous system. Humans appear to live in a global village that is connected via
the internet in this digital age, to use McLuhan's phrase. The phrase "global village" refers to
how instantaneous access to knowledge made possible by electronic communication
technology has made the entire planet into a small community (Piliang, 29).
The global, boundary-free Internet is 2 communication network technology. ‘Access t6 a wide
range of information is available to everyone in the entire world. Internet technology is being
used more and more widely, and its importance in social, economic, political, and educational
contexts, as well as a platform for preaching, is growing (Bulletin APJII, 66).
Based on the aforementioned information, it would appear that the Nigerian people will enter
anew age, namely the digital era, in which a new culture that is significantly different from the
culture of the previous era would emerge: - like the period of the previous 30 years, specifically
1990, when internet use had just begun in Nigeria. The government and all of its components
must be ready for and supportive of both the positive and negative effects that will result from
this. In order to avoid falling behind and being trampled by the march of time, educational

methods, information methods, and of course Da'wah methods will be different and will need
to be able to keep up with technological advancements.
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Da'wah and the advancement of digital technology must coexist. Da'wah must also be 2_1ble i.;o

foresee the issues that are present in today's society. Actors of Da ‘wah must be proficient in
information and communication technologies in order to be more effective and efficient. Dg i)

must be able to use diverse internet media, including websites, community blogs, social media,

and other internet-based electronic platforms, for the purpose of Islamic Da'wah now_that the

[nternet has become a part of everyday life. In order for Islam to advance in the digital age,

Da'wah, or the dissemination of Islamic teachings and values, must be able to adapt to various
Internet-based electronic media.

Activities aimed at spreading Islamic teachings and values must keep up with modern
developments. In the past, Da‘wah efforts were solely conducted via face-to-face lectures and
pulpit media; but, in the digital age, Da'wah must adjust to technical advancements by using
internet media to preach the principles of Islamic teachings. In the modem digital era, this 1s
what is referred to as E-Da'wah (Electronic Da'wak), one of the Da'wah media.

Information and communication technology have advanced significantly in the age of
globalisation and modernisation. For the public, easy access to information is crucial. The
Internef can be compared to a sea of knowledge that everyone with access to can access in the
current era of online media, where internet access to cyberspace is consumed: by netizens
(Internet users). As a result, it is anticipated that Da'wah will continue to expand quickly and
be ableto target mad'u (Da'wah targets) without being constrained by time or place.

Muslims will undoubtedly find Islamic knowledge more appealing if it is packaged attractively
and presented in appealing medium. Nearly everyone in this digital age is familiar with the

internet. In fact, virtually all activities that were once conducted in the physical world have

moved to the virtual one. The majority of tasks, including digging up references for anything,

will be done online first. In addition to seeking for references to Islamic sources, many
activities on the internet such as learning, shopping, conducting business, and banking also

tend to be done online. The terms e-learning (online-based learning), e-commerce (online-
based commercial activities like online shopping, online business, and so on), and e-banking
(online-based banking transactions), among others, have emerged as a result of this. This shows
that new channels must be considéred that are more powerful and successful in Da'wah to
propagate Islamic doctrine. This is the area where e-Da'wah has to be developed as a
missionary tool in the current digital age.

For Islamic Da'wah and Communication, the current digital era presents both a challenge and
an opportunity. Da'wah today requires the use of numerous online media platforms, including
the internet, in addition to traditional media like television and radio. Muslims should be able
to utilise all forms of digital technology to carry out Da'wah in order to meet the opportunities
and problems that come with it. This is done solely to allow Muslims to remain technologically
current, facilitate preaching, and promote Islamic doctrines and values as widely as possible.
It shows that Islam can keep up with modern advancements in digital technology even when
these technological tools are used and mastered.

Realising and taking note of the strength of content's influence on online media. The majority
of individuals should therefore consider access to the Internet to be a need. Thus, it is believed
that e-Da'wah is required to promote the process' effectiveness and efficiency in spreading
Islamic teachings and values throughout the world. This study seeks to investigate and evaluate
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the necessity of e-Da‘wak in the digital age as a means of disseminating Islamic teachings o,

values.

Globalizing Da’wal
Vgith the help of online media and internet, the wii{:vlt:i ?;m
education, news and other mediums can be transferred Irom o Is
led to the development in Da’wah as many Islamic scholars started a well.-fonned trend whic
involves the factor of using this global trend (Hashim, Murphy & Hashim 1097-1099). Ty;g
trend includes online videos of Da‘wah, website links,
platform (Twitter and Facebook majorly) in distributing the teac i
teaching of Islam’s was preached through the channels of IntC}‘ﬂet and Globa t;nedm Wwhere
promoted the factors of showing the positive and enlightened side of Islam. In the new conteyy
of socio-political globalization, this must take into-account how many citizens of the region are
adapting ideological and behavioural guidelines created by Islamic Scholars through Da 'y,
in order to z-fdapt them to their needs in the world that surroumjls them (Cambell, 32-35). The
new information technologies and communication afe allowing that these transformations
occur very quickly and with a growing degree of influence of information tecl.mo%ogy in
different social structures. This globalization of Da ‘wah explain the Ildeol'Ogica‘l projection that
refers to integrating Islam as instrument of action, mobilization or Ldentlﬁca‘Emn policy. Thig
way it would portray the positivity of Islam and it would also help in reducing the
misconception about Islam worldwide. This globalization trend would reach the farthest corner
around the world with just the medium of internet, giving a solid ground exposure.

The emergence of computer and smartphone technology, internet and digital has a big impact
on the Muslim Ummah. The ‘iMuslim’ society is a contemporary Da 'wah approach of the 21st
Century. This approach connects Muslims to discuss and share information amongst
themselves through internet networking (Bunt, 63). This latest approach is seen as an
innovation for continuous implementation of Islamic Education, based on the concept of
combining conventional delivery of Islam and information technology, suitable with current

1d has become a global image. Ny,
ne end to another in no time, T},;

v

different blogs and social mediy
hings of Islam. This way, t,

development. Based on this approach, the Muslim Ummah are able to communicate with
Muslims in other parts of the globe unconstrained by time and location. This situation has -

created an environment called Cyber Islam (Zulkiple, 215-217).

Da’wah in Modern Communication Media _ . .
Islam places a lot of importance on its Da'wah activity. Through Da’wah, Islam can be
propagated and received by people. In contrast, without duat’, Islam would become even more
isolated from society and eventually vanish from people's daily lives. Da'wah serves to arrange
a religious lifestyle for living in a peaceful and contented society (Achmad, et al. 75-6). Islam's
teachings, disseminated through Da'wah, can protect individuals and society from destructive
forces. Da'wah is an Arabic word which has the literal meaning of "issﬁing a summons, Of
"making an invitation." This term is often used to describe how Muslims teach others about
the beliefs and practices of their Islamic faith. In modern Islamic theology, Da’wah serves to
invite all people, both Mpslims and non-Musliins, to understand how the worship of Allah is
described in the Qur’an and practiced in Islam (Hadi, 66-67).

It has been observed by the researchers that, there are two notions that can be used to perfor®

Da'wah in this age of globalisation. First, the expansion of Islam worldwide. This is founde?
on Islam's status as a religion of all people. The second is Islamization of globalisation. It has

YOXT pamy YO el (il Al 65

g



INATAIS Journal Vol. 25. Dec. 2023

hee aS§cﬁed thflﬂ the goals of this particular globalisation paradigm conflict with Islamic goals.
According 10 Islamic teaching and principles, we must play a part in creating the framework
nd the waY for globalisation. The issue at hand is not how to spread Islam globally, but how
b spread Islam through globalization (Fakhruroji, 204).
According to Muhammad Imarah, modem Da’wa calls for the utilisation tools in the spread
of the message of 15131{1 and on the basis this the need for digital Da'wah in the age of
|obalisation. The Mushn'.js as the Da’wah Ummah, have to respond and to conduct dialogue
(al-ta ‘amul) and not just giving up and do nothing about globalization (Imarah 94).
pa'wahis the process of encouraging people td follow the teachings of Islam in terms of moral
pehaviour (Mustan, 92). Theory and Practice of Da'wah Islamiyah, is an activity to call, to urge
people tO bdl‘?"e and obey Allah through Islamic shari'ah and agidah both orally, in writing,
and through visuals. so that people can come to Allah's path and unite around their respective
religions (Luth & Nasir 76).
The use of various internet-based Da‘wah media will ensure that e-Da'wah operates smoothly.
effectively, and efficiently. Online resources that can be utilised for e-Da'wah include websites,
blogs, mailing lists, social media, online meeting spaces, and other tools that facilitate Islamic
Da'wabh. - . 3
In the age of globalisation, technological growth has advanced so dramatically. The widespread
use of new media in society today is a contemporary communication method that enables quick
and easy public acceptance of information, news, and Da'wah messages (Eisenlohr 202).
As- alternative information that can be quickly and easily accessed by the public, religious
content is being spread in the modern means of communication at an increasing rate to a variety
of creative applications created by young people. These applications allow people to learn
about religious values through the images and sounds they can access. To address the societal
desire for spirituality, the modern means of communication influences religious beliefs. This
s due to the influence of the modern channels of communication on how people perceive
things, especially when religious content is accurately and admirably portrayed in social media
(Mahan 45-48). . ' '
A website is made up of a group of linked, openly accessible web pages that use the same
domain name. Websites can be built and maintained by one person, a group of people, a
corporation, or an organisation to fulfil a variety of purposes (Amelia 33-34). The website can
be utilised to provide accurate information about Islam in media outlets for Da'wah. The
website can be a reasonably effective and efficient tool since it can reach a wider audience if it
is designed to capture internet users' attention and contains information about Islamic teachings
that spark readers' interest. Websites having an ongoing history of material are referred to by
the term "blog" or a shortened version of "weblog." A blog serves as a platform for writers to
express their thoughts and ideas on a certain topic (Lararenjana 1).
Because the content of a blog is entirely dependent on the blog owner, blogs generally contain
independent, i.c. free, and unbound information. Because news and information are delivered
simply and clearly on blogs, they can sometimes be more effective than media sites or websites.
Furthermore, having a sizable blogging community stimulates the quicker dissemination of
news and information. In Nigeria, there are a number of well-known Muslim blogging groups,
Eciuding Muslim blogs and Forum. Both create a lot of well-known bloggers and excellent
ogs.
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A social media that uses links to join its users together, forming a network of friendships that
can be based on shared interests, talents, nationality, places of employment, hobbies, and more

are better tools for Muslims to utilise for the dissemination of the message and beauty of Islapy,

to the wideworld. Because technology plays a part in every element of human existence, socia]
media is currently developing at a rapid pace. The number of social media users in Ni geria hag

surpassed 50 million, according to studies and research data compiled by "We Are Social" i

2019. This indicates that approximately 37% of Nigerian's total population already makes use
of social media (Sule and Shettima 65-67). According to (Yahaya and Sule 144-46), the top ten
social media platforms utilised by Nigerians students include Telegram, Zoom, YouTube,
Badoo, WhatsApp, Facebook, Instagram, SalamWorld, Twitter, and Facebook. It is possible tg
communicate with people who were before completely unknown through these different social
media platforms. As a result, the process of e-Da'wah can be carried out by using these

numerous social media platforms. Da'wah will be able to spread widely and more swiftly to a
wider audience because of the 1

arge number young persons who make use of internet for
various social media platforms.

The virtual meeting is another means which e-Da’wah can be effectively carried out, according
to Julia Young, virtual meeting is an activity when all participants from various locations gather
at a predetermined time utilising social media platforms that provides for teleconference or
video conference (Abimbi 1). This virtual meeting application can be utilised in Da’wah
operations in the digital age to communicate with mad'u without restrictions on time or space,
Virtual meetings can be held using a variety of programmes, including zoom, google hangout
meetings, skype, and many others. The teleconference media enables a group of individuals to

get together electronically and can present Da’wah objects in audiovisuals so that Da'wah
activities are like being in front of the Da’wah object and can debate a problem together and
benefit from it.

Digital Da’wah and its Relevance in Modern Age

In this digital age, electronic media are developing very quickly and in a variety of ways.

Anyone and every organisation may interact with one another simultaneously and from various
locations thanks to technology. This undoubtedly has a favourable effect and presents a chance
for Da'wah efforts.

In the digital age, Da ‘wah can also be conducted online (also known as e-

to the more traditional methods of lectures, speeches, and other public speakirig. Deperding on
how it is used, the internet has a significant impact on activities related to Da’wah. Since the
developmen;c of the Internet, the technology for Da’wah appears to be more comprehensive
(Nassir 72-73). One role of information technolo

gy as a proactive, innovative reaction to
current trends is e-Da 'wah. This original response resulted from the realisation of information

technology's advantages. The massive internet network, which almost completely encircles the
globe, is home to podiums where Muslims can introduce

, invite (Da’wah), defend, and address
a variety of issues. There is unquestionably a chance for e-Da’wah. -
Some of the factors that make e-Da 'wah urgent in this digital age and why it is something that
must be done include: .
i. Capable of instantly crossing the boundaries of space and time while using
energy and resources that are very inexpensive.
YoV spand Y0 daall ailii Ala,
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ii. Every year, the number of people using Internet services dramatically rises,
. which has an impact on how many people participate in Da ‘wabh trips.
iii.  The experts and scholars who are in charge of the online Da’wah media can

focus more on responding to every argument and occurrence that calls for legal
standing under Islamic law.

Da'wah via the Internet is now a popular method of delivery. People can choose
their chosen Da’wah content from a variety of websites, without the need for
will coercion.

A large audience can be reached by using e-Da‘wah to spread Islarhic teachings and values.
Hence, e-Da ‘wah will make Da 'wah efforts more effective and efficient in this digital age. The
following examples show how successful and efficient e-Da 'wah is in this digital age;

First, Muslims have become widespread throughout the world. After Christianity, Islam has
the second-highest number of adherents in the modemn world. America, France, and England
experienced the same situation. Muslim populations are rapidly expanding in Australia, other
European nations, and other continents. In the meantime, using the internet to stay in touch
with the global Muslim community is simple and affordable. '

Second, to improve the negative perception of Islam caused by the biased reporting of many
westerl media outlets, it is important for Muslims to utilise the modern communication
platforms to correct the negative thoughts about Islam and Muslims. The Internet provides a
quick and convenient means of disseminating honest and accurate ideas as well as divine
messages worldwide. Since the Internet is mostly used in this context to disseminate anti-
[slamic propaganda or propagate inaccurate information about Islam, using the Internet is an
efficient tool to oppose it. In this situation, Muslims can spread accurate information about
Islam online through e-Da'wah and engage in Da 'wah with non-Muslim groups.

Third, the use of the Internet for Da 'wak on its own demonstrates that Muslims can acclimatise
to the growth with existing civilizations as long as it does not go against their religion. Muslims
now find it simpler to coordinate their Da ‘wah and interact with other worshippers in developed
nations because of these communication channels. By mastering this technology, Islam can
become independent of the west. And it can at least enable Muslims to compete with the west
and develop into completely independent people (Wahid, 89-96).

In addition, the modermn communication platforms also allow people the flexibility to access it
in any situation because it never shuts down and is open to all users without restrictions.
Internet preaching is therefore a very effective and efficient medium.

Additionally, from the standpoint of communication and media studies, the media is one of the
key components of communication itself. According to Harold Lasswell's theory of
communication, effective communication must satisfy six criteria: communicator, message,
media, communicant, and media. Who Speaks What, In Which Channel, To Whom With What
Impact? (Lasswell 49-50). The Internet, as an electronic communication medium, symbolises
one of the aspects of communication, namely the media, when seen from Lasswell's
communication theory. The Internet serves as a bridge between communicators and
communicants in the communication process.

Many Muslims in today's digital age have made the best use of internet resources to create
religious symbols. For instance, the rise of new platforms and Islamic-themed websites is
indicative of this. As a result, it may be claimed that e-Da 'wah is particularly successful since
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transcend time and location. It is POssible .
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:on that is spread via the Internet ag long:;

spread Islamic information and Da 'wah 1 T

terms of price. Also, anybody can access orma . ;

they have access to it. Muslims can us€ technology t0 ﬁ“. ther their message of Da’wgj ang
romote the principles and reality of Islam. ;

p princip ty slam and information technology as a substitute ¢,

E-Da’wah is a method of integrating I ;
i audience and can transcend time and 8C0graphicy|
nuine nature of Islam's teachings if

traditional Da wah media that has a broad

location. All levels of society will be aware of the ge . .
addition, one of the thmgs promoting Muglip
uld affect other spheres of life is the applicatioy o

ty to

Da'wah is successfully implemented. In
advancement in technology and how it wo

the idea of e-Da’wah.

Conclusion Z ;
en down the barriers and removed time and space

Technology advancements have brok 1
hoose and employ the appropriate Da 'wah media i

limitations, therefore it is essential to ¢ ale .
moment. Because the Da’'wah media is essential to the

accordance with the needs of the

effectiveness of the Da 'wah activities.

In this new era of globalization, the reformation in
more paradigmatically done using more conventional method which is the digitalisation of

Da’wah. This reformation should encompass all the aspects of concepts, methodology,
message, and new media of Da’wah that are relevant to the dynamic of this century.

Paradigmatically, the concept of Da’wah needs to be shifted from the old paradigm into the

Da'wah needs to be fundamentally and

new paradigm. '

In order to effectively preach “Amr bil ma'ruf wa Nahy’ anil Munkar” in the modern digital

age, Da’'wah experts must augment with information technology. Because of the nature of the

Internet, which is not restricted by time or geography, using it as a preaching medium is
incredibly successful. It is possible to effectively and swiftly spread Islamic information and
Da’wah. It is really affordable in terms of price. As long as the individuals receiving the
information haves Internet access, the information can reach them wherever. It follows that e-

Da’wah is a very powerful Da'wah medium in the current digital era.
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